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TK present, in simple English, some ofthe _ 
| 3 works of Sri Sankaracharya in which he 
~ tried to expound, in a popular style, the 
_, philosophy of the Non-Dualistic Vedanta of 
| which he was the well-known founder. 
| With this view the present translation has 
| been rendered free of technical words and 
| phrases, and, in some instances, literal and 
| technical accuracy has been purposely sacri- 
l ficed in order to make the translation read- 
| able and comprehensible by itself independ- 
· ently of the text. Itis however hoped that 
| the juxtaposition of the Sanskrit text and the 
| English translation will serve the double 
' object of enabling the student of Sanskrit to 
| understand the text better and to correct, by a 
| 


| reference to tlie text, any defect cf expression 
in the translation asan inevitable result of - 


| theattempt to garb it ia a popular style, To - 
ү 5 | CC-0. Jangamwadi Math Collection. Digitized by eGangotri 
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those that have had no training in meta- 
physics or dialectics and have neither the . 
leisure nor the cápacity to read the original 
standard works of Sankara,— mostly clabor- 
ate commentaries on the Vedanta aphorisms, 
the Bhagavad-gita and the Upanishads—a 
publication of this kind should be specially 
helpful for a proper understanding of the 
broad outline of Sankara's philosophy of Non- 
Dualism.. ,The main feature of that philoso- 
phy, as will beapparent from a study of the 
following pages, may be summed up very 
briefly as follows, Samsara or phenomenal 
existence, whose main factor is the bondage 
of births and deathsin succession is unreal 
and is the result of illusion,—the ignorance 
by which the only and absolute reality, the 
Supreme Self, is mistaken for the unreal 
world, in the same way asa rope may be 
mistaken fora serpent in the dusk of the 
evening: Both bondage and liberation’ are 
_ thus illusory, for, since there is no real bond- 
age at all, how can there be a liberation from 
it? Yeti URGAGGURU MENUA LAH ely! 
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spoken of and can only result : from a 
thorough knowledge of the reality behind and 
beyond and underneath and within the'.un- 
real. Sankara emphasises the fact that such 
knowledge is not a mere theoretical .one 
which can be gathered from books or lectures; 
but isof the nature of direct realisation or 
actual experience. The sole source of this 
knowledge is a clear and accurate understand- 
ing of the Vedic text “ That thou.art,” but, 


. however much опе may analyse its meaning 


by means of his own reason Or with -the 
aid of commentaries, the direct realisation of 
the self cannot take place unless. the Vedic 


‚ text in guestion reaches the student "through 


the mouth of а spiritual teacher (the guru). 
It isthen, and only then, that the disciple 


' realises іп a flash, asit were, “Tam Brah- 


man," the individual soul is seen, at all times 
and in all conditions, to be identical with the 
Supreme Self, and the knowledge springs up 
that all this is indeed the Self and there is 


| naught but the Self. This is the highest goal 


of spiritual endeavour, the moksha or libera- 
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tiom of the Vedanta philosophy. Further 
detail wauld be out of place in a short preface 
of this kind, but the translator feels bound to 
call attention to one very prominent teaching 
of Sankara which will be evident from a 
perusal of the present publication, —namely, 
that devotion to a personal God (Saguna- 
Brahman) is not inconsistent with the true 
Vedanta philosophy, but, on the other hand, 
spiritual perfection or liberation is impossible 
without the grace of God attainable by devo- 
tion and the grace of the Master (guru) whó 
alone cam reveal thetrue nature of the Self to 
the, ardent aspirant for the Absolute that is | 
beyónd all word and thought. 


THE TRANSLATOR. . 
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| тебе: N 4 
' Hymn to Hari. — 
«ате wear fresa serene * 
- апёя#йаейейгия янаса 7 
а quemad йг Il 


I praise, with devotion, the All-pervading 
(Vishnu), Who, Himself without .origin, is 
the origin of the universe, in Whom this 
* wheel of samsara* revolves in this wise, and, . 
on realising Whom, this wheel of samsara is 
destroyed—that Hari, the destroyer of the 
darkness of samsara, I praise. : : (1) 


re 
# Phenomenal existence ; 
and deaths. “ 


\ 
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` o AT ; 
WME ач ed TTT | 
ar em ч gk Tage: 
> Aam AR u R N 
Him, from a single aspect df Whom this 
` whole universe has sprung into existence, by 
Whom again it is held together in this 
manner, by Whom it is pervaded, and by: 
Whom it is illumined through pleasure and 
pain,—that.Hari, the destroyer of the dark- 
ness of samsara, I praise. 42) 


aaa dr ач fg 89: Чаї dt 
` дайятёзягйї dt Tuum | 
FATT AAAA: ALAA, 
а awe ets 1 з u 
Him, Whoisall-knowing, Who is indeed all 
and perfect, Who is bliss itself, Who resides in 
the qualities* and has therefore endless attri- 


butes, Who is Unmanifest that differentiates 
the undifferentiated, and Who is both the real 


* Байта, Rajas and Tamas, 
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and the unreal,—that Hari, the destroyer of 
the darkness of samsara, I praise. — 3): 
IKA 99 qom 
exarsit Ntar agar t 
. йа ЧАЙЫ ат: . 
Fara RAR Yu 
There is naught else than Him; yet, this . 
universe is not his real nature. He is not the: 
objective world, for He is of the nature of 
non-objective consciousness. And though He 
is devoid of the distinction of the knower, 
| knowledge апа the known, He is neverthe- 
' les always the knower,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. (4) 


ae 4 (1 \ 


Him Who is realised as the Supreme Lord 
by those who, having learnt from proper 
preceptors the extremely subtle nature of the 
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Immutable, are engaged in the contemplation 
of the ultimate Unity with the help of re-. 
nunciation, constant meditation and firm 
à devotion, —that Hari, the destroyer of the 
darkness of samsara, I praise. (5) 


grace fret efi wei 
Aa ayaa апо | 
їй Pa ane fea 
а Garena ge us 


Him Who is realised as “І dm the self- 
resplendent Self” when, by the control of the 
life-forces, the mind is confined within the 
heart amidst the repetition of the sound Om 
and, all other memory being excluded, is 
merged therein and is finally dissolved, —that 
Hari, the destroyer of the darkness of samsara, 
I praise. (6) 


å Ted чч: ftr 

quud “шан Чү a — 0 
wasser шї, Дд i 

a aaneen тє по р 
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Him Whom the knowers of Brahman 
realise by meditation as the Supreme Lord 
Within themselves known as Brahman, as the ' 
secondless, infinite, unborn, subtle, inscruta- 
ble Resplendence residing in the heart and ` 
attainable. only by devotees,—that Hari, the 
destroyer of the darkness of samsara, I 
praige. (7) 

Aa Maa 
Жатта лнй TA | 
Tana ч (йй _ 

d querar dant Rak "ci. 

Him Who.is understood as the unsurpas- 
dgble bliss realisable only by the spirit by those 
Who perceive within their own hearts, That 
Which is beyond the senses, being realisable 
only by the expansion of the individual self, ' 
and beyond the cognisable, being cognition 
itself, —that Hari, the destroyer of the dark- 
ness of samsara, I praise. . “ (8) 

mibi d fred 
SEA ELS ат «< 9 | 
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CMA d wmm яй 
à kaera RAR u < u 
Him Whom, the Unborn, sages like Sanaka 
meditate upon by understanding that every 
object of perception has an underlying reality 
and is identical with Brahman and by realis- 
ing “ I am That",—that Hari, the destroyer 
of the darkness of samsara, I praise. ' (9) 


quàd qued Wr бшщ 
AAMAS | 
measta а Rp 

d SAAT RAE Wo чо n 


Him Whom the knowers of the SELF know 
as the Supreme Lord “in whom I am” by 
eliminating as not-I whatever is perceptible, 
and by realising that bliss which is self- 
resplendent consciousness, —that Hari, the 
destroyer of the darkness of samsara, I praise. 

à (10) 
Ra Ra єнї aet 
ясат 18 mR mma i 
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аўт &@ d MANATA: 
9 daea «Ой u аа u 


Him in Whom the devotees of the Immu- 
table, forsaking their bodies, merge them- 
selves by realising Him as the pure self- 
resplendent SELr, infinite like space, as That 
which alone remains when allthat is cognis- 
able and differentiated is eliminàted step by 
step,—that Hari, the destroyer of the dark- ^ 
ness of samsara, I praise. (11) 


Baar Bau «p а: 
aa repa я а RI ai: | 
aimada qued: 
d demere RaR WAR. 
Him Who is in all, Whose body is this all, 
“and yet Whois not this all, Who knows 
all, but Whom none knows at all, and Who, 
as stated above, holds all this togéther, being 
"the inner spirit thereof,—that Hari, the 
destroyer of the darkness of samsara, I 
* praise, > (12) 
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«8 gr кит Fee эга 
9155091 WAS TASTY | 
aise Figs этсе 
a emewedüpUS ge oq n 
Him Who is realised as “Таш the One 
that is the All” by those who see, by their 
reason, all this universe as existing within 
themselves and their own self as the Unborn 
residing in the heart of all beings,—that Hari, 
the destroyer of the darkness of samsara, 
I praise. 1. (13) 
ca ә ® B uz 5 
CHET Зат Ia Tag аа | 
AUT STR Rag MA чта. 
99100911897 ge u 4v u 
Him Who is described by some as the оне 
іп all beings that sees. and 


i | Smells and tastes 
and touches and hears and knows, and by 


others as the witness that is the seer in all 
doers;—that Hari, the destroyer of the dark- 
ness of samsara, I praise. ( I4) 
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| чейнн Aaa- 
ferite fint ada | 
атап 4 Agt fau 
d aaa gare n dw u 
Him Who is realised as the Supreme Lord, 
the SELF that is the knower of objects, Who 
sees and hears and knows and tastes and 
smells and holds this body together as the 
individual self therein,—that Hari, the des- 
troyer of the darkness of samsara, I praise. 


(15) 
эпт єтачтатайя writ 
«gr dasar agar JARIT | 
‚ хатта WW цаз ч ча, _ 
Tamara ge П 96 1 
He Who sees objects of gross matter in 
the waking state, illusion in dream, and bliss- 
fulrepose in ‘deep sleep and Himself in‘ the 
fourth state and is happy,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. (16) 
чач йз TA IU . 
ааттаа ДТ TT: 1 
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kenamaan! aimed: | 
d dared gf u «qe ц 
Him Who, though pure, imperishable, one 
and unborn, nevertheless imposes upon Him- 
self* different qualities and different shapes 
and, like a crystal+, ‘shines variegated, 
differentiated and hidden by the fruits of 
action—that Hari, the destroyer of the dark- 
ness of samsara, I ‘praise. . C77) 


яп «жатт ad 

Tal ada Чай UR | 

Чё Wed d gars 

d ёнге gd e Uu «con 

. Him Who is the one Reality, but Who 

owing to the diversity of intellects» is con- 
ventionally spoken of in various ways as 
Brahman, Vishnu, Rudra, Fire, the Sun, the 


. Moon, Indra, Vayu (the God of Wind),and - 
sacrifice,—that Hari, the destroyer of the 


darkness of amsara, I praise, (18) 
* Lit: Sees. - + Reflecting external colours, 
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. wei ата yaaa ARA 
Ura We: текеге 9944 | 
aa isa Dasi 
а ёнтсепгайатї eA 1.95 d 
Him, the Unborn, Whom, at the begin- 
ning of the Taittiriya-Upanishad, Varuna 
explained to Bhrigu* as being uncontradiet- 
able, conscious, pure, imperishable, transcen- 
dental unperturbed, unperceivable, without - 


' parts, blissful, and without a second,—that 
Hari, the destroyer of the darkness of samsara, 


I praise. . | (19) 
aree сатта бета : 
Karen raha ма «ЄЧ | 
frat гає gà qued 
а AAMAS EAS Xe N 

Him Whom, as stated at the end of the 

Taittiriya-Upanishad, Bhrigu, taught by his 

father, realised as the witness, in everything 

after having determined within himself “ I am 
* Son of Varuac sion om 
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the Brahman beyond these five sheaths of 
taste, etc.* ",—that Hari, the destroyer of 
the darkness of samsara, I praise. . (20) 


MAN qa sp rr деч: 

чї апат ray mia 

Kal SRRISSEQISH R qsseraftrez: 
~ dme gd Nona p 


Him by Whose inspiration, by Whose 
power,t and оп whom depending, the knower 
"Of the field 1 directs the active principle in 
all creatures, and by Whose power is im- 
pelled the self that is the doer and enjoyer in 
this world, —that Hari, the destroyer of the 
darkness of samsara, I praise. (21) 


чут Gd emule] 
EB em 

WS TINT E q uw 
d ienai ERA поза y 


* The five kosas, namely, annama: iya 
manomaya, Vijnanamaya and anandamaye eye 

+ Maya-sakti, the Power of illusion, 
Ф Kehetrajna, the individual conscious self, 
П Chit-sakti, the power of intelligence, 
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Him, the one Supreme Self, Who created 
all this indescribable universe and Who fully 
permeates every part ofthat creation, being: 

‘identical therewith, and thus becomes all that 
is manifest and .unmanifest, —that Hari, the 
destroyer of the darkness of samsara, I praise. - 

(22) 

INKA ЧО: 

SITSERS: атта: FATT | 

agsara gear Aa 

а Facer ATS u R N 
. Him Whom, by the help of the Vedantas,. 
the sciences treating of the self, the Puranas, 
the cults of  Vishnu-worship; and other: 

' sciences, many have realised as the Supreme 

Lord within their own selvesand, knowing 
thus, have merged themselves into Him,— 

that Hari, the destroyer of the darkness of . 

. samsara, I praise. ^ (23): 


+ sankaria: 
ята Weal їч RAY 2 94: . 
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TAN maya бат 8: 

а dumme Bais 0 з а 

Him, the resplendent Lord, Who is speedily 

realisable even in this world by those who 
.-Strive to seek him by means of faith, devo- 
tion, meditation, self-control and other ex- 
pedients, but Who ishard to realise even 
through hundreds of lives for those who are 
devoid of those expedients,—that Hari, the 
destroyer of the darkness of samsara, I ` 
praise. td _ Q4, 
renee emus Ka.“ 

wa аат» {= seats: 1 

Kena AA 

ч ёатсепеаййят ERA URL, 

‘Him, the indescribable glory of Whose 

manifestation has been defined by the Vedic 
seers in the passage “All this indeed is 
Brahman”, that is, all this, being born of 
Him, being in Him and dissolving in Him, is 
. identical with him, like the waves of the . 
ocean,—that Hari, the destroyer of the dark- 
ness of samsara, I praise. (25) 


i 
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egt eren fa ess - 
agar Teal wey Bees AAA 1 
хатат akaaga Aga 

а аатетеайдят RAE u RRN 


Him Who is realised by intense devotion 
asthe unborn and indestructible principle, 
the pure intelligence residing as Witness in 
. the heart, and by meditating “ I am in Him”, 
as taught in the Gita and in the manner laid 
down therein,—that Hari, the destroyer of 
the'darkness of samsara, I praise. _ (26) 


., ‘Based Ag: waged 
Wiss qiue fen: | 
YA YA Sergatat TESS 
d aaeeea kas 1 зә д - 


` Him, the Infinite, Who, assuming the con- 
' dition of the individual self and dwelling in 
nature, incessantly enjoys the objects of en- 
joyment through the five gateways of the 
senses, and Who, though one, appears as 
different.in different bodieslike the moon re- 
2 
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flected in the waters,—that Hari, the de® 


troyer of the darkness of samsara, I praise. 
- (27) 


graissaied summae fe un 
Заа LUE UCHIN: Tareq: 0 
55 asa Ase Aga 
d daenna «© 1 4с || 
Him Who isnamed Purusha and Who is 
realised, even in this world, as “ He who is 
Iis that Supreme Lord and I am verily Не” 
by those who intelligently investigate the 
teachings of Vyasa* and understand the dis- 
· tinction between the field and the knower of 
the field,t—that Hari, the destroyer of the 
darkness of samsara, I praise. ` (28) 
~ - ü A e Gy x 
4 RaRa ч чата vafa l 
= z Rat Tg LJ - 
AHER AAA ERA uas u 


Ч : The  Brahmma-Sutras of Vyasa. 
shetra, the field or the body, and j 
the knower of the field or the individual Na 
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Him, the conscious. principle residing "in 
innumerable bodies, Whose oneness realising, 
men speedily become Himself in this very 
life, and, in Whom merged, they come no 
more to birth in this world,—that Hari, the 
destroyer of the darkness of samsara, I praise. 

‚ (29) 
TRTA ач KAU: | 
Heal WATT (азат 1` 
1581 ase Aseara Aga 
T TERATAI EAS 1 xeu 

Him Who is realised as “He that is the 
Supreme Lord is I and I am verily He” by 
those who understand the unity in duality 
taught by the passages. of the Madhu-Brah- 
mana* and attain a supremacy that exacts : 
veneration even at the hands of Indra,— 
that Hari, the destroyer of the darkness of 
samsara, I praise. : (30) 

TST R AASR: 
яй Aa aAa ёї<єгд йн | 


* Brih. Up., II. 5. 


S 


. 2 
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Naungan 4 Asti 

; 9 aaraa RAR NN 

Him Who is realised аз the Supreme Lord 
by those who meditate on the unity of the, 
SELF, as “He that, dwelling in the mind, 
impels the body to action, He too that, re- 
siding in the sun, causes him to radiate heat, 
І am verily He,"—that Hari, the destroyer of 
the darkness of samsara, I praise. ‚ (30): 


RMI ач: айй 

gagara aku, 1 

Tart quater d dada 

Ч aane eee u зз || 

Him, the ultimate reality, a spark of Whose 

consciousness reflectediin nature # cognises the 
objects of cognition outside the mind, but 
does not cognise Him that dwells within the 
mind and inspires the cognition, —that Hari, 
the destroyer of the darkness of samsara, І 
praise. | EOD (32) 
р I.e., the individual self. 
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"SQ Se Wa gdlel gag 

атат Sat Kadar чч Ra: 1 

атай gi Tatar fagi 

ч Gaara gr u 33 1 

Him Who is realised as “I am that cons- 

cious principle in this body” by those who 
intelligently enquire “ Who is this Shining. 
One in the body?” and determine that this 
- Shining One is indeed the knower, the hearer 
апа the thinker,—that Hari, the destroyer 


of the darkness of samsara, I praise. (33) 
= WE. 


SW TRISTI d «пч C 
таче: RU Ama SERT d 
Fale arga satur TN 
` а фепееятетіачтаї fee u av u 
Who indeed can live, if He do not reside 
in tlie body? He alone, therefore, is the. 
Supreme’ Bliss and He is the incoming and 
- outgoing, Ше. By’ such reasoning does the 
Scripture * declare that He is,—that Hari, the 


destroyer of the darkness of samsara, I praise. 
(34) 


——— 


N 


* The Taittiriya-Upanisnad. 
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IRIT SIS атаач WT ат 
gis emer Sarat ане: | 
garde KAREENA бй 
. & dewemedremi en Ku 
* Am I the vital energy *? Or speech? Or 
the senses of hearing etc? Or the mind t? 
Or the intellect? f Am а particular entity 
or the collective whole? " Him Who, by thus 
meditating, is realisedas * I am the conscious 
principle in this body ”,—that Hari, the 
destroyer of the darkness of samsara, I praise. 
E (35) 
Me ЯТТ 19 90 їзє 
«ré ШАТ НЕ ИТЧА ч | ; 1 
ASI Tes aga 
з о» c | es 
TMAH ЕЕ qoae | 
Him Who is realised as “ I am not the vital 
energy *, nor the body, inor the mind +, nor 
the intellect t, nor the egoj, nor the under- 
standing |, but am verily He that is the. 


V ETT DU ET AE MCN EA TROP NETT 
* Prana. t Manas. #Buddhi. $ Ahankara) | Dhi 
7 e 
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conscious principle in this body,"—that Hari, 
the destroyer of the darkness of samsara, | 
I praise, (36) 

aami kaama qd 

яй fiel Teagdraragag 1 

amaz яте (ат garni 

à dara а u Ro 1 

\Him Whom, in the Upanishad of the 

Samaveda *, the father t explains to his son} 
as pure existence, pure consciousness, the 
unborn, the real, the transcendental, the eter- 
nal, the infinite, the first cause, and by 
declaring “ That thou art ”,—that Hari, the 
destroyer of the darkness of samsara, I praise. 
| G7) 
aing qatar чат 
ub aa AE a "wd бй 1 
Taat акан чт ч 99 
Gaara RAR Uu acu 


Him Who is realised as the ultimate reality : 
by those who, through perfect absorption of 
* Chhandogya-Upanishad. TUddalaka. + Svetakotu. ' 
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thought *, attain to the knowledge of the 
conscious principle within themselves by first 
excluding all conditioned and unconditioned 
existence and then eliminating all that is per- 
ceptible as “ Not this" “Not this,"—that Hari, 
the destroyer of the darkness ‚ОЁ samsara, I 
‚ praise, (39) 


"Hi Met ач sad ma 
теўата ч fretus: 1 
gmarsar ar Tana a aa: 
d aE ee 1 35 а. : 


Him Who is the warp and woof of the web 
of this universe including the undifferentiated 
ether, Who is established under the designa- 
tion of the Indestructible in such passages as 
" It is not gross, It is not atomic etc.”, Who 
can only be understood as “ There is no 
knower but He”, but Who is not the object 
of cognition,—that Hari, the destroyer of the - 
darkness of 'samsara, I praise, ^^ (39) 


- Samadhi, 
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атаса аатта ala. . 
атасаїхейгага( at gr a fg eu: 1 
‚ X дбнгачача waate 
d аштепгпйятїї ge uve uw 


Him, the Knower, without realising Whom 
Within one's self as “Iam He”, all this 
appears as real, but, Who being' realised, all 
this becomes unreal, —that Hari, the destroyer 
of the darkness of samsara, I Dini (до) 


© чп Megi Ba ачтэйї' 
Этте атаач! | 
gressu IRAE ч fagi 
а затсечтга чта gue uu 


Him Who is realised as the consciousness ' 
that ultimately remains when the.self that is 
not free from impurity is burnt in the fire of 
knowledge kindled by eightfold Yoga*, like 
gold alloyed with iron in the furnace,—that 
' Hari, the destroyer of the darkness of samsara, 
I praise. . +s (41). 


Yama, Niyama, Asana, Pranayama, Pratyahara, 
Dharana, Dhyana and Samadhi. . 
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3 kana gara 
едт afzenp i 
"WISSEN Parama ara 
d Ganesan eis n ЖЗ || 


Him Who is the resplendent light of con- 
Sciousness, the first Cause, the praiseworthy, 
Who shines like lightning within the heart 
amidst the Spheres of the Sun, moon and 
Ёге, in Whom the sages, Worshipping Him 
With devotion as the ultimate reality within 
their own Selves, merge themselves even in 


E this life. that Hari, the destróyer of the 


darkness ОЁ samsara, I praise. (42) 
MIRTA Ta Wed Чеч dr 
"п ATA Reet ат | 
VITE атн dea ats: 
TARAKAN ERA | Ya u 
May He, the all-pervading (Vishnu), protect 
this devotee who is an individual self 4. existing 
* This к dei of the higher Уола, . 
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in Himself, considering “ This devotee praises 
Me Who am the essence. of all organs with 
Constant devotion and single-mindedness and 
Withdrawing himself within his own self "— 
that Hari, the destroyer of the darkness of 
samsara, I praise. "^ (43) 
ЧӨ «йя metal Kaif 

THM RARR а: d 

Rak чета IU sera Sr 

ari йй асаб wur Яңы: 1 же u 


He who recites or hears this hymn of the 
venerable teacher, valuable to devotees’ and 
. resembling the sun in dispelling the darkness 
Of the fear of samsara, attains the state of the 
All-pervading (Vishnu) and, becoming а seer, 2 
realises both knowledge and the object of 
knowledge * within himself, . (44) 


ata gea: aam n 


Thus ends the hymn to Hari, 


—M 


— 


* The Supreme Being. 
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The Ten versed Hymn. 


т чч ан Wa mg: 
тазга ата Set ang: | 
эйнїїїгжеенчейчїйа: 


aasa: fra: FAS поз 


I am neither earth, nor water, nor fire, nor 
air, пог etber, nor .sensory organ, nor the 
conglomeration of all these; for, all these are 
transient. I am He that alone remains in 
deep sleep, the Secondless, uncontradictable * 
attributeless Bliss (Siva), — o (1) 


qadi a аайзтитатгынї: 

Tà KUASA | 
TAMA Aa, 
aasa: fürs: FAASA qon 


I am neither castes, nor,the rules of caste, 


society and custom, nor for me are concen- 
* Lit. the ultimate remnant. 
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tration, meditation, Yoga and other practices ; 
for, all this illusion of “1” and “ mine” 
is rooted in the not-self and is therefore dispel- 
lable by the knowledge of theself. Iam 
therefore the secondless, uncontradictable, 
attributeless Bliss (Siva). ` (2. 

+ атат frat at ч Sar at «97: 

{Чата аят я ётй AN 

айт (тетти 

JaA: fra: чай Ңң пз 

1 am neither mothet, пог father, пог the 

gods, nor the worlds, nor the Vedas, nor 
sacrifices, nor any holy place; for, in deep 
‘sleep I am [identical with Brahman which 
however is] not absolute non-existence. Iam 
therefore the secondless, uncontradictable- 
attributeless Bliss (Siva). | : (3. 

ч акең DUE KAU 

a Seir йтнїнєїїй ат 1 : 

бетача agar | 

ааа: Ara: RIASA Д.х. И 

„Neither the Sankhya doctrine, пог ће 

Saiva, пог the Pancharatra, пог the Jaina 


3 
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nor the Mimamsaka, nor any other, holds 
5004, For, by special realisation it is revealed 
that my nature is absolutely pure, I am 
therefore the secondless, , uncontradictable, 
-attributeless Bliss (Siva). : (029 


т 9 тї 9 ka 
тач ч іча а Чаї чт р | 
Ваатазатсе е: 
aAa: fa: FRISA n ч 


I am neither above, nor below, nor inside, 
"Or outside, nor middle, nor across, nor 
before, nor behind; for I am indivisible and 
one by nature and am all-pervading like space. 
I am therefore the secondless, uncontradict- 
able, attributeless Bliss (Siva). - (5) 

BE LE ER ч фф 
- "ead gea. 

Wet тат kaan : 
| CECI бю: бач: Жаа usu 

I am neither White, nor black, ир тей, пог 
yellow, пог bent, пог Stout, пог short, nor 
tall пог even formless; for, I am of the 
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nature of self-resplendent consciousness, I am 
therefore the secondless, uncontradictable,. 
attributeless Bliss (Siva). . (6) 


+ тет т эте «г füredr т fer 
TTA 7 We ч дч: — 
KUA ARTNR: 
aAa: fra: eere SEN 1 ә ou 


There is neither teacher, nor science, nor 
pupil, nor teaching, nor you (the hearer), nor 
I (the speaker), nor this empirical universe: 
for, I am the consciousness of the reality, 
which does not admit of differentiation. I 
am therefore the secondless, uncontradictable, 
attributeless Bliss (Siva). , (7) 


са Sere ў НГ а für 
ч AA я чт 999: Яга. 
AAMSSHRACATTAT 909: 
Kasat: (а: KAASA lc ou 


For me there is neither waking nor dream 
nor deep sleep, nor am I the self conditioned 
‚ by any of these three states (vieva, tatjasa 
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or prajna); for, all these are. of -the . nature 
-of nescience, but I am the fourth, beyond 
these three. Iam therefore the secondless, 
uncontradictable, attributeless Bliss (Siva). (8) 


эй aan TCT 

чайбачаттаягтаната | 

WMP RAMAN тед 

Ч&чїїзаїө: бүч: KINSA Jo 

All this universe, being other than the 

SELF, is unreal; for, the SELF alone is all- 
. inclusive, constitutes the ultimate goal and 
is self-established and self-dependent. I am 
therefore the Secondless, “uncontradictable, 
attributeless Bliss (Siva). (9) 

а н ча Gaara | 

чат ача ч Wu: “ 

ТЧ т чанбар | ` 

чї CIMA THA а qo n 


It cannot even be said that It is One. 


How then can there be a Second, other than 
That? There is neither absoluteness nor non- 
absoluteness, neither non-entity nor entity ; 
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for It is absolutely non-dual in Its nature. 
How then can I describe That which is 
established by all the Vedantas ! 


anda wur U : 


Thus ends the ten-versed hymn. 


| LI 
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П «Пата аяц n 
Hymn to Dakshinamurti. 
frd qiue Parag 
TIARA тат 98те т TAT дт d 
9: тфа CILECOES USE ISECICUI 
TA STER ай ян ei Ята таай nan 
Who, by virtue of the illusion residing in- 
the self, Sees, as in a dream, the universe as 
existing outside Himself although (more truly) 
- it exists within Himself like the reflection of 
a city in a mirror, but Who, at the time of 
the aWakening, Sees naught but His own 
secondless self,—to that Teacher incarnate, 
the Lord facing the South, be this bow. — (1) 
irean эпт mena ga: 
TRANS E 
ASAT | 
KUR градаў ena а: Aresa 
у Мнн ira па 
: Ae like a magician or like a Yogi, mani“ Я 
ests, by His own will, this Universe which at 


ГА 
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the beginning was undifferentiated like the 
sprout latent іп the seed but which subse- 
quently became differentiated under the vari- 
ous conditions of space and time induced 
by illusion, —to that Teacher incarnate, the 
Lord facing the south, be this bow. (2) 


JAT «рї аанак ята 
aaa чп йт agaaa i 
TAMURA часта ATT 
«e эйдєңїй ян gi AAA пзш 


Whose light alone that is the reality shines 1 
їп things that resemble non-entities # ; Who 
directly awakens His devotees by means ОЁ. 
the Vedic sentence “ That thou art 25 and 
Who being realised, there is no more Coming 
back in this ocean of Samsara,—to that 
Teacher incarnate, the Lord facing the south, 
be this bow. 9 

* Because NA EU 
self is the only reality and all elso is illusory. 


3^" UT 
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BIBI POCO e тїтүинтит=$ 

апт ча 8 IGRANI ate: eek 1 
STETIT «ач т=н эа 
qe su яи чє KUA 1х n 


Whose consciousness flows out through the , 


eye and other senses like the light of a big 
lamp placed inside a jar with many holes, 
and (thus) this whole universe shines solely 
because He shines, namely, by the conscious- 


ness “I know,”—to that’ Teacher incarnate, 


the Lord facing the south, be this bow.- (4). 


Eri moaia чаї ala ч Wa fag: 


Deluded persons who talk much, but who 
are as ignorant as women and children, the 
blind and the stupid, understand, as the “ Т? 
the body, or the breath, or the Senses, or 
the ever-newly-springing knowledge? or 


;* The reference is to a certain school of Buddhists. 
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non-entity. To Him who dispels this great 
ignorance induced by the expansive power of . 
illusion *,—to that Teacher incarnate, the 
Lord facing the south, be this bow. \ (5) 


пя агаг HARANERA 
THA: TURUT 15989989: FATT | 
WTA яёгчанй а: Wels 
‚ ае Tiga чи qd йай w 6 Ц 
Who is the inner self which, under the veil 
of illusion, like the sun ог the moon eclipsed, 
merely exists tin deep sleep owing to the 
withdrawal of the senses, but which when 
He wakes, is recognised by Him as “І have 
slept,"—to that Teacher incarnate, the Lord 
facing the south, be this bow. . (6 


qenka may qur aiana 
aa eR Ara al CU 

кат JASA жаза T BRAT KT 
«ex здачай чн ee sears ue u 


* Maya. 1 Since knowledge is latent in sleep. 


- 
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Who reveals to His devotees, by means of 
the blessed Symbol, * His own self Which, for 
ever, shines within as the dp unchanging 
through all the changing states of childhood, 
youth and old age, waking, dream and sleep, 
€tc.,—to that Teacher incarnate, the Lord 
facing the south, be this bow. . (7) 


fet чай aiarar We RN: 
fieri aie Rags Hea! © 
=й aa at 9 чү RT maaa: 


тї MS 


Who is the supreme self that, dreaming or 
Waking, under the SWay of illusion, sees the 


that of cause and effect, owner and owned, 
. pupil and teacher, father and son,—to that 


Teacher incarnate, the Lord facing the south, 
be this bow. е (8) 


раа c dte О 
* The Jnana-mudra, in which the thumb and the 
fore-finger are formed into a ring. . 
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«тат TKA INA dumm | 
ататек байт (наї Tara 
qe STRAT ян qd tara USU 


Whose eight-fold form alone, namely, earth, 
Water, fire, air, ether, sun, moon and soul, 
manifests itself as this sentient and non-sen- 
tient universe; than Whom, supreme and 
infinite, naught else is perceived by the seekers 
Of reality, —to that Teacher incarnate, the 
Lord facing the south; be this bow. (9) 


aaa Dadang qumregemqgad 
аата ячатчтйяяатачите= а ат 1 
akaanga «та wd: 
Raga afud wake ie [| 


Since, in this hymn, the identity of the self 
with the universe has been made clear, Љу 
listening to it, by understanding its meaning, 
by meditating on it, and by teaching it to 
others, one will acguire the supreme faculty 
of identity with the universe, together with. 


à ` é 
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the overlordship of nature and the eight-fold ' 
divine faculty.* (10) 


n х rate aequ || 


Thus ends the hymn to Dakshinamurti. 


СЕВЕРЕ ^ Sele 
* IE LIP ARAT, THAT, таат, ufa, яд, 
її, айап. 


fo. \ 
t \ i Р 
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Direct Realisation. 


ЭЙС чеш чыйт 1 
QR CAAA AU 9 9912799 11 9 0 
l bow to that Sri Нагі. (Vishnu), the in- 
finite bliss, the Teacher, the Supreme Lord, 
al-pervading, the prime-cause of all the 
worlds, 1 (1) 
way Treat Wand 
ata яаая arden 9698: 1 З 0 
“ Direct realisation is herein expounded asa 
means to liberation. It should be studied, 
again and again, with great effort, only by 
the wise. (2) 
erue ачат =ч, | 
атча яяааї Semarang ui 
By following the duties of one's own caste. 
and order, by asceticism and by the propitia- 
tion of Hari, men will gain the. four-fold re- 
quisite of freedom from desires, etc. (3) ` 
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'— aR Sd Ayers | 
TUS тта ЧН UR PRA Uo УЦ 
, Spotless freedom from desires means such 
a dissatisfaction in respect of all objects from 


Brahman down to the inanimate as isfelt in 
respect of the excrement of a. crow. - 4 


Paras R eur aan | 
ЧЧ at fem: азайа чең: ШЙ ач а 
Discrimination of the real means the deter- 


mination that the nature of the self is eternal 
While all that is perceptible is otherwise. (5).. 


` 


Ra аттап: MENARA gna: | 

p Fit erit чи Kita 1su — 
The constant eradication of mental im- 

pressions is called contro] of mind. The res- 

traint of external activities is called control 

of body. ; (6) 

дед: Ka: TRAR аг i 

WEE KATA rrr er гат AAT n o n 
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Extreme abstention is the turning away 
from the objects of enjoyment. The endur- · 
ance of all kinds of pain is called resignation, © 
which is beneficial. (7) 


Piraradarrag aka: sate Pazar | 
Rani gp 989 KAA AH с 4. 


Devoted belief in the sayings of the Vedas, 
and of the teacher is called faith. “The con- 
centration of the mind on the reality that is 
the ultimate goal is called balance. ' (8) 


Serre: HA # ara PT 1 
зй ат geet ga ат HUE і S Uo 


‚ Desire for liberation is the name, given to 
the intense’ thought “ How and when, О 
Lord, shall liberation from the bonds of 
samsara come to те?” : (9) 


esee Rar Чача R | 
RIM RAIAR: aAa 1 e U 


Whosoever desires his own welfare Should, 
after acquiring the above-mentioned qualifica- 
E zs 
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tions, commence the enquiry with a view to 


the attainment of knowledge. (10) 
tered Мат sri Pakar: 1 


ЯЧТ Четата! fi sen ar fa EIFE 


Knowledge cannot Spring up by any other 
means than enquiry, just as the perception of 
things is impossible without light, (11) 


ASE ЖН set Фү at Halse (ерү | 
зч faneg Prac: ASTREA: u 9а 0 


“Who am I? How was this (universe) 
born? Who is dts maker? What is its - 
material cause?" This is the kind of enguiry 
referred to above, ' (12) 


1 SITUE Ser TP татат | 
+ fem: хде: N аз n 


“Iam not the body which is a ere con- 
glomeration of the elements, пог ám I the“ 
&roup of the senses, but am something differ- 
ent from all these,” This, is the kind of. 
enguiry referred to above, | | (13) 
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samai qd #099 Яаа 1... 
agent Вч: «ёт franc ае: U 3v N 


©“ All this (universe) has its origin in ignor- 
ance and is dissolved by knowledge. Desire, 
in its various aspects, is the mainspring of all 
action." This is the kind of enquiry referred 
to above. i (14) 
quique qud emu | 
айтты {нї Mara Asa: WLU 
“The prime cause of both these (viz, 
ignorance and desire) is the one, subtle and 
immutable Reality,* even as the clay is the; \ 
prime cause of the earthen vessel etc.” This: 
is the-kind-of enguiry referred to above. (15) 


REHASH quu атат TT 99809: | 
гаа ATT «аўт Pare: saka: R8 W 
“Т too am the one, subtle, and immutable 
Reality, the knower, the witness. I am That, 
without doubt.2 This is the kind of enquiry 
_referred to above. (16): 
*Brahman. TUE 


\ " 
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WAT Рту ar vüt TERT. 1 
ані sata Рказтаца: WE Nas | 


The self is without parts and without a 
second ; but the body is comprised of ' many. 
parts, And yet they identify the two. Can 
апу ignorance be worse than this? (17) 


Sen Aa qr aera: | 
йені яти бебі да: qp N з=! 


. The self is the ruler and subjective; the 
‘body is the ruled and objective. And yet 


they identify thetwo. Can any ignorance be 
"Worse than this? — (18) 


SIT IP: edt Set ates Ee: | 
TIGE] TIT Per: WN as N 


The self is of the nature of knowledge and 
pure; the body consists of flesh and is impure. 
-And yet they identify the two. Can any 
` ignorance be worse than this? . (19), 


FAT SERI: Seat Terang Sr 
айар Kenapa Ёк: ч d 3e N 
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The self is that which illuminates and is. 
absolutely pure; the body isinert. And yet 
they idéntify the two. Can any ignorance 
be worse than this ? (20) 


~ ЭМ 


wer frei їр ur СЇТ aga: | 
qat сајт (кшн: TET 0 31 Ho 


The self is eternal and real by nature; the 
body is transient and unreal, And yet they 
identify the two. Can any ignorance be worse: 
. than this? i (21): 


TAAT 994791991999, | 
атаана начат аат 9 R we 


The resplendence of the self consists in its. 
making all things cognisable. “Its shining is 
not like that of fire etc., for, there is darkness. 
at night (in spite of their presence in one 


place). 22) - 


Reseed qe: тат met эта: d 
“аата! пет Teka «т 33 1 


* That which is illuminated. 
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He who thinks ** I am the body” remains, 
alas!in ignorance, as also he who thinks 
“s this body is mine," as-if he were always 
looking at an earthen vessel belonging to 
him. _ (23) 

SUIG TA: ят: ЕЁ: REDE: | 
"Té Fel ШЕЙ апай ga: aY N 

“Iam indeed Brahman, without differ- 
ence, without change, and of the nature of 
reality, knowledge and bliss, I am not, 
therefore, the body which is‘ unreal.” This 
is what the wise call knowledge. . (24) 


ат Ran Nads: 1 
TE SET AGA эпабйсоаӣ gv wu 0 
“Iam without change, without-form, with- 

out blemish and without decay. I am not, 
therefore, the body which is unreal.” This is 
what the wise call knowledge. (25) 

Prat frremir Aresia: 

тё Fel Maa TIAA IR 


“Tam without disease, without appear- 
ances, without alternatives, and all-pervading. 
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I am not, therefore, the body which is un- 
real" This is what the wise call know- 
ledge. ps (26) 
Рат fremd frr agase: 7 
«Té «Єт AAEM maga gu: we || 
“Т am without attribute, without action, 
eternal, eternally free, and imperishable. I 
am not, therefore, the body which is ‘un- 
real.” This.is what the wise call know- 
ledge. . ^ (2 
йат feris: ДЕНТИ): | 
«Té Rel GaN аляїйсгєдй gu: 1 Ас d 
“Jam stainless, without motion, without 
end, pure, and devoid of old age and death. 
I am not, therefore, the body which is un- 
real? This is what the wise call know- 
ledge. (28) 
Bes Wert ded Чачтей TAT 70 
. Ваа эии AN Ar RS Ww 
Why, fool, dost thou imagine to be an ab- 
solute void the self which is different from 
the body but which resides even in your body 
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as the informing spirit * auspicious, real, 
accepted by all ? (29) 
CAM TY Wed FA TAT ч чач | 
Relea ATA 9999 AMEN: d зо п 
Fool, learn from the Veda and by reason- 
ing the nature of thy own self fwhich is the 
informing spirit beyond the body, absolutely 
real by nature and utterly incomprehensible 
by men like you. (30) 
IT Шела qm чи Rug: чє 
ERRAR MA: = eripe: Чага, 33 d 
That which is denoted by the word “I” 
.forever remains sole and transcendental. 
That which is gross, on the other hand, 
undergoes multiplicity, How then can the 
body be the ‘self ? (31) 
We KET frd ЖЕТ exar Raa: | 
aa апека їйїн: YAN 3R N 
The “I” is assuredly the perceiver and 
the body the perceived, as is evident from the 
expression “this body is mine.” How then 
can the body be the self? _ (82) 


4 "Purusha. 


g 
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чё Kenceng Wet Pet Rear, à 
Wf латча urgens wem: чи, d ii А 
It is a matter of direct experience that the 
* I" is devoid of change, whereas the body is 
undergoing incessant change. How then can 
the body be the self ? (33) 
асат FA аат Gar. 
. Ва figi жї айз: чагт ava 
The wise have ascertained the exact nature 
of theself from the Vedic passage “ Than 
whom there is naught higher, etc." * How 
then can the body be the self? (34) 
aà uw Tiler 99 Чечей 1. 
Wed Wd: Sen = «15%: FALUN ЭЧ odd 
It is further declared by the Veda in the 
Purusha-sukta that all this universe is verily 
the self. How then can the body be the 
ip KA e 3 Gy) 
WAR: ЧЕЧ: HEAT TERASI F 1 
PAMATARTE: а UEA: Чата, ae Odi 
— SPS 3 
Maa or bienon daa Pa lg, 


unmoving, likea tree. By That, which is the Self 
all this universe is filled." à 


4 
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‚ Further, it is declared in the Brihadar- 
nyakaupanishad that the self is incontamina- 
ble. How then can the body, contaminated 
by numberless impurities, be the self ?. (36) 

TAT ч ANCA qus: | 
TS: TOFRRISHY et Ёш: YA N 39 
In that same upanishad it is declared that 
the self is indeed self-resplendent. How then 
„Сап the body, inert and reguiring to be illu- 
minated by another, be the self ? (37) 
TRAST «йт ere Saga: | 
Raa ane Be Чача яд up { 
Even the ritual portion iof the Veda de- 

/ Clares that Ње self, distinct from, the body 
and eternal, enjoys the fruits of ritual after 
the demise of the body. (38) 

Ке чї че е3 ant q | 
SANRI qURH ARIAT 113% qi 
Even the subtle body ә, composed of 
many parts, unstable, objective, ` mutable, 
finite, and unreal,—how can it sbe the self? 
(39) 
* Linga-sarira. 
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LU 


ӯ TALI MNAI ЧЕЧ JAU: ? 
AAA ges «атат 9549: 1 Yo i 
The self is thus distinct from both the gross 
and the subtle bodies. It is the informing 
Spirit, the Supreme Lord, the soul of all, 
identical with all, E all, the * I", the 
immutable. | ^ (40) 
енй йя Nu мк Io 
адга аата аа: RTT и ха и 


(Says the opponent.) Ву the above dis- 
tinction between the self and the body, it 
only follows that the manifested worldis real, 
as declared by the science of logic. f Your 
aim therefore fails. (41) 

EHE CET gA arta | 
чап AEN TACT IIA і Ya 1 

(This is the answer) By the ‘above dis- 
tinction between the self and the body, thé 
identification of the body with the self has 
alone been refüted. The unreality of the 
body as a separate entity will now be clearly 
explained. . (42) 

t Tarka-sastra. 


. 
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Маайткетайк Tear ч «99 1 
зіч wr Ed wh aie qur иаа c 
Since consciousness is one by nature, no 
distinction is admissible under any circum- 
stances, Even the condition of the individual 
soul must-be understood to be unreal, like the 
‘apprehension of a serpent іп a rope. ^ (43) 


TEA шде айй! i 
ater etri: emgnfücare tur kaa и ven 
As the rope, in consequence of one's igno- 


rance of it, appears in an instant as a serpent, 
зо does consciousness, which “is ever pure, 


manifest itself as the universe. — . (44): 


STEM TUTE ARUS Pagi 
ақакеЗячатой Secret terr uc vL N 


There can be no other material cause of 
the universe than Brahman. All this universe, 
therefore, is only Prana and panghi “a 

4 


Sera fea ТЕ SIEG 
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The distinction of the pervader and the 
pervaded is unreal by reason of the declara- 
tion “ Тһе Self is all.” Ifthe highest truth 
is ctt understood, how can there be room 
for difference ? . (46). ` 
gen fenfit ча чета enis & Ù 
жа Aral ARA: feud OPERE Ut ve u 
Indeed, multiplicity is directly contradicted 
by the Veda.* How can there be any mani- 
‚ festation different om the one (secondless). 
cause. L (47) 


arash Ва: жат sensed a meant і 
чє quf атата атап йг AT 0 Ye Ц. 
The Veda. has also pointed out the evil 
consequence, namely, that the man who, 
duped by illusion, “perceives multiplicity in 
this world, passes on from death to death. t 
"^ «9 
ич: TART STIS чен: 1 
єй атт айт ачан і х п 


UE DRE аА: 
ж We «5 RAA ie., there is naught of. 

+ Le. In born again and again ; does not become free. 
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All creatures are born of Brahman, the 
Supreme Self. One should therefore under- 
stand that all these are Brahman itself. (49) 


Aga #Чатитї MI ARE sr | 
СТ aioi KAU Аме ASN иче n 


The Veda has declared that Brahman 
alone assumes all names, all forms and all 
activities. à . (59) 


E чпинггє grid e атаа 14 
AU TAMA AAT Aa AN п оча UN 


Whatever is made of gold retains for ever 
the nature ofgold. So, too, all that is born 
of Brahman is of the nature of Brahman. 

| D 
991516 Seal aT: : 
TARSA TEA p апаң d uai 


The Veda has declared that the ignorant 
man who rests content with making the 
slightest distinction between the individual 
soul and the Supreme Self is exposed to 
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Werden TART | 
MAT RT gà eR APA wa 1 


Where there is duality by virtue of igno- | 
rance one sees all things as distinct from the 
self. When everything is seen as the self, 
then there is not even an atom other than the 
self. : (К ЫЗ) 

akasia чеп aries Rana: | 
TI qu odeur я я їла: NYY N 

For him who has realised that all beings 
arethe self, there is neither delusion nor 
misery, since there is no second. (54) 

SANA fg DT «ажаат Ram: |» 
фи RRA gan яшта і uu u 

It has been established.in a passage of the 

Brihadaranyaka that this self is Brahman 
itself which is everything. (55) 
RAGUSA AA AAAS Wei i 
HE TA AT STATA: | LE M 

This world, although it is the object of ex- 
pefiéricemad wf phiettoratambt Ratirsekity AS yebtri 
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unreal like a dream, because it is followed by 
contradiction. А (56). . 
WU SUS: SAS fg эт: | 
ДЧЙЧ = атт esf rdi чоп чө п 
A dream becomes unreal in the waking 
State : Nor does the waking state exist in 
dream. Both dream and Waking are absent 
in sleep, and sleep too is absent in dream 
and in waking. E (57) 
SHIT feqq. suai | 
HA хәт Tua Frat TARIAN 
Thus all the three states are unreal being 
Produced by the three qualities. The 
Eternal is the Witness of these three states, 
beyond the three qualities, the One that is 
pure consciousness, (58) 
ESS Сө Ia cus ce 2 
TERI TA TAI а Water LS и. 
Just as one sees. not the separate existence 
of the pot When he knows that it is clay, or 
| * When Brahman is realised, ^ 
T-Sativa, rajas and tamas. 
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the illusive existence of silver’ when he 
knows that it is mother-of-pearl, so too does 


one see not the condition of the individual 
soul when he knows Brahman. } (59) 


аат afe TÄNA Hah Fear | 
Ia fg caeno Чоп o uu 
Just as a pot isonly a name of clay, an 
ear-ring of gold, or the (illusive) silver of 
mother-of-pearl, so too is the individual soul 
a name of the supreme. . (бо) 
йч eur end TA 9 яа | 
чеч ячт «ата авза PART пз d 
. Like the blueness in the sky, like the mi- 
rage in the desert and like the illusive ap- 
pearance of a person in a post, so is the uni- 
verse in Brahman. - (61) 


айг IA eret atat gt ачт 1 SA 


TASS RAKES ашый эпик и qx 
Like a ghost in vacant space, like a city of 
the celestials * and like two moons in the 


a АДРА forti ghee lena zem EUR, | 
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Sky, so is the existence of the world in 
Brahman. 5 | (62) 


Чат ERARIGA ERAT | 
TARI “тї fir атса ASSET u $3 It 


Just asit is water alone that appears as 
Waves and tides, and copper alone as vessels, 


50 
Чез the self afong appear as many tan 
7 i 3 


A urged четт ear; 
эте tar Ft ачеята: п $Y ll 


| As the clay alone appears under the name 

Of pot, as the threads appear under the name 
of cloth, so does Brahman appear under the 
name of the world. It (Brahman) should, ` 
therefore, be realised by the elimination of 
name. (64) 


CaS эчтен erar Peat ait: a 
У ЭПТЕ TTT а R чеп KL 
САШ phenomenal life is possible for men 
. only by virtue of Brahman, just as the pot is’ 
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possible only by virtue of clay. But men do: 
not understand it thus, owing to ignor- 
ance. (65) : 
атте MAA чеч | 
aera эйт aragaung 1 < 1 
Just as the relation of effect and cause al- 
ways subsists between the pot and clay, so: 
does the same relation subsist between the 
world and Brahman. This is known both 
from the Vedas and by reasoning. (6б). 


uem dr agp rssq З чапа! 
rqad IRS supere AGT KO ` 
Just as, when the pot is being seen; it isthe 
clay that is seen ipso facto, so too when 
“the world is being seen, it is only the self- 
resplendent Brahman this is seen. (67) 


«чтят fagestta aga чт Я eur i 
аа чт eaS RASAT, & | 


. The self always shines’ as, unconditioned ` , 
forc We opduevcidlotabwayeasopnditi ges Kar. 
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the ignorant, just as the rope appears in 
"two ways.* (68) 
айч чен: PASI fer: | | 
TRATRAARNSA ч Prat gu: ou «s 

Just -as the pot consists of clay, so does. 
-even the body Consist of the self. This 


-distinction between the self and the not-self 
is therefore unnecessary for the wise. (69) 


Ret гит ET EA RAN - 
тат ayes REA anssi | wo n 


As a горе is perceived аза serpent, or the 
mother-of-pearl as silver, so too is the self 
“understood as the body by the utterly ignor- 
rant, (70) 


TAT qur ger чече Aram: | 
Тат їч TA assar u эз wu 
As clay is perceived аза pot, as threads 


"are perceived as a cloth, so too is the self 


E * Ав бор; Юю, e clear vision or as a serpent to 
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understood as the body by the utterly igno- 
rant. | | ЭЕ у] 
ач PST чач ® ST d 
Рат ёа RAT ASSAT эз U 
As gold is perceived as an ear-ring or: 
water asa wave, sotoo is the self under- 
stood as the body ру ше utterly .ignorant. 
i (72): 
TAT ачт urere tr | 
їгїт 2ч RAT AASS 1 эз 11, 
As a post is perceived asa thief or the: 
mirage as Water, so too is the self understood 
as the body by the utterly ignorant. (73): 
ушйн AIBA area «сат | 
` fatadtar Rasa еч quISSem d SY u 


As pieces of wood are perceived as a house: · 
or as steel is perceived as a sword, so too is. 


these NGA at аЬ, theo ы | 


ignorant. 


1 
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гат aa Kakak KAA | 
авта «та чата: U эч || 
Just as trees are seen by one as topsy-turvy 
by reflection in water, so does one perceive 
‘the self as the body by virtue of ignorance. 
3 À (75) 
Mat aa: du: 99 A чаа | 
Чаки 49 TCT: l| 9 п 
For. the person who is going in a'boat, 
everything appears to be in motion, so does 


one perceive the self as the body by virtue of 
ignorance. (76) 


Sad ё ач gà чта чі RAE | 
чачка зға чачараййта: 1 э» ц 


| Just as some one with a faulty vision sees 


-a white thing as yellow, so does one perceive 


the self asthe body by virtue of ignorance. 
(77) 


aga Karang а% ате SARAH | 
TERIA ved AMAA: USS 
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` Just as, when the eyes are dizzy, every- 
thing appears as wandering, so does one 
perceive the self as the body by virtue of 
ignorance. · , (78) 
запа Talia aga À Ga | 
аач еа чачецпяйтта: [| SS | 
Just as а firebrand, by being revolved, 
appears to be circular like the sun, so does . 
one perceive the self as the body by virtue of 
ignorance. (79) 
AEE чачсаатнча «пй а: | 
ARAM җа часта? 1 Se N 
All things, however big in size, appear very 
small аё а great distance. So does one. 
perceive the self as the body by virtue of 
ignorance. : (80) 
чена aimat «чча «їчї: | 
авта TEA чачта TT: 1 са 1 


All things, however small in size, appear 


big Tin ec STMT nde Biss. o Sr вее оно" 
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perceive the self as the body by virtue of 
ignorance. (81) 
aga HA ST saga f maa | 
TERRA аа TMT: N ER N 
A glassy surface appears as water, and a. 
watery surface as glass, So does one per- 
ceive the self as the body by virtue ‘of igno- 
rance. : (82) 
qg«Ht аѓба fg чт. чт абат чате 1 
чаки еа AMAT: N = N 
' Just as one mistakes charcoal for a gem or · 
a gem for charcoal, so does one perceive the 
self as the body by virtue of ignorance. (83) 
Wag we Tag Әтаї arate aa d 
WERT Wee TATA: N = Ц 


When the clouds are moving, the moon 
appears to move. So does one perceive the 
self as the body by virtue of ignorance. (84) 


ata Rr aerate кетт | : 
aa cb Waseda: SL 
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Just as the 6 seem to be changed 


.for one who is in a swoon, so does one per- 
ceive the self as the body by virtue of igno- 
rance, | (85) 

аат Tait Set SÁT SAT HTT | 
Taka 69 чегазпаяйтта: ll < N 
Just as the moon appears to some опе as 


moving in the waters, so does one perceive 


the self as the body by virtue of i ignorance. 
(86) 


cesset uu ON 
я чатячтчт таа FT Wf 1 со 0 


Thus is the self mistaken for the body 
owing to ignorance. But when the self is 


realised, this mistake dimppeers i in Brahman. 
. (87) 


lerem SE ere : 
BAAR Sei агат Fa: Usa od 


The whole world, sentient and non-sentient, · 


is geadised рема уы ts ut PIA 
5 


/ 


tri 
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can the various things and the various bodies 
be the self, since they are unreal ? (88) 
ARATE 999 STA тї AT RTT 1 
MERA gamat Haves 0 с | 
О thou that art most intelligent! Spend 
` all thy time in realising the self, "Exhausting 
all the ripe fruits of thy past deeds, thou 
needest not feel any anxiety. (89) 
sasana ST wed а gag | 
R “чыл, TA RASAT U Se d 
We shall now refute the statement in the 
books that, even when the self has been rea- 


lised, such fruits of past actions as are ripe 
for experience * cannot be avoided, (90) 


атаара: Red Чи fr | 
`Җетїтятататү чат var бача: d <а 1 


When the knowledge of the reality has 
sprung up, there can Бе по fruits of past ac- 


# Prarabdha, _ 
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tions to be experienced, owing to the un- 
reality of the body, etc., in thesame way as . 
there can be no dream after waking. ^ (91). 


eR TATA eret абаң | 
ag HARASS Чапа aa t 53. il 
Action done in past lives in called prara- 
bdha. But that has no existence at all at 
any time, since past life is itself unreal. (92) 
«ахад аатзедсаса дат fg Wem: | 
ACAD: Hal sre AMA R eemer USAU 


Just as the dream body is а mere illusion, 
so is this (physical) body also. How can an 
illusory thing have life, and how, if there is 
по life, can there be that (past action)? (93) 


STEM WAT FAVTAT TEAC | 
чаті чч Затедкабнн® ч frr usx u 


As clay i is the efficient cause of the pot, 
so is ignorance declared by the Vedanta to 


be the: efficient аня Pichia eWhensori 


` 


68 SELECT WORKS OF SANKARA. 


that ignorance itself is destroyed, where then 
is this universe ? ў | (94) 


чат wy Maag at чата З зате | 
AKSARA элей FEA: p ч 


Just аз, by delusion, опе ignores the rope 
and preceives the Serpent, so does he of 
deluded intellect perceive the “universe with- 
out realising the truth. j (95) 


че. oat ales a figa i 
BS «ат gri NW: Taat та: d SKI 
When the form of the rope is understood, 
the appearance of a Serpent disappears. So 
too when the ultimate reality is realised, the 
Universe vanishes. _ (96) 
/ ^ ^ 
Seat ячен: Ha: | ў 
Safara Tee айк È sfr [| So N 
And as the body too is part of the universe, 
how can any past action subsist? But the ^ 


Vedas speak of past action in order to help 
the understanding of the ignorant. (97) 
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ure rer «а Ra qu i 
TEA ATA зат 4 9 REFER N Se п 
. Inthe passage “his actions are destroyed 
x when the supreme is realised ”, the Veda 
expressly speaks of actions in the plural, іп: 
order to signify the destruction of prarabdha.# 
(98) 


зда rer RTT HIR: | 
anag wp айт MAA AT: dp SS N 
There is a twofold fault t in the obstinate : 
insistence on prarabdha by the ignorant. 
There is also the forgaking of the Vedanta 
doctrine, since the Veda declares the possibi- 
lity of knowledge. 7 (99) 


# There are ythree kinds of aotions:—(1) prara- 
bdha, so much of past'actions as has given rise to 
the present birth, (2) sanchita, the balance of past 
actions that will give rise to future births and (3) 
kriyamana, acts being done in the present life. If by 
knowledge (2) and (3) were alone to be destroyed and 
not (1) also, the dual number would have been used- 
and not the plural. 

T Thé pomi BANY ot Поз dia thai ЧАЙ Ну eePingotri 
knowledge. ; . 
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Aoa чау чаты fe aay | 
Чч айыт ай дабу TN Qoo n 
For the gaining of-the liberation aforesaid, 
I shall now explain fifteen Steps, by the help 
of all of which one should at all times prac- 
tice meditation. (100) 
ARA met Karaan: à : 
тект PREM: Hae R N аа 
Without constant practice the self that is 
Pure existence and knowledge cannot be rea- . 
lised. "Therefore one who desires knowledge : 
and seeks liberation should meditate on Brah- 


man for a long time. (101) 
wat Gaara Здрач жа! ©. 
эе чүзү Leas sp exfeuft: MA oR 


The control of the senses (yama), the con- 
trol of the intellect, (niyama), the avoidance of 
unreality (tyaga), spiritual silence (mauna); 
place (desa), time (kala), posture (asana), the _ | 

-subdual of the root-cause (mulabandha) the | 
equipoise of the body (deha-samya), the firm- 
ness of vision (drik-sthits). ` (102) 
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WUT 9 TART IKUT | 
MRA аата Tenaya IKATAN o Alt 
The control of life-forces (pranayama), the 
Withdrawal of consciousness (pratjahara), 
the holding of consciousness (dharana), self- 
contemplation (dhyana), and absorption 
(samadhi),—these, in order, are said to be the - 
Steps. (103) 


aa яп бпатёїг дтнйди: 1 
qarsafita are STRAT Beat: uev Ц 


The control of all the senses by means of 
the knowledge “all is Brahman” is called 
yama and should be practised again and 
again. (104) 


amaaa Herdukeeata: 1 
паа етсе анта 46 dex d 


The incessant flow of thought iouis all 
that relates to the self and the submergence 
of all that relates to the not-self is called 

It imparts supreme bliss and is 


pesce Di гео by ФО 
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am: ичаче Ёчатенат«айата | 
тїї R udi ya: qur шайт чч: We 
Tyaga is the elimination of the phenomenor 
Of the universe by realising the self that is 
Brahman. Tyaga is venerated even by the 
great, because it is of the nature of instant 
liberation. x (106) 


TET Pada эг WT WE 1 
94. AAA TRE TAN 99 u 
The wise man should always see himself as 
that mauna * from which word and thought, 
not reaching it, turn away, but which із 
attainable by yogis. à (107) 


A чити «азр BR ч | 
WIT ate amar: ASA aaa: Uu ос 
Who can ‘Speak of that from which all 
Words turn away? If the universe is to bo 
Spoken of, even that is devoid of words. t 
4 | . (108) 


** Used here in the sense of Brahman. 


+ ішсе it is neither real nor non-existent, hence 
«anirvachaniya. 
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Ge ат ачай чаї arahan i 

frr att gp Ararat яд Tea: 1 95 tt 
' The above may also be termed mauna 
and is known as sahaja among the enlighten- 
ed. The mauna relating to speech * has 
been ordained by the teachers of Brahman for 
the ignorant. (109) 


ө 
эпе ч RA srü gf Pa | 

ade чай ead a ENT їз: 699: 144° Ul 

That in which по individual existence is 

possible at the beginning or end or in the 

middle, that by which this universe isat all 

"times pervaded,—that is known as the soli- 
‚ {агу place (desa). Sg (110) 1 

атчкаЧчатаї Ae (ача: | 

ктеген ARA асет Baa: u 113 1! 

` The secondless (Brahman) that is infinite 

bliss is known as kala, because by it are 

manifested, in the twinkling of an eye, all 


creatures from the creator downwards. (11 I) 


PRESS = 
# Literal silence. vee 
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gata wiataang Hafen | 
MAT ARAMA TAT ATT ll 333, t 


That [condition] in which Brahman is 
_ incessantly contemplated with unmixed bliss 
is known as asana, and not others * which 
destroy bliss. (112) 


fra aga Братан | 
- aAa: quere ferae AL 


The siddha-asana t is the Immutable which 
is the beginning of all beings and the reality 
behind the universe, that in which the per- 
fected ever. repose. (113) 


аң 9чатаї aye Ёгча=рти | | 
WNIT: ar Ved AASA UAN a vlt 


That which is the root of all existence and 
- Which has the control of the mind for its root 
is the mula-bandha t which should 'be adopt- 
edat all times, being fitfor the greatest of 
- Yogis. i (114), 
* Postures and other conditions; 


t The name of a particular posture in yoga. 
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agar анаї free TENG AAA | 
ar samanya Senda W194 N 
Absorption in the all-pervading Brahman is- 
known as the equipoise of the limbs. With- 
out such (absorption) there is no equipoise. 
Mere stiffness of body is like that of a 
withered tree. ZEE C OE 


єй maki ат TART эла V 
ят б ver meer LA 
Converting one's vision into one of know- 
ledge, one should realise the whole world to- 
Le Brahman itself. This is the most advan- 
tageous vision (drishti) and not that which. 
is directed to the tip of the nose. — ' (116): 
ду теста Ёптаї ча ат ЯЯ | 
«бач апаа я Tera u 119 N- 
Or, the vision should be solely directed to- 
that wherein ceases the distinction of seer,: 


Sht and object. It need not be directed to- 
sight (gne Weike Math V PAROI. by “Spg. 


the tip of the nose. 
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Rantang KAA Maag | 
7 Rite: Saga maam: 9 ад 0 аас Ц 
` Pranayama is the control of all life-forces 
Љу realising naüght but Brahman in all things 
:such as the mind, etc, (118) 
9ч were tiaren: aita: 1 
serere ат ата: War me: 144% 1 
The negation of the universe is the out 
‘going breath. The thought / I am Brahman 
itself” is called the incoming breath. (119) 
‚ Чаетанйней жеде: sro: | 
Sr ЧЇ reer arate N ARE N 
The permanence of that thought thereafter 
is the restrained breath. This is the prana- 
Yama for the wise, while the pressing of the 
nose is only for the unknowing. - (120) 
мает! «у нч way ^7 
TART: a aaa gaga: d заа 1. 
` The merging of consciousness in , Brahman 
‘by realising the self in all objects is known as 
pratyahara and should be practiced by all 
‘seekers after liberation, | (121) 
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чя We a атт яшеу daa 
WAGE чтей RET IKAT Әт UU аат || ARR UL. 
Dharana, in its highest sense, is the hold- 
ing of consciousness by realising Brahman: 
Wheresoever the consciousness reaches, (129): 
aaa аттат frere fer: 1 
те Aena чта: do 433 IL 
The condition, wherein there is only the 
uncontradictable thought “І am Brahman: 
itself ” and there is no external hold, is deno- 
ted by the term dhyama and is productive of 
‘the highest bliss. _ v (123): 


Aima атат AAA FA: d 

arnt ахде dumque: IA od 
Samadhi, whose other name is knowledge, 
is the forgetfulness of all mental activity by 
first making thought changeless and then 
identifying the consciousness with Brahman. 
3 (124): 

KW aana ag TRAE | 
SIGHTS UU: яч: HEHHESUT Ut AW: 


uld earnestly practice this uncon- 
Que should еа Math У ection. poneed by eGaņgotri 
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up of its own accord in an instant at the will 
«of the individual =~ (125) 
ач: атча: RA аа е _ 
ae я eer AA aa бра ARK 
Then does опе, independent of all means, 
‘become a perfected being and the greatest 


«of yogis, But its real nature cannot be 
«reached by one’s word or thought. (126) 


aay Grane g ит эпапЁа A чата | 
wuesrrfgerererel Ята | 955 А 
. While samadhi is being practised, many 
impediments will perforce assail one: break 
‚ *of continuity, idleness, desire for wordly 
pleasure. (127) 


ARTA AAT AKA штат | 
ҷа aage emm mer TE ас N 
EO 
Sleep, confusion, temptation, infatuation, 


‘and a sense of blankness. These and many ' 
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other obstacles should be got over, step by 
~ Step, by the seeker after Brahman. (128) 


wget fe ята Kana fe yaar і 
Tuna fg чаа чат WaT п 94% 1 
By the thought of an object, the conscious- 
ness becomes objective; by the thought of 
blankness, the consciousness becomes blank; 
and by the thought of fullness (Brahman) it 
becomes full (Brahman).. One should there- 
fore practice fullness. . (129) 


X fg ad sekat remet urit чаң! 
gaa wg Stata чаба чит. 9: 194° 0 
Those that give up this highest and purest 
Brahmic consciousness live in ‘vain and, 
though human, are like unto beasts. (130) 


ув ae ovata sre EA | 
FD aga ч=п Seded TAAT N 333 N 
They that have realised this consciousness 
and, having realised it, develop it more 
and more, are the best of men, fortunate, and” 


mn EN PRA Wrarldaltized by зат 
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i 
WINE TAA зат VRAT WD Чи: d 
WU gaat wat Rd exert: dp AR 
They, in whom this consciousness grows 
and also fructifies, attain identity with the' 
eternal Brahman, and not those others who 
merely fight about words. (132) 


HUM serment TARI. 
з Gata чї Yaa sp 1 233 N 
These, that аге clever in their talk of 
Brahman, but are devoid of this conscious- 
ness and are swayed by strong passions, 
are, indeed, the most ignorant among men, . 
and they again and again pass through 
births and deaths. (133) 


find + КТЕ aft serit (йт | ` i 

Чат KAS SEDI: GRT: FARA: 33 Y 0 
Tie former (on the other hand) do not 
remain for even half а second without the 
Brahmic consciousness, in the same way as 


Brahman # and Others, Sanaka and others, 
Suka and others, : (134) 


^ * The four-faced Oreator. 
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їй атӱчатѕэатат AKI GE Aa t 
атса «Тат TEA MAKA: LL 
Thenature of the cause passes into the 
effect, but not the nature of the effect into 
the cause. One should, therefore, by diligent 
investigation, attain the nature of» the cause 
by eliminating the effect. (135) 


ча ҷа Wages аң TAAT | 
Rey Beers CETT TT: Ча: Ц 33$ U 
Then will shine the absolutely real (self) 
that is beyond the scope of words. This 
should be understood again and again by the 
illustration of the earthen vessel.* (136) 


aaa waite Teer яй. 
sat gaada айп ча: WU 439 N 
In this manner do the understanding 
(отб) of Brahman and, thereafter, they 
Brahmic consciousness (vritti-jnana) spring 
up in the pure-minded. - (137) 
* The earthen vessel and the clay are illustra- 
tions of effect and cause respeotively. One oan only 
see the old3nipbheavebsel, bylcatiminatingethe, asmeotri 
and form of the vessel. 2 
6 
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anu GRU queer Read | 
TA Mak їй Kata 0 135 N 
One should first see the cause as distinct 
from the effect, and should then, at all times, 
. realise the cause as inherent in the effect 
itself. (138). 
anid fg четец vum Rara | 
BRU аат 1859815 AU: 0 945 M 
“One should see the cause in the effect, and 
should then eliminate the effect. The cause, 


as such, will vanish (of its own accord). 


What then remains, that the sage becomes. 
5 | (139). 
ятйа RATA II AAA 1 

з + чий Resa ЭЯ sacha 1 ave N 
‚ For, one soon becomes that which he con- , 
templates with extreme assiduity and absolute, 
certainty.. This shonld be understood by the 
illustration of the wasp and the worm.* 
EN Ben Sama RN 
"It is the popular belief that the worm in the 
‘wasps nest develops into a wasp, by iis constant 
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TER AIST ч TIARA | 
aaa fiet mrt тай: KA u 
The wise man, at all times, should atten- 
tively meditate upon his own self which, 
though unseen, is yet the only reality, and, 
though manifest as the external universe, "is 
yet of the nature e: subjective consciousness. 
(141) 
‚яй Urai AY запа AAT. 
aan бдг Pagar av N 
Having turned the visible into the invisible, 
‘one should realise everything to be Brahman 
itself. ‘The wise man should then dwell in 
eternal bliss with his mind full of the essence 
of pure consciousness. E (142) 


CARA: аата тейт Sum 
fanaat TEMA ёч: д чча а 
This is known as the raja-yoga, consisting 
‘of the steps mentioned above. With this 
should be combined the hatha-yoga, for those 
whose passions have only been partially era- 
dicatethngamwadi Math Collection. Digitized by 0143); 
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чїчї Wr чї 3699154 ч fura c 
queen stat чат wars 1 чех N 
.To those however whose minds are fully 
ripe, the above yoga is by itself productive of 
perfection. It is easily and speedily attain- 
able by all who have faith i in the teacher and ` 
in the Lord. ( (144) 


TARGA: TAIT d 


Thus ends DIRECT REALISATION. 
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The Century of Verses. 

cord AT Cerrar aethera: 
тїйє «еч: q AMT дайт Aa 
ч «чі ak Pu age: aa С. 
а ате (їчї тай Peraga NAS ` ef 
YAN 
` Thereis no known comparison in all the 
three worlds for the venerable teacher that 
bestows knowledge. If the philosopher's 
Stone be assumed as such, it ofily turns iron 
into gold, but, alas! cannot convert it into 
philosopher'sstone. The venerable teacher, 
on the other hand, creates equality with him- 
self in the disciple that takes refuge in his 
feet. He is therefore peerless, nay, even. 


transcendental. Р (1) 
TGR AVSLTAAAT AUS NSI qui: 
MAMTA Asay aaa 
Mamasa wi Riera: «РКФ дате: 
TAT її ч чч аа ап: Aa: шч. a 
Just as, by virtue of the fragrance diffused 
by @rsandalatreesi Utitesottreem. ükeiundbyit Cereri 
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also full of fragrance at all times and айога 
shelter from heat to diverse beings, so do they 
that have derived wisdom from the teacher, 4 
with hearts full of mercy, emancipate, by their 
teachings, all those who are fortunate enough ; 
tostandin their presence, from the three 
kinds of misery # and the three kinds of sin-t 
aeai : (2) 
serment: sperem TACT йт 

Зат anaia RA ATAU \ 

"HT ITARA AKUT LA KAA 

эп AAAI sed Seas яш TAT U A 


At the outset is enunciated the perception 
of the self and of the not-self by means, res- 
pectively, of true knowledge and illusion. ` 
Thus does scripture speak of the knowledge - 
of Brahman as two-fold, namely, by means 
of experience relating to oneself” (svanubhutt) 
and by conclusive certainty (upapatti). The 


ташу. (rapat 

# Adhyatmika or bodily ailments, adhibhautika of 
Палаз rom рт кш such as wild animals, 8 

aivika or danger from f e 
earthquakes, floodg, eto. m forces of nature such 
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former arises in correlation to bodily limita- 
` Чоп, while the latter arises out of univer- 
sality ; at first springs up the experience “I 
ám Brahman”, and then “All this is Brah- 
man." $ : ^ (3) 


тет Aggama: «тат 
adi чена яң эа єкн@я | 
arisen Cra rae Tre: 
Втдяёхнчӣ aage ASÀ ча: v ou 


The nature of the self is consciousness, 
knowledge and bliss. Itcan be known by 
direct realisation. It is the inspiring soul in 
all bodies, (senses), etc. And yet, the utterly 
. ignorant person mistakes the transient body 
for the soul, although he knows again and 
again that the body, whether his own or 
another’s, is externally composed of bones, 
tendon, marrow, flesh, blood, nerves, skin 
and fat, and internally full of ordure, urine. 
cui pateenne* Math Collection: Digitized by ебапдф 
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ir Eie чнч 
| Lea waa aiaia i 
“Ud sere at RA Ia Darya: 
T ягатётан=айанычаяц p Amigan u ul 


. All these beings spend the whole of their 

valuable life-time on earth as followers of the 
philosophy of the flesh, imagining: “ The 
body, wife, sons, friends, servants, horses, 
cattle, —these arethe sources of my happi- 
ness." They fail to understand that inner, 
immortal Lord of Life, by whom they live, 
by Whom they are rendered fit for the duties 
of life and by whom they are endowed with 
prosperity, (5) 


fle: акц бастанча: seat ЁС. 
SAT Ta ца ИЙ yey аттата: | 
аза ятата та: аа: єтєє 
йч ача чнцчт атк записи 
· Just asa sagacious insect (e.g, the silk: 
Worm) builds, by its own efforts, а cocoon 
around itself and, jointly’ therewith, moves 


abou its Tifa < : : 
out throughout its lifein the discharge of 
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its activities, so does the individual soul, .by 
means of the fruits of various actions, build 
upa physical body and, remaining therein, 
move about along with it, · дау by day, on 
earth. (6) 


Aang єлє Avaya YR 

чеп єтїйїз нй я ATJAN к аата! 

нат «ачат er mud Гк яй aga 
TEAC IKA TUTTI Wed! а: а «191 : 
ЕЕ 
- Does a person, who assumes the. mask of a 
tiger for his livelihodd and frightens the young 
ones, injure any man, beast or other living 
being, under the impression that he is a tiger ? 
Or, does the actor, playing а woman's part, 
pant for a husband, imagining himself to be a. 
woman? So is the self conditioned by the 
body, but, being different from the body, 
and from experience, is only the witness. (7) 

wr are Treat Raai manga 
ята AGA TATA Again | 
ceris Pen БЕ! NS GULA 


TATA ATAT TATA AFA U = | 
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` Just asa mother, in order to pacify her 
child that has been weeping for a very long 
time, places before it a grape, a date, a 
'mango, or a good plantain fruit, so, well has 
the upanishad, by various teaching expedients; : 
enlightened the utterly ignorant mind that 
wanders restlessly in consequence of the 
faculty of delusion acquired in numerous 
lives. (8) 


adat Surg аяччїйачатйцей ч чел 
Wammensu жтт Їн: йя Tend We 
aissi sare Pack ч ач: «теч: 3D 67 
четтен Aaaa Wg aad u^ d 
That self, by reason of which being dear, 
all things like the body, wife, children and 
wealth, are dear, must itself be dearer than: 
those things. Those things, on the other 
hand, are sources of misery. How, then, can 
they be dearer (than the self) ? For the sake 
of saving one's own life, one gives up even his 
wife and others, and, for the: good of one's 
own self, one gives up even one's own 


body. The wise should therefore: cherish 
CC-0. eed Math Collection” Digitized by eGangotri 
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the self as the most beloved and not anything: 
else. г (9): 
чентатайл& eng R Penata 
Wea ч Wen ug acerca 
_ opera ASRGATAT RATS ARTS RI, 
amaA at ааай аа: ЙЧ wennemsedi 1 11 
As long as one derives pleasure from an. 
object, so long is it beloved; and as long as it 
gives rise to pain, so long ‘is it disliked. 
Neither pleasantness- nor unpleasantness- 
resides at all times in the same object. Some- 
times what is unpleasant might become: 
pleasant, and what is very pleasant might 
become unpleasant. The reality known as the. 
self is, therefore, the most beloved at all 
times. | : (10): 
за: ла 18: BAe Aa T 
тї genii YUK aiaia «ап 
эйтте їйїнє ёт — ; 
aaraa miens (64 NN ARA 
| цаз 
coWhatdianpeeferahle.in.the ЖӨН, and Was, 
is pleasant are each said to be of two kinds, — 
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namely, that which is actuated by desire and 
that which is absolute. That which is actuat- 
ed by desire is the sole source of sorrow and 
becomes insipid in an instant; it is. sought 
after by the ignorant. Brahman alone is the 
absolute, being the repository of unsurpassed 
bliss ; therein do they that know the truth 
take refuge. This is declared in the six divi- 
sions (valli) of the Kathopanishad. (11) 


TRANS Tai хаата: 
daia ature asean 
SARA aa ая KAA 
WB чча: ч ag аччаї a TuS UA M 


Feeling, while going about, that he is a 
wave of the ocean of the self: while ` sitting, 
that he is a bead strung on the thread of uni- 
versal consciousness : while perceiving objects 
of sense, that he is realising himself by per- 
x ceiving the self: and, while sleeping, that he 
is drowned in the ocean of bliss ;—he who, 
inwardly constant, spends his whole life thus Ч 
is, among all men, the real seeker of libera» : 
tion. 0. Jangamwadi Math Collection. Digitized by ебап@@) 
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usreqfbwd этте аё ататек WR | 
чечинди ета TIAN Tasers | 
чй аа «DEPT айа Ur алайга: 
яф: Kara gaT 

ЖЕ 

All this world, consisting of name and · 
form, is only the particular manifestation 
(vyashtt) of the universal Substance (viraj) 5. 
it movesand knows all objects by virtue of 
the primal life (mukhya-prana), that inspires 
it. This self, like the sun, is neither the 
‘doer nor the enjoyer.—Thus, directly realis- 
ing, does he'that is. full of knowledge and 
realisation live his life, through incessant con- 
templation of the supreme self. ~ (19). 


мос апан (vatragya) is declared to: | 
be of tiva kinds aaee ot been viale яр Reg oor 
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' from disgust (nirveda) and that which is in- 
:spired by knowledge. The former arises from 
-the observation that desires, such as for home 
„ог friends or sons or Wealth, generally end in 
sorrow ; While the latter is the rejection of 
-the above-mentioned things, by virtue of the 
wisdom imparted, as if they were vomitted . 
. matter. Renunciation too is of two kinds 
--for those of subdued mind, namely, that of 
the body and that of the home. k (14) 
an Rana аай ач зач 89: 
Resear аңсат «чаннат чі етей ® |. 
-aAa ааїзї&« тен: 
Laga чн MAKA ual. 
“Every one in.all the three worlds strives 
for happiness, and not at allfor misery. The 
two sources of misery are the sense of - I-ness 
in the body and the sense of mine-ness, aris- 
ing therefrom, in the objects of one's own 
conscionsnéss; for, even the learned man 
undergoes suffering from disease or assault by 
mistaking the transient body for the self, and 
experiences: extreme sorrow at the loss, of 
CC-0. Jangamwadi Math. Collection. Digitized by eGangotri 
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wife, son or wealth, but not at the loss'of an 
enemy. *  — (15) 
Rear vesica fist чта aed frais: 
Weed gaiei ч ws eur Piana: | 
ATA ATTA INA 
Wer adha yates ча farsa: 11% 
` Although dwelling in the house as thehead 
of the family, he who is devoid of the feeling 


^ of mine-ness remains therein like a guest long- 


А 


ing to reach his destination, t and feels not, 
with fervour, the happiness or the misery 
residing.in the body. What must happen, 
whether it be the body or anything else, will 
surely happen, and what must be lost, will 
surely be lost, like the gathering: of clouds. 
He who knows this truth remains at ease.(16) 
жеп Ratan: area TAA 
wat anigareat qr gH ak Ru С. 
Gani ашта: warak wA wu. c 

китай yag d M ge ян їз nae 


# “Because there is по I-ness or mine-ness in ‘the 
case of an enemy. ? 


:`+.Тће Brahman. — боры, 5 
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He who, by strength of will, escapes from. 
his own home like a snake out of its slough, 
. might occasionally attend to the’sustenance of 
his body like a traveller resorting to the 
shade of a wayside tree, but should only beg 
of trees so much food, in the shape of fruits 
fallen of their own accord, as would be 
enough to appease his hunger. He should 
also go forth from his body in order to enter 
the garden of his own self that is full of bliss. 


(17) 


aA ga т=нїнє ааа чачта 
agaia: sg BATT 1 
IKEA STUART та Ute ат 
Bat RIAR ARAT AARAA, N < 0 
There first arises, in the mind, desire. It 
then directs the mind to various objects. The 
mind then grasps those objects through the 
medium of the senses. "When an object is 
not attained, there springs up anger. When 
an object is attained, there arises greed in the 
Shape of eagerness to preserve that object. 
These three are the cause of every one's ruin. 
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The wise should therefore shun them by con- 
Stant meditation upon the self. (18) 
TT Fanta абда ge aft: SIKWHISRTWUT. — 
#55 q wa «Тб чєна: wast чаек | 
^ WERITERWRT TA час чай: 
dieit HASA ч заа pg яс ен Үт 
wasn 
That is a gift which is made by men as a 
dedication to Brahman ; patience is the 'ab- 
- Sence of anger ; faith is the belief in the exis- 
tence of the self ; and the reality is Brahman 
- (sat). The four opposites of these are known 
_ as the barriers (setu), and tend to the bond- 
с аве of every being. One should therefore 
overcome these barriers by means of the four 
gifts, etc., aforesaid, and should thereby 
attain. happiness, immortality, heavenward 
' progress, and the irealisation-of the light. (19) 
smit afaasia qe sque 
датта Fae айк фа AEST RaT 
MASH HIATT AAT KEY BAT чї а: AT 
meer gri fü disi Asi на: 
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` Food that is dedicated to the Lord and to 
guests tends to immortality ; otherwise, the. 
food i$ useless. So, too, food that is cooked 
for one's own sake is said to be one's death. 
He,too, among men, who eats by himself, 
becomes wholly sinful in this world. And he, 
too, who eats daily without the prescribed 
consecration of the food to the fire of life, 
: remains a топа]. - (20) 


тї Tak TA сетатат 59 SUA 
асаб чач ячїї чет эпайззпаза: | 

Tea «rer MWStaia я а wer wur її 
TARAAASMETS 5ч Wakatreacneata (1 31 11° 


He alone, in the world, is the giver who 
offers food to the famished mendicant that 
comes to his, house. To such an one there is 
plenty of food for sacrifice, and he ‘becomes. 
one that has no enemy. He, on the other 
hand, who does not offer food even to the 
friend that has constantly served him with 
attachment for the sake of food, is not а 
(friend. From such a miser one should 
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be anxious to turn away, as it Were, out of 
disregard. "Nan 


епт таа айтат eq: 
seu за її uiid ATA | 
fid аата TD GARE Bae нш аза. 


ЯТ ty = Nyse PAS AAA н. 
{ зз 


The manifestation and the dissolution of 
, the universe have, for their respective cause, 
the ignorance ог the knowledge of the self, 
andare applicable to all beings from the 
creator (hiranya-garbha) downwards,—so do 
the Vedas declare. When the self is realised, 
the universe is sacrificed * into Brahman, 
` апд, when the self is not realised, this Brah- 
man is again sacrificed * into the universe, in 
the same way as the (illusory) silver disap- 
pears into the mother-of-pearl and the real 


` 
i - 5 


- Æ These two sacrifices stand respectively for the 
dissolution of the manifest or apparent into the 

“ummanifest or real, and the opposite process of the j 
unmanifest seemingly becoming the manifest. 
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substance (the mother-of-pearl into the (illu- 
sory)silver owing to the non-recognition of 
each of them in turn. (22). 


TANRI ята Ù ALTA 

aaaea ARATTA, | 
-raia ya aÀ ay тє ajag: 

Hn aa Waa: WZ OU 


Then Was not non-entity, that being absolu- 
tely non-existent like the sky-flower ; nor was 
then any entity that could divide. But some- 
thing then was, different from these two. 
Then was not the universe as it (now) exists 
in its phenomenal condition; and yet it 
already existed differently, as the (illusory) 
silver already exists in the mother-of-pearl. . 
Nor was then the primordial (cosmic) sub- 
‘Stance (virat) sprung from ether. For, what . 
‘is there, like unto the water produced by 
magic, that сап yeil the unconditioned self ?# 

(23) 
ге, what was before opor 94099 ofthe aniveme, 
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Чеч еттен АЙ я чаі MSR ате 
TEMA ат a чай асб fier тй wy г: 
ҸҸ аҹ нич ағат kihi 
тєн MARIA айчы йч а чуй 

If there was по bondage,in the Shape of 
Origin’ and dissolution, neither Was there 
liberation; just as there is neither night nor 
day in the Sun, for, it is only a limitation of 
vision. The One, motionless and uncondi- 
tioned, then became, by its own power of 
illusion (maya), that which is known as the 
maker. (Koríri)*. And there Was naught 
else than that. That alone, .veiled by the 
unborn,t became the individual soul. (24 
ÂTR ан {8 анат нет 
f at sfr Sorat атя<тен | 
amag: Ranganna: qf: ағла 

t хнит: ахй: абат: Nay n l 

In the beginning was darkness, # as an 
entity. Thus veiled by darkness, naught 
could then be seen, like the. water that is 


* Othetwies sero wedi Naena fano PU as ngotri 
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contained in milk. The birth of this universe, 
consisting of name and form, was by virtue 
of the will of the Creator desiring to create,— 


_ this will.being induced by the actions (kar- 


mabhih) of a continuous (anugata) universe 
constantly inspired by minds that are also 


continuous in a germinal form. 2. (25) 


KA Sur: set айтса sierra Рат 

WAT ат Ter araa ar enm; | 
TK чагат shea 
TAMA тайча quest Assina t 36 u 


This (goddess of) illusion (maya) has four 
crests +. She is always fresh and therefore 
ever young. She is skilful, because she is-an 
expert in accomplishing even the impossible. 
She is sweet-mouthed fattheoutset. Thus, 
too, she veils the knowledge derivable from 
the upanishads. In her dwell, like two birds,. 


the supreme self and the individual soul, for - 
they alone make all things manifest. (20 - 


M инеш nescience. i.e., eminent qualities. 
t Ghritasya, lit. ghee-mou ie., tei Г 
but finally leading to rain thed, i.e. tempting at first 
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NN Er KAA wf 
faegemrened a Aamann i 
gansaia en анат drsfy TATAR: 
TT naay SENT Kerah ana: ңөр 
Of these two, the former remains unat- 
tached, while the latter, on the other hand, 
falling into the ocean of ignorance and 
forgetting the real nature of the self, per- 
ceived the apparition of these various worlds, . 
; But no sooner has he turned his conscious- 
ness within himself than the unborn (maya) 
abandons him and he abandons her. There 
is, thus, One only. But the wise, some- 
how, render that One variously by their 
teachings. | (27) 
TAT яе IRR Эа ааыа 0 
KASSIR Ag на gg Pur Tangani | 
ARTA aa ат а aa WIN: eg TAAT 
Чаїїнтят gérer яб GAPE Berea u RS Ц 
The inner self neither comes in at the timè 
of birth, nor goes away at the time of death; | 


` ** For purposes of instruction, and not.as repre- , 
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for, itis infinite. But itis the mind with the 
subtle body that enters thus and goes forth 
afterwards. The mind does not reproduce in 
itself the leanness or the stoutness of thegross 
body. But it departs, taking with it the two 
Sets * of tendencies (samskara) and the mea- 
sures of light (tejo-matrah) +, and returns 
again to this world along with these very 
appendages. (28) 
ЗӨ еннан а: gia: gans c 
TAMAR Gy AAAS | 
THM SRA: Yara те Wu az: ; 
‚ THAT AR най AS яя: PTAA TEATS 
There was, of old, a venerable Brahmana, 
named. Subandhu, who was the priest of 
(king) Sanati; he having died by the deceitful 
incantations of some Brahmanas, his mind 
went to (the abode of the god of) death, and 
his brother brought it back by means of Vedic 
hymns,—so says the Veda. It follows from 
this that the mind alone, as related to the 
* Good and er Mercia IER ERE 
ite rhe Ara Телен of Perception and the life-foroas, . 
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self, goes forth and not the inner self, in any 
case, (29) 
CRT RRI STAT TTR ачаг TELAT аңа 
ТӨБӨ Kara ааай AK чаптап: | 
TATA: чаї «Аат чтчад нех: 
META TAT taman е: яхтата 131 
The опе motionless self moves with the 
wandering mind, remains in it, and is also 
both before and behind it. But although it is 
thus present throughout, the eye апа other . 
senses know 'it not. Water, for instance, 
moves about with the rolling-waves raised by 
the wind, is in them and before them and 
behind them ; and when the waves are still, 
is, as it ever is. : (30) 


CHITA ЧЧ атай AAT TEATS 0 

SIR HAAS ea iga і 

Wt: ятапяйїйй її яда аттанган: 

AAS YAAA аа 59 AARSE: 34 
The inner self was, at first, by itself. Then 

it seeks objects of enjoyment one after: 

another: “ Let me have wifeand chidren and 


wealth fo, support. them" For their. sake, the ou. 
i 


^ 
` 
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man Works with very many difficulties even 
at the risk of his life, and does not deem any- 
thing else to be higher or greaterthan them. 
Even if any one of them is not gained, he 
feels himself to be. incomplete and isas їпас- 
tive as if he were dead; so, too, even if any 
one of them is lost, he feels he has entirely 
. missed his purpose, , ^ (31) 


Tara q Tenes fereeiTeont атап: 


cated fW ewe я чё req ares AT зїї 

The cloud that hides the huge suri has not 
existed (ever) before, nor will exist (ever) 
thereafter, but is visible only during that 
interval. And it Obstructs the vision of the 
‚ Spectatorand not the solar orb ; for, if it 

Were not so, how can the group of clouds be 
visible without the sun ? In this manner does 
the universe (visva) * veil the understanding 
` and not the Supreme (self) that is its + own 
illuminer and inspirer, (32) 


* Appearance or ph = 
Of the universe. 9nomena] existence. 
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Baar Kake se wT u^ 
чцы: не я Kata Pr FIT а=919:1 . 
=й їчтїн Wa а erdt g 
agaaga agaaa SaR 1-33 1: 
Having, in dream, ruled a kingdom with 
all the glories thereof, one does not, on 
waking thereafter, feel sorry that he has lost. 
his kingdom, knowing, as he does, that it was 
unreal. Nor does one become liable to 
punishment by committing adultery or other 
evil deed in dream. So will it be, if one 
should forget all the activities of his waking . 
‚ State like dreams. | (33). 
«яте шта TART (чн AAT AMC ATT 
WHAT Kata ATA ATA AKA | 
qå Anakaa Anga ata qu A: H 
ча адтачбне KAK a 1а at R av 
The pleasure ог pain experienced in the . 
dream-state becomes unreal on waking, and: 
the objects towards which the activities of 
the physical body are directed in the waking 


state- Ф geome, опера! caring ЫР ру Buts 


Min 
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although unreality is thus established in both 
ways, the ignorant person still clings to it + 
although its illuminer is the self (satya). 
Surely, we аге not aware Why ‘this should 
‘be so. Е . (34) 
айн ade «аа AK аата {їйє 

Frag “жететин dea ef sai | 
991599 serrer mai ёт HI 
SEU Чзечтаначате аат ат AMAT UR 

"One is filled with Sudden grief on Seeing | 

the death, in One's dream, of a relation that 
lives in one’s Waking state, So, too, does one 
fee] happy by Seeing alive, in dream, one that 


life of the individual (in one’s Waking con- 
dition), he nevertheless Converses with him. . 
This being so, reality or unreality depends 
‘only on the length or shortness of time. + (35) 

EA лар ай 
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«атяеатетдтецгаї здат ат ч аксап, 
ЧТ «чт абача! затечен аач QC 
Wi аа: читга! у dad: saka 
ята: TAU TIAA да: жеттен RE: 
Although the pleasure of meeting a woman 
in dream is extremely unreal, yet the dis- 
charge resulting therefrom is visible. In the 
same Way does the universe appear as almost 
real, although it has sprung from unreality. 
The man in the (above) dream may be real, 
butthe woman and her company are only 
unreal, and yet the cloth is actually soiled іп - 
the morning by the discharge. All this uni- 
verse, therefore, has imagination (kalpana)* 
for its root-cause. (36). 
AKU MARAR ға: «чат 
TAT ч «їўчекатарай атат SAR tt зә N 
madama q APIA ит «тат 7 
T TA йт agan PAATE uad 
All persons witness the sport of this (self) 
every day їп the dream-state, and yetno 


* Illusion, nescience: The selfis compared to the- 
man, illusion to the woman, and the manifest universe- 
t i а е m » H 
ў Кле нолати: ait Math Collection. Digitized by eGangotri 
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-one sees that (self) itself sporting with illu- К | 
sion (maya) without any of the organs of 
sense.* Nor does any one realise it, in the 
waking state, as the illuminer of all objects 
and the inspirer of all creatures, nor, in -deep 
sleep, as that which is ЁШ of supreme bliss. 
This is wonderful ! (37) 
‚ ek ягая: язча: TA TT яй 1 
ama HART ача AAT ATL 1 
Tamla AA qur fx AKI 
Bie ат aa SCCM CUBA d 35 
The revelation of a sacred word (manira) 
heard in dream becomes real on waking ; and 
as the result of a benediction in dream, the 
‘desired object is actually attained in the 
morning. ‘Thus the real may spring up even 
from the unreal. + Further, that, (self) alone 


is self-resplendent by which are manifested, all 
'@nimate'and -inanimate things, the entire 


_independent of the panies’ CE) CCNA) 


"t Therefore, although all 7 
4he realisation of Brahman et Na ala pus 
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variety of perceivable objects, nay, the whole 
universe itself. (38). 


чели аң aaaeaii ©. 
ama: Maag alee Parker тепїнїчї я тїт: 1 
CM naa ча gr а: akan: 
ятапатияй qvi ай AAT 9 тда 3% 


In deep sleep, fire, the sun and others * are 
merged in the medial life (madhya prana +) 
which is their source, and speech and others 
in the.life-breath. Therefore, is it declared 
that the cessation is of these senses and not 
of the breath. The appearance of objects 

through those senses (in the waking state) is 
— known to bean illusion, like that of silver in 
the mother-of-pearl The practice ОЁ the 
control of life-forces enunciated in the 
Vedanta is therefore the. only means of 
realising one's own self and not any 
other: } (39) 
- * The presiding deities of the senses, 


it Another name for virat, primordial substance. 


+ Such asthe pandering to the senses or making 
them more acute or active. 


СС-0. ЫБЫКЕ» Мо Collection. i Dialed by Sando 


112 SELECT WORKS OF SANKARA. 


Asean: gar 9 eet TR Чатта 
эё Wasa: тантаай AAA: | 
шапа я асат “kg йш 
«ете тт: ячна аач таай: N vtt 


Fire does not touch wet fuel even excep- 
tionally, but only fuel that has been dried in 
‘the sun.’ So, too, the fire of knowledge does 
‘not touch the mind that is wet with attach- 
ments although it has acquired merit by the 
performance of prescribed duties, the preser- 
vation of progeny and gifts of wealth, but 
only the mind that is dried by non-attach- 
ment. Therefore is pure non-attachment 
taught foremost, for, by it is the success of 
realisation. Д (40). 
PARA ят Ia 
TENANG эпт HERU | 
apaan Raa ager fafsre: 
я ara MAT ена A 99152419199 uva 
Whateveris of the nature of name and 
form, whatever moves in this world, springs ' 
up as а mere unreality and should be veiled 
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off by the Lord by whom it is manifest and 
by whomitis multifariously active, inthe 
same way as the (illusory) sHake is veiled off 
by the rope that is definitely known. (Only) 
by abandoning that (unreality) can unsurpass- 
ed bliss be enjoyed. Do not therefore covet 
any other thing like wealth, etc. (41). 


siargTaggat: тинн ааї gina RaR a 
@зпешааптаечханечтычтта TET | 


Teras ат MARUN REN AAAs 
måna ARTA MAT: Ki: U YA 0 


To the aspirant for liberation there first 
comes liberation while living and then ulti- 
mate liberation. These two are the result of 
constant practice and realisation, which are 
only attainable by the contact of the teacher's" 
feet and his merciful glance. Practice, too, is 
of. two kinds according to qualification, 
namely, bodily and mental. Bodily practice 
consists of postures (asana), etc., while ех, 
other, previously. explained as the path of 
Enowledee, consists . of abstention (uparati). 

(42). 
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«чри апи GE тате i: 
Mitac TAAT: | 
чтеца: sags mena 


| #тейатєшїй: S TEMU: d Yi du 


Having rooted out all desires abiding in the 
heart as if their pegs were forcibly broken, 
he loses all attachment to the body and gives 
up his waywardness, his attention being 
wholly given tothe self. - Then will he of 
accumulated merit reach the highest abode * 
which is variegated by dark, white and red 
veins t and wherein ambrosia flows in plenty, 
and enjoy the bliss of the self. (43)- 


makamin чач: simum: 


"SD ARETE Ag raada fg 1 


Breast CRTR A arenes 
siega Taare: 1 vv 0 


Such a person, while in this body, passes 


_ beyond sorrow, ignorance and other impedi- 


* The thousand-petalled Plexus of the yogins. 


t Nadi literally means a tube or vein, b is 
кеше English eguivalent for (anta Бае іп 
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ments and sees the universe as the self.* He 
then attains the shining Brahman't and be- 
_ comes all-knowing and the repository of all 
occult powers. Afterwards, losing all sense 
of the gross, subtle and other bodies and 
devoid of all volition, he attains the fourth 
state, { and, purged of all merit and demerit, 
attains liberation even in this life} (44). 


IE THM Fa ЖЕНТ 
сайчїедчта force: MU MAIA | 
SAMA SAYURAN: KIA 
WAT: TUTTE 19989 AA ШП уч N 
Аз а result of such realisation of the self, 
there springs up the youthful life || which, 
although encased in a body and the Senses, is 
unaffected by boyhood, old age and other 
bodily attributes, and is extremely blissful . 


* And not as the external universe. \ 
+ Hiranyagarbha. 
' The state beyond waking, dream and sleep. 


8 Jivanmukti. 
1 The mukhya-prana or chief breath as distinguish- 
ed from the five life-breaths, prana,apana, vyana, 
udana and samana. > ` 
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and capable of accomplishing the highest 
goal. It is this life * that is led up, t along 
with the purified consciousness, by those of , 
supreme.wisdom and' unfailing resolution, 
who seek to become divine by spiritual prac- 


tices. (45)- 
MASSA тїн аататсаатаєаатѕдт 
KAA: Качса Segan 1 


Sram їкї MAMA: BEA damit 
тї sat Adat aaa KASETE эя Tala d 


Such а опе is almost without desire, for 
temptations have lost all power over him. He 
pantsonly for the realisation of the self for 
the sake of its unsurpassed -bliss. When he 
realises the self, he has attained all his de- 
` siresf and remains іп the final condition. $ 
When the body dies, ^ thelife-breaths do not 
risetherefrom,| but are gradually' dissolved 


* Prana. ` 
t To tho tibusand-petalled plexus. 
+ He wants nothing else, 
8 The fourth state, 
; 1 The rising is only in case of files birth. 
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‚ in their respective causes. Then, where will 
the individual soul be, for it will be merged, 
like salt in water, and is then the Infinite 
Self itself ? Hs (46). 
чча ачага quit. Rae. 
ча: Hears TAI TATA | 
TARAKAN Ya «а тш ча Ran oo. 
аттйї eph чїй Geta Rag жї хө | 
` Water taken from the sea, when solidified, 
goes by thename of salt. When it is thrown 
back into the sea and is dissolved, it loses its 
name and form. So ; does the individual soul 
merge into the Supreme Self. At the same 
time, the mind is disselved into the moon, 
speech into fire, sight into the sun, blood and 
semen into water and hearing into the 
directions. ` " (47). 
яй ак aghast я чеуатчанента, 
Weg Fa Tala aAA | 
4 WAM MANY TUT яза а ARA Ana: 
атп: Fert: «рач асай gaat mui Шс 
Just as butter is ‘contained in milk as : 


' indicated by the sweetness of the latter, but 
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(when extracted) becomes separate therefrom, 
so too is Brahman in every being as indicated 
by the activity of the being. This (Brahman) 
is the cause of rest when one istired.* At- 
Е tainingit, опе discards all other gain as 
Straw. Therein springs up no fear. The 
concentrated bliss which thus glows within. 
oneself -is immortality. All else is tran- 
sient. (48). 
TG: Жаа Tata Ваачећдачҹ (чч: 
ania ty чай Te: AAA: d 
Ча Art agak 
Sid Жаз 9 бү чайй зеб MARAH 
The many-coloured cloth is woven, CrOSS- | 
Wise “and lengthwise, of threads of many 
colours. When this is understood, there rež- 
mains nothing of the cloth but the,threads. 


So is the manifold universe, with its'mount- . 


ains, cities, men, villages, beasts, etc., per- 
vaded through and through, by the primor- 
dial substance,* that again by ether, and the 
latter by Brahman. (49). 
а үз 


‚ * Е. g., during sleep. t Virat. 
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wd wd ni Rna nR WIS { 
лда дэт ЧТ vat ч ач Adaa: 1 
Tal ANA Sahel ur KATH AT Ka 
эйчг тажып їйїнє Ёп?л& ачта U чә tt 
This (Brahman), Ьу virtue of its reflection 
by various objects,* assumes the various cor- 
responding forms, in the same way as the one 
seer produces a second one (by reflection) in — 
water. The Veda too speaks thus of the all-per- 
vading Brahman: * The resplendent one with 
its powers of illusion, has infinite forms on all 
sides." The Brahman therefore, becomes the 
individual soul by its accidental reflection in 
the extremely clear consciousness. (50). 


аз: чан THM чєнчачаї ALIS Чаў с 
gana: aga ягыїмаяб=атєч час 1 
атетятатач!їй: яажа qur яш «їйнзпзз@ 
ятатүїдьЧ sre awsatad quia u usd 
"The knowers ofthe self discover, by their 
wisdom, that the individual soul,t besmeared 


ne 
+ Technically, upadhis or conditions. 
+ Called here patanga, because it eventually falls 


away. 
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by illusion,.is only a ray of the omnipotent 
Supreme Self reflected in .the ocean of con- 
sciousness. This Brahman is variously reflect- 
ed in accordance with the form and measure 
of the medium reflecting it, inthe same way _ 
that the face is variously reflected correspond- 
ing to the mirror in hand; but it is atall 
times what it ever is.* (51). 


TA эндей: пічечачпаса аата: 

пата anA RRR fü agama 1 
UNITING eae атат antar 

IREN а: чё FEAE AA arcent all 


Just аз the one sun, independent of other 


_ objects, yet, by virtue of reflection in several 


` Waters, becomes t many and has the same. 
stability or motion as the medium reflecting 
it: 50 does the Supreme Self seem to be 
affected by propertiest by virtue of its 
reflection in all beings, high and low, but, 


* Just as the face rema; 
€ emains th 
the number and variety of its reflectiong. whats s 


t T. e., seems to become, 
t Of things and individuals, 
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` when clearly realised, shines unaffected by 
those properties. (52) 
Ia Ranie arat 
AT A aka Tenan 979: ATÀ | 
ча ат menga Aa: анта 
"Rd Akaa VSM: чата: uiu 
Just as the rays of the sun reflected by the 
moon or focussed by a metallic reflector dis- 
pel the utter darkness of the night or of the 
(interior of the) house as the case may be, so 
do the rays of the Supreme Self reflected by 
the consciousness and streaming forth through 
the outlets of the senses, immediately reveal 
to us the objects of perception around us, 
such as forms, etc. ` 5 (53) 
yakaenda Prete ui gauquHcn 
' rare Taka sre Porn RAR 1 
asana Rna: чіадїзга цівы | 
Tea Wr SAAT чє: 989 LSN 
Тһе Supreme Self has three aspects, пате-* 
ly, the full, the self and the not-self, the first 
being the unconditioned Self, the second 
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being that which is conditioned * by the 
consciousness, and the third being a mere 
reflection, in thesame way as space has 
three aspects in respect of water, namely, 
that which is (everywhere) ‘inside and out- 
side of the water, that which is conterminous 
| with the water, and that which is reflected 
therein. When the conditioned self is merged 
in the unconditioned, then the conditiont toge- 
ther with its consequencest vanishes altoge- 
ther. (54) 
TUE RH SU AFA: 
and «дї emere: Tae ч adal * 
bleue PAIN EEIE NELIE CIRE IS 
qaaa A mai WY N 
Just аз countless wooden figuresof women, 
acted upon by means of posts and strings, 
simultaneously exhibit music and all other 
activities of common occurrence;$'so does the 
World, including the regions of bhur, bhuwar, 
svar and mahar, carry on all its activities by” 
the inspiration of what is known as the sutra- 
pon A eV cry PST PENA 


** Or differentiated, t Lit: Nescience. 
t The reflection, etc. $ Ina puppet show- 
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atman, which pervades everything, whose: 
potency is unique and whose inspiration is in. 
proportion to the end to be achieved. ^ (55) 


аєа Terese: maget 
qmi Tweed ake аа яш TAA «ая d 
TRAM TAA TA TAA Ta 
aa «ге aigue чачатіч аң WUE | 
That is real which is unaffected at all. 
times.t Such are the unembodied things like. - 
life, space, ether. Even these ultimately 
resolve themselvesf into Brahman; hence is. 
Brahman the reality of the real. There is.- 
: naught else which excels it in its transcen- 
dentality or its infinitude ; therefore is it 
termed the reality of the real. The lower} 
that is conditioned by embodied and unem- 
bodied things is called satya,|| because it is: 
both sat and #yat.y Of this too, Brahman is. 
the reality. : Se (56). 


* The thread-self, i. c. the self that pervades all, 
as a thread running throngh beads. 
T Past, present and future. t Lit: Repose. 
8 The individual self, viewed singly or generally. 


' INI ‘Real. T T. e., embodied and disembodied. 
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qian ааа үстай 
ae Karaan ач: «тата: | 
часна яй TITAS TAT MTA 
бтатча adit watt ay аасач uer AAL 
Whatever unreal thing is, in every-day ex- 
perience, perceived, like silver (in mother-of- 
pearl), serpent (in rope) and water (in mirage), 
depends for its perception on the real. This. 
rule, with its limitation,* is well-established. 
So has this whole universe sprung into exist- 
ence int Brahman, the reality of the real. 
“That too is called the real by virtue of which 
. the unreal becomes an object of perception. 
à 5 
ARTE: KU ч жататда A Aa 
daraan ga 8 Рите, ia 1 
"NE aR maena yuia ча 
» airt war qup pimen: і Ус di 


* That the perception of th та and 
ceases when the real object SOM is illusory 


cod Deysnient nnuPoumans. вўйгеВзћчвапояя th? 


a PEERS RERO RARUS 


———— ЛЕ 
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The -material Brahman,* known as virat, . 


is such that the expanse of space, time, and: 
the farthest extremities of the directions, are 


but infinitesimal parts thereof, and yet it 
appears to be so iclose at hand and face to. 


face. From that arose the sutra-atman, t 
greater than the'great, fuller than the full, in 
the same way as the commingled water of 
the (seven) oceanst is fuller than the full 
Ocean, etc. $ 3 (58) 
Wea: CATIA Tua: 
CH чтйечтц: RUA тат KELANA | 
ататдяняййЧаїт quadra aT ae 
ataga: Tala айг ат At тд usu 
Just as the one-rain-water inside all herbs. 
is transformed variously according to the 


numberless tastes, odouts, properties and 
effects of the respective herbs, so is the inner 


# Matter viewed universally, primordial matter. 

T The thread-self, otherwise known as hiranya- 
garbha. ` 

t At the deluge. 


$ Tho fulness of the diluvial waters is greater than. 
that of the ocean, river, lake, otc., at ordinary times. 
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.self* according to the characteristics of the 


various kinds of beings. By (virtue of) it 
‘does the earth support all creatures, the 
clouds rain profusely, fire cooks and burns. 
Hence is that the inner (self) of all. (59) 


PATI FASTA TTT 


ят: qaaa Ru aga al | 


җык жеп Па statues act Зе атата (ба, 


gd аа a ae TURE чер айч Ta Neel 


~ 


One should clearly realise the self in all 
beings and all successive multitudes of created’ 
beings іп the self. He should, repeatedly and 
persistently, perceive all things as the self, 


Ee for an example, the relation between 


Water and waves.t There is only one Brab- 
man Without a second, as is declared by the 
Vedanta. The many do not in any Wa 
exist. But he who sees this universe 85 


:manifold passes from death to death. (60) 
2 C „———‚@ 


æ The self in all DM 
t Tho water and the waves are identical with 02° 


COPTER aru ae ata онаа доге by eGangotri 


THE CENTURY OF VERSES. 127 


TERA ARA ger gag 
Serai ANÈ Td | 
TG IPA а яз чай ат namaa 
еп ema: eur agzat aasaga UEST 
In spite of the knowledge that the 
atmosphere exists all around the pot, there 
arises in men the false impression that it 
has its origin along with the pot, disap. 
pears when the pot is broken, moves with the 
pot when it is removed elsewhere, and assumes 
the same. size and shape as the pot. Sois 


— the self in respect of the universe. (61) 
Wer ен єр аєАачт qais qmm 
ҷтатек сє: qfumfT ani TAT WI | 
рч maa TKR 


erred KASAR AAS quem | «ац. 
As much as is a lump of Sugar, so much is 

‘nothing but sweetness, As much asa piece 
of camphor melts, so much is nothing but 
sweet fragrance. So, too, as far as the uni- 

- verse is manifest, with all the beauty of trees, 
‘mountains, Cities, gardens and temples, so far 
does the one (pure) consciousness shine forth, 
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for, in the end all that remains of the uni- 
verse is the self. (62). 
samaan чай AT MA o 
| wmm s Tanaka: бең queat | 
. Mangas SWISS aga 
* абагачиаа ч к9ч їчїн acara KR 
Although the hearing of the sound proceeds 
from the musical instrument, it is nevertheless. 
produced only by striking the instrument. 


The sounds that proceed from striking the · 


instrument are not heard separately but only 
in conjunction with the striking. 50, 00; 
this universe, whose efficient cause is illusion 
(maya), is manifest, as it were, in conjunction: 
with Brahman. But when that Brahman is 
inwardly’ realised, nothing will remain the 
object of perception. (63) 
eg: ARTE MTHS Gy STATA: SPARTA 
Pat maaa: «ачатеакат | 

CE Fatah anang 

Ye яштенЕйг санчата erie: 1 6 


Tt is thus clearly seen that the Lord of all the 


Сона 18 GE thie nat Ka OF pure CODSCIURSHes c 
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is the one Immovable that is knowledge 
itself, is all-pervading like ether, and is the 
inner spirit of all beings. It is also seen that 
all this universe is different from Braliman, is 
'unreal by nature, and is a mere semblance. 
One should, therefore, even now and here, 
give up all desires and remain for ever fixed 
in the thought * I am Brahman. " (64) 
TRAM: THM саде: URAT: f 
TAMARA TEAST чен TIARA: | 
aera а= атта gana azar 
Set mata: frr рагенїйчїчїйч ниң печ 
When Indra and Indrani have freely enjoy- 
ed the bliss of union, the cessation of their 
pleasure is deep sleep. * Therein is a state 
that is full of concentrated bliss and very 
difficult to comprehend; that is the ananda- 
kosa (the bliss-sheath). In that condition one 
& Indra represents the ‘man’ in the right eye and 
Indrani the light in the left eye that reveals all things 
to our vision. During waking, the two reside between 
the brows. When they descend into the heart and 
enjoy the bliss of union, it is then'the dream-stato. 


When that condition ends, the state of deep sleep 
sets in. : 
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is not conscious of anything, being deeply 
merged in unsurpassed bliss. If awaked, he 
becomes unhappy. A wise man should there- 
fore never awake a sleeping person. (65) 


99 meta эйт aana Dat Aga 

же: Wins aRU я зй! гт gegara: 1 
west кечет шїгө a Raka 

AAI: Sister mR 91% p ARTAS 


All beings * enjoy bliss by attaining Brah- 
' man (yasas) which embraces within itself the 
*ye and other sensory organs and which 
externally helpsall perception. All indivi- 
dual souls are alike in nature as in deep sleep-t 
Among these, he, who, for the sake of feeding 
the belly, remains only externally active and 
is enslaved by the senses of touch, sighb 
hearing, smell and taste, becomes tainted with 
‚8ш and suffers. misery and confusion. (66) 
cc-o! РАХМ ОЌ айе, colentparbidtiangby eGangotr 
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Maa PARA KA Ia 
ARCATA BS Peak fa а 1 
Rama Ber agak ara R 

BS TAA «таба! ara Amga | KV ц 


The individual soul, during the waking 
state, puts forth innumerable efforts for the, 
attainment of sensual pleasures, and when 
the entire group of sensory organs is fatigued, 
it forgets even the pleasure on hand and 
goes into sleep, in order that it may enjoy 
rest in its own nature. Ultra-sensual bliss is 
thus extremely easy of attainment and is far 
-superior to the pleasure derived from the 
senses which always produces disgust in the 


end. (67) 
TART Чай Saga Wed Wa атыша 

езт ад AE SHAT «аг Tae | 
тае чанччи р frei 

Ri Атаба: їйїн Ёнг гесачттееті t = N 


The bird, by the motion of its Wings, 
generates a breeze and, by its aid, reaches 
a great height, and there, having attained ` 
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the vast expanse of the atmosphere, cures 
itself of its fatigue by spreading its wings. 
So, too, this mind, troubled by many evil 
desires and: doubts in respect of objects of 
pleasure, and fatigued thereby, . stretches 
forth'the hands and feet and sleeps long for 
' the sake of rest. `` (68) 


mesa ч каї gear We ser | 
AH MAMTA MATT AAT | 
MAR ая elegia tre ynag: 

TA A ий чт aaa я enu ANES 


The moment that the individual soul comes 
into union with the self (Brahman),# it ceases 
to be conscious of anything, internal or 
external, like unto a lover fervently embracing 
his beloved one on his return home from a 
foreign land. In that state all wordly acti- - 
vity that is, the result of merit and demerit, 
disappears, and nothing is remembered of all 
these ups and downs,—sorrow, confusion, Ог 
fear. (69) 


CC-0. Jangamwadi, ollection. 
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Bee ana ячүїдат&дта genfy: 

aga agar Ваай ай reg qur Зк: : 
WRT: Ya «p GAARA яза 
TETRA я а Pret qaad TA Te: een 


The disappearance of all gross and subtle 
existence, the cessation of the senses, and the 
attainment of bliss, —these three аге common 
to liberation-while-alive and deep sleep. 
There is however this difference that, where- 
. as he who is asleep comes back to life again 
and again* by virtue of the effects of his 
past actions, he that has attained illumina- 
tion and liberation, never comes back (to 
worldly life), because the effects of all his 
рш actions have been destroyed. (70) 


этте чїч qu edge: 
(TAMA: 9 са: Tg ЧОД: antes: Raua | 
MATAR TATA GAA ажаат: I: 
Wate: Ч TASAA AJMAN ast чаа ә 
If the bliss of a king endowed with all pros- 
perity and enjoying every kind of happiness 
 CC-0, WaRgspeeathhidoytCbiiehioan®iaumekeby eGangotri 
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be taken as a unit, the bliss of the manes is 
declared to be a hundredfold. So, too, 
through the world of the gods higher and 
higher upto the world of Brahman, each 
(bliss) is a hundredfold of the next lower опе. 
Singular and containing within itself all 
these (grades of.bliss) is the bliss of (the 
supreme) Brahman, of which the pleasures of 
the senses are but an (insignificant) fraction. 


a (71) 
TAA Фет: яңа IRI gener ud чч 
татат: айтат: IVAATATAATATATT эп& | 
at азада Se aga mp raga 
quaa Җай ARA spese N 9R N 
“ Therein are included all degrees of bliss. 
—the bliss of men (ananda), of the manes 
(moda), of gods (pramoda), etc. Therein all 
desires are fulfilled. Therein is the state of 
oneness owing to the cessation of all (pheno- 
mena). Make me live immortally for ever, О 
Soma, * in that abode of concentrated bliss 
and vouchsafe to my soult that is betwixt 
CC: tion. Digitized ру eGangotr — — 


* Lit. the moon. Here “hiranyagarbha." 
T ‘Indra’ in the text. 
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the brows an unceasing shower of immorta- . 
lity,* "—so do the vedas declare. (72) 


ARAISHET: FARA Ай TEKI AAAI єрт 
«99 ат чие AA «Ачин rfr «чання | 
Wed grege нї Maeda: 
Tat gareng ната Ara ada MATAN эз 
The self is unperturbed and its nature is 
bliss; the other (maya) is quit» the opposite ;. 
their steadiness or perturbation bears fruit in 
the individual consciousness. The perturbation 
of the mind, until a desired object is gained, 
gives rise to misery. When that object is. 
gained, the pleasure (said to be) derived from 
that object is only so long as the mind remains. _ 
steady. ч (73) 


дате Tard Aag Kakan XU 19, 

© TNA gaai атчачтч HW | 

Raa: ward ef alee ger «єчї 

namaa at neret gei ат THT 0 әш 
Just as there is а momentary bliss when 

the mind is absorbed in pleasure at the end оѓ. 


* Lit. nec 
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a sensual indulgence, so too there is unsur- 
passed bliss in deep sleep only so long as. 
there is steadiness (of consciousness). In 
liberation, however, the consciousness is. 
absolutely tranquil and there is eternal bliss. 
There is thus a constant relation between 
bliss and steadiness. It is therefore proper . 
to speak of sensual pleasure as a fraction of 
eternal bliss. . ? (74) 


STET Bet BAMA ARE «п: aaga qat: 
TUM GRA чатта ета, | 
ATER RATA ATTA THER STATA 
HST: Sereni fasque, Su 


^ The mind, tired of external activities, 
draws them all in together, and carrying. 
with it the tendencies resulting from them, 
CORES from them and turns inward in search 
of its own place. In the dream-body, it 
enjoys dream-objects generated by the com- 
bination of those tendencies, Abandoning 
these, again, it longs for the inner self, reach- 
з ing which it attains Paskest reste ecangot (75) 
# Tranquillity, bliss. 
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їй айт: чақа ag а: атча абай 
If. Wert акт ЙБ TETHOTU Ya 1 
qaman TIARA ggd аа arang Ya 
«fcm BN Tara suf 99а єй «қы: NK 
* “How is the enjoyment of pleasure, etc. 
possible in dream, while the instrument there- 
for (the gross body) is inert? If (it be said , 
that) a new dream-body fit for such activity 
springs up, wherefrom does it arise, Since the 
means of its generation f is absent? If it be 
a. product of the imagination, then how is it 
that, after the experience of sexual pleasure 
in a dream, "the effect thereof is (actually) 


visible in the body that is inert? > (76) 
Ятат Tire яз safa SU Jaa 
wise Ssqerp AAN я eur TEA SAAT | 
Ча а азччатетчччітеае тиа ате 591: 


айелге TRACI TEAST 11 эз N: 
“It is with this (the gross body) that he 
weeps from fear, talks, laughs and exults.” 


3* This and part of the next verse are thé arguments 
of an opponent. 


t Such gs parere cdi Math Collection. eios by eGangotri 


138 SELECT WORKS OF SANKARA. 


It* surely follows from this that the inner 
self does not abruptly sever its connection with 
the body during dream, although that body is 
inert; but, with the help of the subtle body, 
it creates again, in subtle form, those objects 
which it had previously t experienced, such as 
the body, woman, horse, tiger, locality, etc. 
E (77) 


TA maA arama fara 
TARAS чеч чє «ате Uim | 

Заза єтєє аңге чї 
KERETA gan aga Ul €- Ik 


The second state, that of dream, is known 
by experience to be midway between waking 
and sleep. In that state the individual, 
having withdrawn all the senses, has only the 
light of the self remaining. The gross body 
having been laid down on a suitable bed, the — 
inner self, experiencing the objects it likes i? 
their subtle form, goes about as it pleases in 
the same manner.t | (09 


— — „т Pe aa Gea an А aa 2 
CC-0 Ha Rigs НРМ ы: не Opyiarehby eGangotri 
+In the waking state. + With the subtle body: | 


1 


| 
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чей: Hart ayang ятан: 
ятучейагкечте тынч ча: атчан щн | 
=й Kaare єчтї: Kai 
ARUN ает ата), 195 1. 


Preserving the body lying in bed by means. 
of the life-forces now reduced to mere breath,. 


' lest it assume the form of а corpse and. 


become food for dogs, etc., it creates, in: 
dream, by its own power, horses, chariots,. 
rivers, ponds, playgrounds, companions, 
women, sons, friends,—all by way of imita- 
Ноп,® (79)- 


атади част ач че: 
этет Euer Mera ейн AAT | 
геа maae 96: Kuat 
эт Metta яча їч ЕЧ KAT: li 
It creates elephants, tigers, robbers, ene- 
mics, snakes and monkeys. Sometimes it is. 
playing with beloved damsels. Sometimes it: 
laughs and sports. Sometimes it eats deli- 
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«cious food. At other times it is afraid of its 
kith and ‘kin, .because it has become an 
-Qutcaste. And at other times it runs away 
for fear of tigers, etc. or is caught by them 
-and wails. (80) 


йа чєйчйзїї uf нон пат ARTIST | 
Perera: AA mp ut бәт 199: | | 

Aem Ач eed ч kawasan BTA 
IMMA Tas adas касд 1 са d | 
| 


. Whatever object is perceived, it comes | 
“Into existence then and there by the ignorance 
“ОЁ the true nature of the self that is in it. Its 

manifestation is like the unreal appearance Of | 
false silver owing to one's not recognising the | 
mother-of-pearl, or of the mirage owing to 
-one’s not recognising the sun's rays, or of thé 
serpent by one's not recognising the. горе 
“such appearance giving rise to joy or fea 
only for an instant, Hence all this univers | 
is really created by perception. * . (81) |. 


СОР ТЕ ЫЕ ЫКЫ Өл» весы” _ 


аз we perceive it. 


THE CENTURY OF VERSES. 141 


KASAR MAKAR IKAT AT REN- 
Aaa WE ат ata ga TAT | 
Tata arate аб я чог арааг 
ятетеятечазта HAA ааста аң, Ü єз th 


The Lord of the Universe has declared: 
“By me, on whom depends the illusion of 
maya, all this (universe) has been Spread: 
forth. Therefore, all things are in me, not 
I in them; for instance, although: silver 
appears (falsely) in the mother-o'-pearl, there: . 
is naught of the mother-o'-pearl in silver.. 
Therefore, * too, all things do not (in reality) .. 
exist in me.” It follows from this that the- 
whole objective world is as unreal as the- 
products of jugglery. (82). 


_%а: айя e gaaat ARa 


fir ат ЭЙТ aga NT ITAN 1 
TRANG: aa sURgeqoniei 
AA ачай safes я ASUS ABAR Usa 


Action is the only cause of happiness or 


misery in this world. . The. ignorant; not 


Ж Because the universe is the creation of maya. х 
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"knowing this, speak in vain of friend or 
.enemy.* Yagnavalkya and A'rtabhaga, of 
yore, in the palace of king Janaka, spoke only 
. of action and praised it. Even the ornament 
.of the race of Yadu declares: “ None in this 
world remains without action." . (83) 


` ана gore яяайй ah жїйїїєгїзїй 
grist айїгєтїч Pera ana Яг ала: | 
яй кй TRTA FARI єзї 
лата waists R ay ЧА mensurae! 


Although the axe is able to fell a tree it 
should, nevertheless be wielded by а НУ 
‘being. Food is no doubt, a source of salis 
“faction, but the real cause thereof is 
-effort{ of the eater. In the same #2 

former action is the cause of the good or © 
results experienced; yet, being itself eva 
scent, it cannot do this by itself. It is if 
pelled thereto by the inner self. : 


* г oF 
} a го who: gives happiness or one who С 
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Tae іку adaa Raa Kama qi 
«89 яп ANTA PAK: areas | 
аттатат нса сабе: тагт ач 

ча erreur ае TARIAN =ч п 


The Vedas declare, with much propriety, 
that all rites, compulsory, discretionary, and 
s0 on, which are laid down by the Smriti 
for the various castes and conditions of men, 
аге (in reality) dedicated to the Supreme 
Self; * in the same way that, by the satis- 
faction of the nose, eyes, tongue, hands, feet, 
head and ears, it is the inner man that is 
actually satisfied, and, by the watering of the 
rootsofa tree, every part of that tree is 
nourished. : (85) 
А : 


q: Jaraa: РР akang 

ят: MMA GET eT 1 

BATA. Parra wale, Aang: уау 

сят. CHET: «9 def emak ou 
| - s Whatever lesser deity might be invoked In 


` practice. р | 
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After death, he who is ignorant of the self, 
although versed in the Vedas, and has per- 
formed the rites prescribed therein, exhausts 
“his merit after a brief enjoyment and undergoes 
very great misery in having to be born again. 
He who has realised the self and yet longs 
for reward, enjoys much greater and more 
lasting happiness accompanied by super: 
natural powers. Therefore, one should indeed 
realise the self ; for, by realising it, one gains 
„every happiness although he longs for no 

reward. (86) 


Maes я 8 чай ya: жааты бча: 
Maga waft agar «т exu 979,1 
wie firg ep Tage grg | 
TERAS ger чє нй eem « Rer | 

lt is no wonder that objects are not 
revealed by the sun, moon, etc., of their own 
accord; nor is the sun directly perceived by | 
its own light, nor the moon, nor fire. On the 
other hand, the sun, moon, etc., are perceived - 
by means of the sense’ of sight inspired РУ! 


(the inner) consci f 
'CC-0. Jangamwadi Math Cipusness. Therefore, oni 
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the dweller in the body shines by his own 
light. Yet, in the World, * the deities t have 


‚ their respective power to illuminate, (87) 


TAER чч: чї aana ая 
RNR эпвйзйгєтачїүёт ата, Ta жї à 
эпи: ag aa maa 
Reat Їлгї ama Ted Хайз тян: 0 == N 
Through the life-force called prana the in- 
dividual drinks plenty of water and eats 
food. Then the abdominal fire, with energy 
derived from that (prana), digests it sooner Ог 
later. Thereafter the life-force known. as 
vyana carries the essence along the blood- 
vessels of the. whole body for the nourishment 
of life ; and the life-force termed apana expels 
from the body the putrid non-essence. (88). 


# Le, as far as the senses are concerned. 

T The sun, moon, etc, which preside over the 
senses. In relation to objects, the senses have power 
to reveal them, although their light is but a refleotion 
of the resplendence of the self. — ЎЎ 

10 5 
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= Заст: aga EKA 
ята: айЁдататаїйчїтаазї ачат ATI 
aka Rugs єрєйє gau ASRA ada ат 


эга зч чїїзөйй чї wg: USS | 


This life, with its five-fold energy", residing 
in each bodys and being master of all the 
senses, distinctly and incessantly carries ОП 
all the activities appropriate to that particular 

‚ body, by а power which belongs undoubtedly 
to the self that is pure consciousness. ‘That 
self am I, the all-seer, the life behind all life, 
the consciousness behind the consciousness of 
all'beings. (89) 

daa Rech fares 9 

атат Ө «па ястай атра aaa | 
еа отара Ki 
sA щч Kanaan anda SITIS us ell 

By the light of that One Self that is pure 


2 Consciousness, the earth, water, air, SU% | 


: moon, etc., shine after It, each with its pec 
liar characteristics, and have their being in It 
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Can the flashes of lightning and flaming con- 
flagrations and the vast expanse of starry 
galaxies illumine the Supreme Lord, the 
immutable, infinite light, the seer, without 
beginning and without end, eternal, because 
devoid of origin ? (90) 


атёчтєнєйачач seat гш жепей 
Su: зйчезечпнеїчачгечта | 
STEGER: Н Ча эїнїйєнат fulsit 
fare ream Яй чїй asa usin 


If, by the favour of the nectar-like glance, ` 
full of unparalleled mercy, of the venerable 
holy Master, there arises, іп.апу man what- 
soever, the realisation “ That very Brahman 

` ат T,” he indeed loses all feelings of doubt 
and, with, his mind free from illusion, attains 

liberation even while living in the’ body: 

(Thereafter), when the beginningless limita- 

tion* is completely dissolved, he is merged 

in the Highest, the sole abode of eternal bliss. 

: (91) 
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ay Rar Apaan aac are qara ga: 
grat Anaea e aA ай MA d 
атт a ER AAR zt 
ai Raoa aaam Agag: кї E 
u 
1 am neither the dense body nor the senses, 
nor the evanescent and most. erratic mind, - 
nor reason, nor life, nor the ego, nor wife, 
nor house, nor offspring, nor kith and kin, 
nor land nor wealth, and so on. For, how 
can Į, the witness aloof, the pure conscious- 
ness, the inner self, be all these things which 
are purely objective? Iam the Supreme * 
‘that is the reality behind all this Lus 
9 
a ahaa ч Rag rendir 
ede я HIATT Treat ели | 
Tee WR erat adas 
Sea EIN чч TRE ч qur caua am $3 U 
In relation to all these plainly visible forms 
of dark, yellow and other innumerable colours; | 
the eye, which is one, is the seer, for, therein |. 


ae I ee 1 
* Siva, or pa с 
“бстиндс гайга! ec ion. nsiderad, 8.999" gda- ў 


т | 
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arises the perception. The eye, in its turn, is 
only objective, because the mind is its seer. 
And even the workings of the mind, objective 
forms transformed into thought, are, in their 
turn, objective. The Lord alone is the abso- 
lute seer, the witness, for, He is never, like 
the above, objective. : (93) 


HMA зач TAT ANA Wenreqmt 
SATA TASH STATA STATA: | 
этїї a я е ASAT US 
Ketat Ia sat frere aga: Bases 
1 ** Ц 
Owing to the non-recognition of a горе in 
the twilight, over it appearsa serpent all at 
once. In е ѕате way is the extremely 
unhappy condition , of the individual soul 
imposed on the self.by reason of the non-re- 
alisation of one's own self. Again, when the 
illusion of a serpent is dispelled by the ad- 
monition of a trustworthy friend, there is only 
the old familiar rope. So, too, by the admoni- 
tion of my own Master, Iam not the indivi- 
dual soul, but the immutable Self that is the 
seer. J am the Supreme Bliss (Siva) i ACE 
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fe эййтёт acak dag W actos сап 
ara ятачак Ж ач эйс | 
wuerde fe vate ч peu Чї: Pn яй 
«ат ааа чай wwe RRA warse USUN 


Tellme what is thy light. You say: 
“ The sun in the day and the moon, lamp, 


etc., at night." It may beso, but by what 


light do you see the sun, the lamp, etc? You 
- say: “the eye.” But when that is closed, 
what brighter light is there? You reply: 
“the mind.” By what light isthe mind re- 
vealed? “For that, I alone am the light,” 
yousay. Youare therefore that Supreme 
Light. “Таш, my Master.” ‚ (95) 


Mata Raa: dt gaite ast їч TARUH 
THAT RIA а дё чучунаа | 
Prarat fregit Permana = 
KAMAR: Raa бачае: 1 8 1 


- Such a опе # after remaining оп the earth 


for a time, never more returns to a body and | 


its accompaniments ; “until the enjoyment of 


ce- jon. Digitized by eG 2 8 


* One that has realised ' I am Brahman.” 


2 
J 
- 
т 


ELE 
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the ripe fruits of his former actions is come 
pleted, he lives in a peculiar manner, but. 
blissfully, because his mind is free from all 


„ contrasts, * ever pure, devoid of my-ness and 


I-ness, always contented, identical in nature - 
With infinite bliss, steady in thought, imper- 
turbable, cleansed of all illusions. t (96) 


батана «чї сет аита 

fagi aa gat agaaga аса Ча: чача | 

атат “їч асч этүңчлїйат aaa: ATU ат 

WE ат dasi gai ийат Aa Gara usen 


Such an absolutely resplendent realisation 
at once destroys the distinction between the 
individual soul and Supreme Self. In whom- 
soever such an ‘unimpeded, unparalleled rea- 
lisation springs up in consciousness, for him 
the root-illusion (maya) that is the source of 
births and deaths, is destroyed by that very 
realisation. Once destroyed, it can no more 
create illusions by its power of phenomenal 
manifestation. | (97) 


# Happiness and misery, gain and loss, etc. 
T This verse describes a jivan-mukta. 
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frd aft MAAN Ten careers 
Чат д екетей p gef AHA ата | 
«тей ESAT 
Meal Prana аттан яяя: medie: dec ‹ 
^, Knowing that the universe is unreal and 
having, therefore, completely destroyed all 
perception of phenomenal forms, he should 
taste, to his heart's utmost content, the 
morsel of immortal bliss that is the highest 
and most perfect concentration of being and 
consciousness, and, filled with light of the 
self and with a tranquil mind, he should rea- 
lise that allthis universe is unessential and 
Should therefore abandon it, in the same 
Way asone, after drinking the juice of a 
fruit, throws it away although the remnant 
may be highly fragrant. ` (98) 
Sa чч їч ча чаян бдан Y 
Бак dar NINA уята Чї! 
Mae 


Reet aR as яе 15 N 


ae results of actions are destroyed, the 
Wem Age Oi the hearts. Balken, emdgcall 


iiis... 
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doubts, which lead one to births, and deaths, 
are removed, as soon as one realises that 
Supreme Lord, whose nature is. pure con- 
sciousness, who is devoid of the stain of quali- 
ties, Who isrealisable by such teachings as 
* "That thou art," the immutable inner self, 
the Brahman, the Lord, that is beyond all 
commandments and beyond allthought. (99) 


"HI WEE quse айгайга adas тє 
Weal TAT AAA ara STAYAT | 
SARA gaa чат ча N Roo Ц 


One should understand the huge tree of 
phenomenal existence, which bears the fruits 
of births and deaths before, betwixt and 
after, whose roots care the results of past 
actions, whose countless leaves are delusions, 
vanities, joys and sorrows, whose branches 
are desire, anger, etc., and on which dwell 
the birds of sons and cattle, wives and. 
daughters, in large numbers. Such a wise 
man should fell this tree down with the axe 
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of non-attachment and should at all times 
meditate upon the Supreme Being (vasudeva). 
(100) 
эп яч wd vau uf «йўла ча fru 
99 нч атт яїйчгаїнїї caer Эп нїн | 
TET «аг ч- атаҹаг илат ай 
AK неча Y аена PASKAH N Roa N 
The whole universe is born in me, has its 
support in me and dissolves in me. Therefore, 
that very Brahman indeed am I. Again, 
humbly and exultingly do I bow to that 
Immutable Being (achyutap, by whose mere 
remembrance any defective procedure in all 
auspicious acts like sacrifices is rendered 
perfectly complete. (101) 


THUS ENDS THE CENTURY OF VERSES: 


ait жы qum a 
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t Smet: 
Knowledge of Self. 


Tank: giana апта ёттатйгапа | 

учен aa Aina nan 
This treatise called ** Knowledge of Self” 

is written for the sake of those whose sins. 

have been destroyed by austerities and who, 

With a tranquil mind and free from attach- 

ment, long for liberation. (1): 


wisan fg urgens | 

чекең afeqsgrt бат т а kak . IR 
Compared with all other means, knowledge 

is the only direct means to liberation. As. 

cooking is impossible without fire, s0 is libera- 


tion impossible without knowledge. (2) 
qiian «8 «чаї AAA 1. 
farstrat Peta taka W 


Ritual cannot dispel ignorance, because - 


they are not mutually contradictory. But. 
C-0. Jangamwadi Math Collection. Digitized by eGangotri 
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"knowledge surely destroys ignorance, as light 
destroys the densest darkness. (3) 


Kakak чатта а Ger: | 
Sa WaT MAT sga nuxu 
The self appearsto be conditioned by virtue 
of ignorance. But when that (ignorance) is 


destroyed, the unconditioned self shines by 
itsown light, like the sun when the clouds 


have disappeared. (4) 
"Эн SF mna | | 
Т TT Ba Tass аач uuu 


Having purified, by repeated instruction, 
"the soul that is turbid with ignorance, know- 
ledge should efface itself, as the paste of the 
“Cleaning-nut does With water. (5) 
UTC: идет ig Tagana ame: | 
“ете TARE RAT яде neu 
The phenomenal World, abounding in 
desire, hatred, etc, is verily like E dream. 


* The cleaning-nut,. : 
into dirty EE Yubbed into a paste and thrown 
dowa done yi 


‘ong ie dla ШЕГӘ ӨЕ and: бре aas 
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While it lasts, it seems to be real, but, when 
one awakes, it becomes unreal. (6) 


«аа TIA BTA ат | 
ат паа я Targa wou 
Like the (illusion of) silver in mother-o'- 


pearl, the world appears to be real only untili 
the Supreme Self, the immutable reality be- 


hind everything, is realised, (7): 
SHAMS HATA i 
aikaa Feats aa tar 


‘Like bubbles in water, the worlds are 
born, remain and dissolve in the Supreme 
Lord that is the material cause and found- 
ation of all things. (8) 


anase faa Pasar rfe: | 
aan Aurat gres KERRAT usu 


On the eternal Vishnu, who is pure exist- 
ence and consciousness, as the common factor,. 
all these various appearances are super- 
imposed, like wristlets and other forms on 


gold. 
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Jasa git aT Ag: 1. 
RRRA aa daa VAT КЕ 

Like space, the Lord Vishnu, coming in 
-contact with various conditions, appears to 
be different by reason of their differences, 
put is seen to be undifferentiated when those 
(conditions) are destroyed. (Io) 


AANRAAI STATA: 1 
TA cuis Tea, 44 


Only by virtue of varying conditions аге 
caste, name, periods of religious life, etc., 
' imposed on the self, like taste, colour and 
other distinctions imposed on water. (11) 
Чёгөчнтүнтн THAT | і 
з agam Tau wari 

The place for experiencing happiness and 
misery, which is made up of the fivefold 
compounds of the great elements and is 


‘obtained as the result of. past actions, is called 
the (dense) body. (12) 


irritare | | 
Оаа атс тараа оге а by ectogoxi V | 
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The instrument of enjoyment, which: is 
, made up of the uncompounded elements and 
which consists of the five life-forces, the mind, 
'the consciousness, and the ten senses *, is the 


subtle body. (13) 
amaaan aan i 
SU Sera TAA TAT, navn 


The beginningless illusion that is indefin- 
able is called the causal body. One should 
understand the self as other than these three 
bodies (or conditions). (14) 


Kakan quem yay Rad: 


жатат &течет її SHAT TAT warn 
The pure self, by the relation of the five 


sheaths, etc., appears to assume their res- 
pective natures, like a crystal reflecting a 
blue cloth, etc. (15) 


agam: da качпа: | ә 
TIARA ye AANE qur nag Ц 
One should separate the grain of the pure 
inner self from the chaff of the body and 
other sheaths by the threshing of reason. (16). 


* The five senasa of perception and the five motor 


members of the body. 
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wer аЧтаїзопеят « 99919919 | 

quad «8ч watered ЖЕЛ 
Although the self is at all times and in all 

things, yet it cannot shine in everything 

but will shine only in the consciousness, just 

asa reflection will appear only in polished 


surfaces. (17) 
Җан төт ча | 
«ебчатйгй Aaga 96997 ELS 


One should understand the self to be 
always like a king, different from the body, 
senses, mind, consciousness, and eyes, the 


witness of their activities. . (18) 
Tara xe RHT Sara Jatt | 
. SASH TA TEA аат UT А 4 1 


То Ше indiscriminating, the self appears 
to be active while (in reality) the senses 
(alone) are active, in the same way that the 
moon is seen as if running, when the clouds 
move. (19) 


werfen turp: | : 
ARAH mise RR lqutpartuitized by e@arert 
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The body, senses, mind -and consciousness, 
carry on their respective activities by depend- 
ing on the consciousness of the self, like men 


depending on the sun's light. (20) 
а81%атапеаїсаа® «бате i 
TAHT тї Атаа ча URIN: 


Owing to indiscrimination, men attribute 
the qualities and activities of the body and 
the senses to the self that is pure existence 
and consciousness*, in the same way as blue - 
colour is attributed to the sky. (21) 
aaa: aa | 
MAAS TH ATMS JASAT: IRR 

Moreover, the nature of doer, etc., that 
belongs to the conditioning mind, is attributed 
to the self, just as the motion, etc., of water - 
is attributed to the reflection of the moon 


therein. (22) 


magaz: JA aai яя | | 

ЭЭЙ! та аата атаа Tem иза 
Passions, desires, happiness, misery, etc., 

exercise their function when the consciousness ` 


——— 


* The self is absolute consciousness as distinguished 


from buddhi, the individual consciousness. | 
CC-033angamwadi Math Collection. Digitized by eGangotri 


102 SELECT WORKS OF SANKARA. 


is present, and do not exist in deep sleep 
when the consciousness is absent. They 
belong, therefore, to the consciousness and 


not to the self. (23) 
хета ае SUC COPIA | 
аятен eA TASS: navi 


As light is thei very nature of the sun, 
coldness -of water, heat of fire, so are being, 
consciousness, bliss, eternity and absoluteness 


the very nature of the self. (24) 
TR аач аяң | = 
йт BAHT этат ячаа К 


By indiscriminately mixing up the aspect 
of being and consciousness of the self with 
the function of the individual consciousness, 
there springs up the idea “ I know." (25) 


went (йїп айа eiat т omar 1 
эїчєнїнө тат eat ACA gaa M&U 


The self undergoes no modification, nof 
can knowledge arise in any manner from 


individual consciousness (alone). And yet - 


one ignorantly imagines that the individual 


GI Jemoway dibéscimdoieeioeveejrtititig welot) | 
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Tyaka sid атат аа d | 

"Té sia: Tea MANA wre NRO Ц 
By mistaking the self to be the individual: 

Soul, as a rope for a serpent, one is subject to 

fear. But if he realises, ‘I am not the 

individual soul, but the Supreme Self,” then 


he is free from fear. 02 
SIKHISSTHRIGCTSE Gaara rara 1 
її effacer KIA MEN 


The self alone illumines the consciousness, 
the senses, etc., as a light reveals the pot and 
other objects; (but) one's own self is not 
illumined by these illuminablė objects.* (28). 


Sa maA ATESAT: ; 
* ÂNE IM SATA Co RS N, 
The very nature of the self being know- 
ledge, it does not depend, for a knowledge of 
itself, on any other knowledge, in the same 
Way as a light does not need another light to 


reveal itself. (29) 
fria AAA Fetter атада: 1 
freien] AAA: ЕЯ 


* The mind, senses, etc. 
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Eliminating all limitations with the help of 
the passage “not this, not this," one should 
. realise the identity of the individual soul and 
the supreme self by means of the principal 


scriptural passages. (30) 
MTA SERIE cub FETA | 
vafis Parag sf nter "au 


The body and other objects of perception 
are the products of ignorance and are as 
evanescent as bubbles. The self that is un- 
conditioned is other than these and should be 
understood as “ I am Brahman.” (31) 
STER Intan: | 
Indra frites «sr ТЕЕ 

Birth, old age, decay, death, etc., are not 
for me, hecause Т am other than the body. 
Sound and other objects of sense have no 
connection with me, for I am other than the 
Senses. (32) 


MAEAEA À SATE TAATET: | 


WAG GAT: TA чеп, Wart 
I am not the mind, and, therefore, sorrow; 


desire, hatred, fear. cto are not fon Mesa — | 
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declared by the scripture, the self is neither 

the senses nor mind, buf is unconditioned. (33) 

fip frenar fred dadar fice: | 

Picea Print tease frre изу Ц 
I am attributeless, functionless, eternal, 


doubtless, stainless, changeless, formless, eter- 
nally free, and unconditioned. (34) 


| WEARS TATA TA: 1 

нат Tiana Fear kasa: MAN Hl 
Like ether, I pervade everything, insideand 

outside. Iam imperishable, ever the estab- 

lished (truth), alike to all, unattached, un- 


conditioned, imperturbable. ‚69 
Ёказтайтцчикнатетат<я | 
aå пг; ent SIEHT 99 B 


Iam that very supreme Brahman that is 
reality, knowledge and infinity, that is ever 
unconditioned and ever free, the one un- 


· divided bliss that is without a second. (36) 
i 

Ua Pierce aAa TAT | 
3 TAAL їзөң 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


166 SELECT WORKS OF SANKARA, 


``бисһ incessant impression on the mind that 
“Iam only Brahman?’ removes the turbu- 
lences of ignorance, as the elixir of life cures 


all diseases. (37) 
Mata reist Bett ARTAR: | 
ARA dead ELE! 


` Sitting in a lonely place, free of all passions, 
with the senses subjugated, one should 
contemplate that one infinite self, without 


thinking of anything else. (38) 
Tara #31 Mag frat 94: | 
я ИТЕН Pirena п 35.0 


"А wise man should, by his intelligence, 
submerge, in the self all that is objective and 
should ever contemplate the one self that is 


like unlimited space, (39) 
erai 98 билд чет | | 
riae амой 


‚ Опе who has realised the supreme truth 
Blves up everything, such as form, caste, etc., 
and abides, by nature, in (the self, that is) 
Infnito.pgnegintnnesscandtblisajoltized by eGagaey 
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SIG: ЧҮ ате? fae 1! 
чатта анч ач К 
· The distinction of knower, knowledge and 
the known does not exist in respect of the’ 
Supreme self. Being sole consciousness and 


bliss, it shines by itself alone. (41) 
CHAISE отти най WW] ; 
sasama #чїїїгєї 89 u vat 


The flame of knowledge that arises by this 
constant churning of meditation on the wood * 
of the self, will completely burn away the 


fuel of ignorance. (42) 
Tea Ҹа daa Ect | et 
aa emm , II 


When knowledge has destroyed i ignorance, 
the self will manifest itself, in the same way 
as’ the sun rises as soon as the dawn t of day 


has dispelled darkness. .(43) 
экият а чаа ятёїзчїятнчаїнч 1 1 
аяйт mar BARU II 


* * Arani wood, used to kindle fire for sacrifices by 


churning it. 
t Aruna, the charioteer of the sun: the dawn-god. 
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The self, that is ever with us, appears, by 
ignorance, as if it were unattained and, when 
that (ignorance) is destroyed, attained, like 


one's own necklace.* 42 . 
MAN ARTA «ат эдга: sfr | 
aa «тч; єт quee feni u vu wu 


The condition of individual soul has been 
imposed on Brahman by illusion, as the form 
of a man on a post, but disappears when the 
true nature of the individual soul is 


realised, : (45) 
«чечели IMATE | 
We Rt SE aay ama п v& 0 


The knowledge that arises from the 
realisation of one's own true nature, directly 
destroys the illusion of “I” and “mine” 
Which resembles the confusion of the 


directions, (46) 
saaan emaa Rarer | 
Un q яй magar u xeu 


——— 


# One appears to search for his neckl d find it, 
although it has been on his neck all Uie tres 


` + One who mistakes the directions, north, east, eic»: 


corrects himself as soon ав he clearly understands his 
СВА РЗ оду ай Math Collection. Digitized by eGangotri 
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The devotee (yogin) that has gained right 
realisation sees all things, by the eyeof know- 
ledge, as existing in his own self, and the one 


self as all things. (47) 
Beas этленйлтенїзди PRAT 1 
чїї Taga emer «9:048 КЫ, 


He sees all things as his own self in the 
Same way as one sees pots, etc., as (mere) 
clay; (for), all this universe is only the self, 
and there is naught other than the self. (48) 


aging айдатецйтїч шї Тїї | 
9 Staaten HA Aa ї vsu 
Liberation-while-living means that the wise 
person, having abandoned his former limita- 
tions and gualities, and acguiring the proper- 
ties of being, consciousness (and bliss), attains 
Brahman, in the same way as the worm be- 
comes the wasp. (49) 
‚ Фкаї Sigrid вет URAT | 
Ind merangan ARA тй 
Having crossed the ocean of ignorance and 
having slain the demons of likes and dislikes, 


nye 
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etc, the seer, united to tranquillity, is 
supremely happy in the enjoyment of the bliss 


* of his own. self #. (50) 
qagan Bassas: | 
GERAIS AT A чата uus tu 


Leaving aside all, attachments to external 
and transient. pleasures, and happy in the bliss 
of the self, such a one, for ever, shines within, 
like a light inside a globe. (51) 


Tee аат Tag: | 

чеда течії атана. ESSE 
' The seer, though remaining amidst limita- 
tions, should yet be unaffected by their quali- 
ties, like space. Knowing all, he should be. 
like one that knows not, and should wander 
about, unattached, like the wind. (52) 


STATES Hae AA: | 
wet ret ЁТ Taka ат аят СЕЕ 
When the limitations disappear, the seer - 


merges unreservedly in the Supreme (vishnu) 


* This is an alle, orical i incidentally об 
сёе atemyoof hei зан оке aie br.eGangsiri 
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like water in Water, space in space, or light: 


in light. (53): 
PART «тат RASTA ger | 
KETAT IT ARTA UX Ih 


Than gaining which there is no greater- 
gain, than whose bliss there is no higher bliss, . 
than knowing which there is no higher 


knowledge,—that should be understood as. 


Brahman. ; (54): 
TERI «пч ЖЧ адат JARA: | 
WA Ae Ұй qERTSCTHTUTT, ТЕРЕТ 


Seeing which naught else remains to be 
seen, becoming which there is no becoming *- 


again, knowing which naught else remains to- ` 


be known,—that should be understood as. 


Brahman. (55): 
eae: qub айпа | 
Were Hate TARTANA, Ue 1: 


That which is all-pervading, around above, 
below, which is being, consciousness and’ 
bliss, which is without a second, without end,. 
Zr M WI O UE Pengantar 


* Birth. 
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-eternal, sole,—that should be understood as 


: Brahman. (56) 
чает Werdeigudssn | 
чечен AARAA MAT 


a 


The immutable, the one uninterrupted | 
‘bliss, which is indicated by the Vedanta by " 
-excluding what is not it,—that should be | 


understood as Brahman. (57) | 
FAUST AARAA: | 
FAME TAAT SINT: ELE 


(The four-faced) Brahma and others, that 
‘are but parts of that self which 8 
_ uninterrupted bliss, become happy, each in | 
his own degree, by possessing a particle of | 
‘that bliss. (98 . 
agma seg MAAN AA: | 
“аата Het AR anaa u 4s v 

Every object (is such because it) possesses | 
‘that. All activity has consciousness running | 
‘through it*. The Supreme Self, therefore: | 

CRASHES VET А 


* These are the sat (being) and chit lousnes?) | 
:aspects of the self. Tii anda (bliss) aspect has 
' серо deplt with Пе presignsrentied by eGangotri 
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per-vades the whole universe, as butter is in 


i` every part of milk. 2 (59), 


WWUTCTSIHRe HATH HSIWERRN, | 

segurue TTA U Kok 
That which is neither subtle nor dense,. 

neither short nor long, which is unborn, 

immutable, devoid of form, quality, caste or 

name,—that should be understood as Brah- 


man. . (бо) 
TH Ted Seife wen T аяте 1 
WD gatas ят aRar КТИ 


Ву whose light the sun, etc., shine, but 
Which is not illumined by these that are 
illuminable, and by virtue of which all this. 
(universe) shines *,—that should be under- 


Stood as Brahman. (61) 
MARAT атаа э | 
WT ичтчга ET rasa W RR Ut 


Pervading the whole universe, internally 


and externally, and illumining . it, the - . 


Brahman shines by itself, like a red-hot iron. 

ball, (62) 

Seas BCR PE cra АЕ ы ыш. 
ifest ; is perceived. 


* Is man : rh : 
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тїїнї Ig AMSAT RAA 1 : 
ARK Sava qa AeA AT ETE 
The Brahman is different from the universe. 
There is naught other than Brahman. If 
anything other than Brahman is perceived, it 


is as unreal as the mirage in the desert. (63) | 


да FAA чари WATE | 


TST акш SHEER uet: COCA UKS | 


Whatever is seen or heard, other than 
Brahman, cannot be (real), Even that is 
Brahman, the secondless being, consciousness 
апа bliss, when the reality is known. (64) 
Karaan TTA | 
SHUG aA AAA AAT u es t 

He who has the eye of knowledge secs 
Brahman that is being, consciousness and | 
bliss, in all things; but he who has not the 
eye of knowledge cannot see it thus, a5 # 
blind man cannot see the shining sun. 1 


ачат fred anA Rama: | 
siaina: ada enm y e«t 
The individual soul, melted in the E 
ааа. ipsizuctione.eteu 5 


KNOWLEDGE OF SELF. ` 175 


freed from all taints, like gold, and shines : 
by itself. -(66) 


Ia erreur SaaS | 
aiai aia wile aaisa neon 
The self is. the sun of knowledge that, 
rising in the firmament of the heart, destroys 
the darkness of ignorance, and, pervading all 
and supporting all, shines and makes every- 
thing'shine. (67) 
Peluang qut 
її їндє Fray | 
аеетнат asta АГ: 
a aiins aa neon 
He who, unmindful of (the limitations of) 
direction, space, time, etc., and perfectly 
tranquil, attains the sanctum of the self, that 
is the all-pervading, stainless, eternal bliss 
which dispels (all qualities like heat and cold), 
etc.,—he becomes all-knowing, all-pervading, 


and immortal. -(68) 
generar: 9919: di 
"Thus ends KNOWLEDGE OF SELF." - 


= 
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Prat Aaaa | 
Panama 
sasa Anarai Ta опа | 
І salute the Lord of Lakshmi, the cause of 
creation, preservation and dissolution, the || 


Lord of the universe possessing inconceivable | 
power, omniscient, infinite in form, free Of 
all bonduge, the ocean of unbounded bliss, | 


the concentration of pure knowledge. (1) 
AM яетатанйч йг: | 
чаң ad чїйлї Wa 4d 
чей Рай aarssovet | 
aquired яая Pre К | | 


I ever prostrate to the lotus-feet of Him by 
whose grace I always realise the nature of 
the self to the effect that I alone am the 
Supreme and that all things are merely | 
o 

E 


Super 
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anaachana: «йит: à 

чнага: ATE зч ШЕ 
Sorely afflicted by the sun of the three 

miseries*, and perplexed in mind, some one, 

after acquiring the qualifications of. mind- 

control, etc., asks the good Master as follows. 


5 (3) 

WATT ATCA GAT ачат, | 
ай сү akaa Hq aT ЕЕЕ 
О Lord, out of mere mercy, tell me briefly 


how I may, without (much) effort, be 
liberated from this bondage of births and 


deaths. i ERE (4) 
ате & ачен: ЯЙТяП@ чер t 1 
RR cela Breq] makna: Tu ET 


(The Master replies) The manner of thy 


Speech seems to me to be excellent. I shall 


explain to thee clearly which is which. Listen 
With an attentive mind. (5) 


# See footnote on page 866 
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ачачак азанга: t i 
aara sri aki ц@көтяяң usu 
The knowledge relating to the identity of 


the individual soul and the Supreme Self that 
arises from texts like “ That thou art," is the 


| 
means to liberation. (6) | 
S айч: n: чакап TTR ат ag TAT: d 
«чиет аш ST HA ает йч, aou 


Supreme Self? How can there be identity 
between thetwo? And how can texts like 


What is the individual soul? Whatisthe | 
“ That thou art” express the same ? (7) 


чя ян: GATT 91591 fs її 1 
ad Tea ASE agak + daa: us 
: We shall explain it (thus). What else, | 
шец is the individual soul except thou Йй 
ша Thou that questionest me, * who am | 
Г, art Brahman itself, without doubt, (8) 


We дү SIT] lup | 
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I have not yet clearly grasped, O Lord, 
even the meaning of the words, “I am 
Brahman.” How can Iunderstand, tell me 
the meaning of the sentence (as a whole)? 


p (9) . 
аи ҳача @ Ia ae 1 
За: чет атат fe аттатайатайе КЕ 


What thou sayest is true and free from 
reproach. For, a knowledgeof the word- 
meaning is indeed essential for the under- . 
standing of the sentence-meaning, : (то) 
эжеша агатай: 1 : 
WMS: 9а: Alen TAM NAN naan 

Why dost thou not understand thyself,— 
thou whose very nature is reality and bliss 
and (pure) consciousness that is the witness 


. of the individual consciousness and allits 


' (19 


Workings ? 

ganas Tara MARA | 

rae fad аат takar pp 1 А 
Leaving aside all thought relating to the 


body, etc., thou shouldst ever meditate upon 
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that whose nature is reality, bliss, and know- 
ledge and which is the witness of conscious- 


ness, as thyself. (12) 
тета: Roser MAT чета | 
Remang PERIIT rada Haz 


Because the body has form, etc., like an 
earthen vessel or other object, and is, like an 
earthen vessel, composed of the (five) great 
elements, ether, etc., it cannot be the self. 


(13) 
PAN redisset: | 
анача те Каті ибаа а ау 


If, for the reasons aforesaid, this body is 
Dot the self, reveal the self, then, as clearly 


аз a berry in the hand. (14) 
FERS Чын: абат а gE qur | 
eC Te ea EE 


As the witness of an earthen pot is different 
from the pot and is not the pot in any sense, 
Sos the witness of the body, Understand, 


кшз fore, «I am not the Бойун? а by eGangbkð) ` 


ё 
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ччїйёдисштїйїзкатайїйї ҳа i 
WU sacar gni ат ачат IKU 
Conclude, in the same way, “І am the wit- 
ness of the senses and not the senses them- 
selves." So, too, understand, “I am not.the 
mind, the consciousness, or the life-force." 
: (16) 
AAAS «ат areata єзїн | 
zerana fp ara navel 
Also “Т am not the combination (of 
these).” Understand, “thus, by intelligent 
reasoning, the witness that is distinct from 


the object. (17) 
Meera aT RATHI | 
Wer айїїйятїї dise aw a u acu 


Understand “I am He by whose mere 
proximity, the body, senses and other objects а 
become capable of (all) activities like selec- 
tion, etc. (18) 
TAAT: а9а61099 4: | 
ач т&татагтетате, 9158 e qaa "aS А 
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Understand “ I am that inner self which 
impels the consciousness, etc., but is itself 


unchanging, like the lodestone. (т 0 
THAT T Jaana BLT 1 | 
Ждан :ятап: discre U Ro N 


"Understand “I am He by whose, proxi- 
mity, the body, senses, mind, and life-forces, 
though motionless, yet seem like the self that 


is not so. (20) 
SHIRTS ASAT ure «p fene | 
чї at ас Hate ürsefiveresor иза 


“My mind had gone elsewhere, but has 
now been steadied.’ Understand “Т am He 
who knows the above activity of the mind.” 

| | (21) 
WURST gr Taat fut ат | 
qt regain: Bara SETA Wart 
Understand « Т ат He who is the direct 

Witness, himself changeless, of waking, dream 

and sleep, and of the presence and absence of 

‘objects, and of all phases of consciousness 


i . ` 2 
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четата 191 "етей quent | 
Ec ETE CUR CIE Inang: пази 
As it is admitted that the light revealing 
(the presence of) a pot is other. than the pot, 


so am I of the nature of knowledge, the 
dweller in the body that reXéals the body. 


(23) 
чий т ятат а@ ree Bat 
HEI «Чїйдєн: ёз ачат Uren 


Understand “І am the witness that is the : 
dearest of all, for whose sake alone, soris, 


wealth and other objects are dear." ` (24) 
qea ят a 9996 ET 1 
arate dt хэт SAANA Жы, 


; « І аш the witness who, being 
Understand am ee d 


himself the object of highest love, Nes 
me never cease to be, but let me ever exist. 


(25) 
а: айт amem gm | ded 
Agan Srge qe AAA: 


The consciousness that is the witness said 
to be the meaning of the word “ thou.” The 
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self is the witness and the knower, because it 


is devoid of change. (26) 
germen Ragu: | 
ARA aga aa: ll 3v 1, 


By the word “ thou ” is denoted that which 
is different from the body, senses, mind, life- 
forces, and ego, and is entirely devoid of the 


six states# or other change. (27 
epe (Аа aed чейи: | 
чепей «Пё ч 0 3E N 


Having thus understood the meaning of 
"thou," one should then contemplate the 
meaning of < that," both by eliminating what 
is not ‘that’ and by means of direct defini- ' 
tions thereof, (28) 


UMRI: KEK: c nasu 

Bereft of all taint of phenomenal existence, 
characterised by phrases „Шке “not dense, 
еїс.”, qualified by non-objectivity, etc., free 
from the stain of nescience. (29) 


Se - ——— 
deat th, existence, growth, maturity, decay, and . 
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сє: Jangan: | 
TAHU: чај: Karat wat U zon 


Bliss unsurpassed, reality, knowledge, and 
existence by nature, all-filling,—‘ that’ is 


spoken of as the Supreme Self. (30) 
aiaa Tat чат TeTUM RAAT | 
8: eave Te qERISHHIGI КҮ 


Understand that to bethe Brahman in 
respect of which the Vedas assert omnis- 
cience, supreme lordship and omnipotence. 

(31) 
Paras srg ЯЙ а 1 
Un анаган i uas 

Understand that to be the Brahman of 
Which the Vedas explain, by various illustra- 
tions like clay", etc., that, by knowing it, all 
things are known. (32) 
Ina уйл greet ЭТЇЇ | 
«епт TIAA UTARA * 0 Ran 


cA le Mp 
* By knowing olay, all clay things like pot, eto., are 
known. 
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Understand that tobe the Brahman, of 
which the Vedas enunciate infinitude and, to 
establish it, declare the universe to be the 


effect of that.* (33) 
AAA ач Seay IIS: | 
AAAS RAITA u av 


Understand that to be the Brahman which, 
in the Vedanta, is established, by close 
reasoning, as the (only) thing to be realised 


by the aspirants for liberation. (34) 
Sharaat пача Parag ч TORY 1 
SU аа Зач абача uan 


Understand that'to be the Brahman which 
is spoken of in the Vedas as having entered 
all-beings as their souls and controlling them. 

: (35) 
rut aet qe TAN Tay | 
siai Sanat aiamaa uas 

Understand that to be the Brahman which 
alone is spoken of in the Vedas as the best 
ower of the reward of actions and the origin- 
ator of the cause t of individual existence.(30) 
c—————— aS RES Pn eee 


* i.o., Brahman is the cause of the universe 
CC-0. Jangamwadi Math Maya er nesgienne, eGangotri 
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A 


acidi Rata аттатаїм>ай5щ+т | 

annaa anaa Tea: КОЛ 
The meanings of the words *that' and 

d thou ' have been determined. The mean- 

ing of the sentence will now be dealt with. 

This sentence-meaning is the identity between 


those same two word-meanings. (37) 
991 ат Kas ат атетаї art AFA: 1. mor 
Testa seruat Їй ЧЇ на: ll 35 lb 


The accepted meaning of the sentence, in 
this case, is neither co-existence nor particu- 
larisation. The meaning of the sentence, as. 
accepted by the wise, is essential identity 


without reservation. (38): 
Waa а тата ASARAN: | 
аага чы паг +89: qas e 


What appears as the inner consciousness is 


© that whose characteristic is secondless bliss, 


whose nature is secondless bliss, and whose 


sole definition is inner consciousness. (39)- 
SETTE eT Ter RTT AAT 
| зида {нїн sura quw & а Ye y, 
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When the mutual identity of the two is 
‘thus understood, then only will the non- 
Brahmanness of the word-meaning ‘thou’ be 


eliminated, / (40) 
аай ч WHERE Wu fn ча: Yu | 
RN aSa ASÀ _ и vau 


as also the unknownness of the word-mean- 
ing of ‘ that.’ If it be so, what then? Listen. 
The .inner consciousness remains absolutely” 


as infinite bliss by nature. (41). 
TT ST merana | 
"чей arinari agaa yada КАИ 


Further, a sentence like * that thou art,’ in 
order to denote indentity, proceeds on the 
basis of the secondary # meaning of the two 
Words ‘that’ and * thou.’ (42) 

icm at weet sper ате аттайт | 
| TAT PRA reana, пз. 

We shall carefully explain how the sen- 
tence makes its own meaning clear, by 
excluding the expressed meanings of the tWO 

Words, which are mixed up. (43) 


z - а Lakshya, secondary, indirect or derived, 8? 
CCOPP PRET nae au primer, dipégitioriéxpressefbtri 
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“теч ат Ak ASENA: | 
Waa: я diet: КАЙТ 
. . The consciousness, conditioned by the mind, 
Which appears as the connecting link between 
the idea “I” and the word “І ”, is expressed: 


by the word “thou ”. (44. | 
ятаїчтгзїтїїї: «азга: 1 
TANTS: TAKE Ha: UI 


The first eause of the worlds, conditioned 
by nescience (maya), characterised by omnis- 
Cience, etc.*, of the nature of reality, etc.f, 
and affected by non-cognisability, is expvessed 


by the word “that”. .. (45) 
AFARA акайта 1 
ета Takaran genit DARL 


(But) cognisability and non-cognisability, 
having a second and being infinite, are in- 
Consistent in respect of the same thing. 
Hence is the necessity for the derived (or 


Secondary) meaning. (46). 
Wee g gada THE 1. 
Tendang Kau qve 


* Omniscience, omnipotence, omnipresence. 


Reality, knowledge, infinity. ; 
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When the adoption of the primary mean- 
ing is inconsistent with other (established) 
proofs, the adoption of a meaning not un- 
connected with the principal meaning,is called 
‘the derivation of meaning (lakshana). (47). 
TAME AYU ATAU | BE 
Asana AR AKI West 

“The derivation of meaning, in the case of | 
passages like “that thou art”, isa partial 
derivation, and no other, as in the case of the 
"Words in sentences like“ This is he". (48): 
э ART чтечта ат апел | 
EE UES tected eae E RS E RHET uv 1 

Until the sentence-meaning of “I am 
Brahman” is firmly understood, so long 
should one possess control of mind, etc. and | 
practise (the expedients of hearing,# etc.). (49): 
FAA LENT AT AA 1 

engan: Yaa ue 

When, by the grace of the Vedic teacher 
one gets a firm understanding (of the above 

. Sentence), then is he entirely free from phe | 
‘nomenal condition and its cause.t (50): | 


Uum и е с 


- 


та a 
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Ainin peeing: | 

ачта (та: ча us fügen ELE 
` All ends and means destroyed, uncondi- 
tioned by the elements and the subtler bodies, 
and free from the bonds of action, such a one 


is immediately liberated. ? (51). 
WOT sangat аат WA, | 
tangan sni uus 


When, by the destruction of the bondage 
Of pastactions not yet ripe for enjoyment, 
one becomes liberated while living, he re- 
mains as such for a short time by virtue of 
Such of his past actions as have brought about 


his present life, . (52). 
багатае reu чей ex | 
SURE mae яча WAR | 


(Thereafter) he attains absolute liberation 
Without any more birth, which is of the 
nature of unsurpassed bliss and is known as 
the supreme abode of Vishnu. (53). 


u afer аттайт: атда u 


Неге ends the Commentary on the Text. 
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М «кїч Il 


NIU 955 нїн :н нщ | 
яя чї wer аң яіначтача з! 
I salute the two. feet of the holy Master, 
which destroy (this) unendurable duality, and 
whose dust, like the sacred ashes, guell the 
‘demon of illusion. (1) 
Taat ang wisi Renate 0c 
#ЧСЗЯНОЧИДИЧНЦЧ та TNF 
I salute the merciful and most excellent 
Master who destroys all doubts and whose 
two feet reveal the enjoyment of one-ness a5 


the meaning of the word “ that ”. (2) 
UARA: SERENA 1 
ERASTA: quip Susp. sq gg uid 


Scorched by the forest-fire of phenomenal 
existence, the Pupil, possessed of all necessary 
qualifications, is thus enlightened by the 
Master with words capable of revealing the 
true self. (3) 
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"t чайнай wt eara dya: Ta: ı 

walt ёзгйд, TAAT чєн ча чч mu ИЛ 
Whoever doubts the fact that himself 

exists? If even this is doubted, he who 

doubts is only thyself. (4). 

ТЕЧ Sfr 50ү gat aka IAI AG | 

HRA пан. daa cay Aa ич 


When one knows “ I am not ", itis verily 
Brahman itself that knows “it is not." When 
One knows “I am", then (too) it is that 
Brahman itself that knows thus. (5)- 


йч ета. Tg RR ARMARRI d : 
"iet ame e: Eum gd aa “KU 

Thyself, therefore, art Brahman. “Iam 
Dot Brahman” is a mere illusion. From 
illusion springs separation* wherein all sor- ` 
tows have root. (б) 
T Raan AT STMATTBATT: | ! 
IT Чч чэт Aa авага: aad APA 1 o u 
Se 


Ten Difference, duality, manifoldness, variety. 
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He who gains a clear knowledge of the five 
sheaths (of the self) does not experience the 
five sufferings.* "The wise, therefore, always 
investigate the five sheaths. (7). 
TEMA AYAT 1 
Me CEE CMEC CIC TEU CIC: SI 

By a clear knowledge of the five sheaths, 
anna-maya, Prana-Maya, MANO-MAYA, vijnana- 
maya and ananda-maya, each within the one 


before it, the self becomes capable of being 
revealed. (8). 


чаК=ячатец: ATT AAT HST TENTA: 1 
SRI чата «атаач ARA USU 
This (gross) body which is called the 
anna-maya sheath, is not the self, for it is 
non-sentient, almost like an earthen vessel, 
and is non-existent before birth and after 
death. (9): 
RT: MUAS апд agaaa: | | 
же AM «ата, SY Urutan: ETA dll 


* Avidya, ignorance; asmita, egoism; raga, desire 
dvesha, hate: and abhini E racha 
a ШҮ abkinivesa, fpar of dea the соп 
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So much of the atmosphere as is contained: 
by the body is the prana-maya sheath. How 
can this be the self, being afflicted with 


hunger and thirst ? (то) 
фей Wea TY 4: HU Raat = 1 
Tae aa maana атда: AI: ЖЕ 


Nor can be mano-maya sheath be the self, 
which thinks of the body as ‘I’ and of home, 
etc., as ‘mine’, and which is the slave of 
likes and dislikes. х (11) 
ЭЎ «ай fadar 19 сатат йч mae | 
Ramar белйп AKA А ЧА а, 

Мог can the individual - consciousness 
known by the name of eijnana-maya (sheath) 
be the self, for it is only a reflection of the 
Pure consciousness,* disappearing in deep 
sleep and permeating the whole body in 
conscious moments. ` AI 


Эйн: ga: aa а: get aan | 
TAAT W[SÉSWC RÅ HATA LALU 


* The Supreme Self. 
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How can I-ness (or egoism), which is 
called the ananda-maya sheath, be the self, 
fondly imagining “ I am happy” by reason of 
the smaH fractions of bliss found in deep 
sleep ? · (13) 
q epe frena: W WRIT чч ажап | 
WRAY ч wear, эїйеєтїйеепатөтитата, 19 vil 

That which shines as the reality is bliss 
itself, is the self of all, for it exists before 
and after, is changeless and uncontradict- 
able. (14) 
INKA IK fp «тазаа REK: 
sfera: edlen aeaa: U 44 4 

If nothing different from the annamaya 
and other. sheaths is perceived, it cannot 
nevertheless be denied that there is one that 
perceives the anmamaya, etc., sheaths. (15) 
SARA ачӘтахд ататек | 
TSCM T AATAS: ll 34 U 

"Although the self, being of the very nature 
of consciousness, cannot therefore be the 
"object of Consciousness, nevertheless there 
can- never be a doubt regarding the absolute 

c SERA Ah PADA una itselfed by eGangott1O) 
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aka Rama тд! s saque | 
ч ag IARAA fua sees: || че 
The self experiences all things, but cannot 
be experienced by anything. The sun, that 
illumines the whole world, is not, in its turn, 
illumined. &7) 
fad ————— ч 99 Wad | 
AST айа: а эрча ада ч КЕП 
What is neither that nor this, so or thus, 
that much or this much,—that should be 
understood to be Brahman. Otherwise, it 
Wil be a mere object, and not directly 
knowable. (18) 
чайга sit чарх eder maa 
Tha qv KAKAK wget | 15 А 
While everything that is perceived ‚85 
“this, this' is contradictable*, the reality 
that is ‘not this’ is not contradictable. It 
IS, moreover, not unrealisable, because it 
exists, Y is (тд) ` 
aah Re aka STATA | 
WD AKA ашна TAT ent d Ro di 


* je, Unreal. Dus 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


198 SELECT WORKS OF SANKARA. 


Brahman, although not knowable (by the 
intellect), is yet not unrealisable, because it is 
self-resplendent. The passage, “ Brahman is 
reality, knowledge, infinity", expresses the 
definition thereof. (20) 


WT AUT SATA SAAT | 
ат ®геайситата, Ёптайййт гате AIET N RA 0 


As long as there is limitation by the powers 
of the sheaths, the conditions of individual 
soul and Supreme Self affect it, Otherwise, 
these two conditions disappear, and its real 
nature without any distinction shines um 

21 
ate акеге а касе «ена Ba | 
Ww freni f sr «Аб Hen: Raq u 33N 


If it is determined by ordinary reasoning 
that, when everything visible is known to be 
unreal, there is naught at all, it is further 
determined by the Vedas that what is esta- 
blished as naught at all, is Brahman itself. 


чччїй ARa «ентп абаат | 
CC-0. AAA MEA CITA Shy edi, 3a; me 
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Although this is so, to those that are devoid: 
of even a thought of passages like “ that thou. 
art,” the self, though (ever) resplendent within ` 
becomes, as it were, invisible. ` (23) 
TENTA яе AITANA | : 
%йгктшянтачїшнлїї UT KAA | d AY UU 

Therefore, by a contemplatiza of the mean- 
ing of such passages through an examination 
of their word-meanings, and by the glory of 
the grace of the Master, one directly sees the 
self in an instant. j (24) 
Qf зпедатдчая я | | 
Kara ата: MIATA TASH: (її 

The expressed meaning of the word * thou 
is the (individual) corisciousness that prides in 
being doer, (enjoyer,) etc., superimposing the 
functions of the body, the senses, etc., on the 
self as if they were identical. (25) ` 


Җа ЁК атай wear Бегай | 
чайн Asia: MASA ATLA айз: UREN 


The derived meaning of the word ‘thou’ is. 


‘the consciousness that manifests itself as ће, 
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Witness of the body, the ego, and the senses, 


distinct from them, (26) 
Чаттатчатат Haa #еетагтчтап:гд | 
Ма Маз] аста атый: N RYN 


The expressed meaning of the word “that” 
is the supreme self which is knowable from 
Vedantic texts, which is the efficient cause of 
the whole universe, and which is endowed 
With omniscience, etc. (27) 
Katak Raia Rgangaa | 
KAI Soest ae wes: e 

The derived meaning of the word “that” 
is the supreme self, free of all condition what- 
Soever, beyond all phenomena, absolute, 
Secondless, external, and realisable by (direct) 
experience, . А (28) 
НЕЁ aa чч уеде arf | 
ЗЧ чай watt Talat ep тагы: qp RSI 

The relation between the two word-mean- 
ings is either Sameness of object, or the - 
relation of attribute and subject, or that of 
indicated and indicator. (29) 
Ws Tad чепи Rea | 


Тат кто 2 p 
CC-0. WISER Tae me Rer. ade есаһс®%®'! | 


- 
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Those versed in interpretation explain 
“ sameness of object" as the application of - 
words, individually denoting different objects, 
to denote together the same object. — (30). 
Яй que «АЧ ч абаа | 
Tata fred ач ce areas UT зїї 

Visibility and invisibility, fullness and the 
having a second, are mutually contradictory. 
Therefore, in the case on hand, the-derived 
meaning alone is possible. G1). 
WIRT TEATS Sm | 
Четте ат айт: ёч ашат йы 1 ЗА Ц 
. Derivation of meaning is the denotation of 
an Object not unconnected with the primary 
meaning, in a case where the primary mean- 
ing cannot be adopted owing to its contra- 


diction by other reasons. (32) 
їнї атеди eaaet RAASTA | 
Mettler «тагар ara THAT 919 їн Я SIT di 


Exclusive derivation of meaning * is the 
denotation of a different object connected with: 
CIA aa He ea AE Pa шош 


. * Derivation of meaning is of three kinds: exclu- 
. Sive, inclusive, and RA exobtsive and partly inclu- 


sive, 
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the expressed meaning, but completely ex- 
clusive of the latter; for instance, the hamlet 
on the Ganges. Such derivation of meaning 
is not applicable to the present case. (33). 

ARANA: WU Ta: sa 

"канеч адат sat maa A пет 1 30 

Inclusive derivation of meaning is the deno- 
tation of another object without abandoning 
the expressed meaning: for instance, the redt 
(one) is running. Such derivation, too, 
should not be adopted in the present. (34) ` 
җәт іХ AT IT, ат. NARITA 1 
"wr Saat ASI Вәт Karaan UM 
The partly exclusive and partly inclusive 

derivation is that which excludes a portion of 
the expressed Object and denotes another 

_ Portion thereof ; for instance, “this is that 
Brahmin”. This mode of derivation’ should 
be adopted in the present case. (35) 
#154 fist get area едакатэч тачы Да | 
Oren Road четда: 13% 


> Which really means “the banks of the Ganges.” 
T The quality of redness cannot run. The red 


hors i 
CC-0. 9.97 other animal ФЕН. Digitized by eGangotri 
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The sentence, “this is that Brahmin э 
indicates the Brahmin alone by excluding 
the remoteness and the nearness of place, ` 
(time), etc., and thus denotes identity between 
the meanings of the two words (‘this’ and 
(‘that’) (36): 


Irak Jasa | 
Reg «агат Kuat aa 0 ғә 0 


‘In the same way, the sentence, “that 
thou art " indicates the Supreme Self that is 
the reality, by excluding directness and re- 
Moteness, etc., and thus clearly denotes 
identity * by the word “ art.” (37): 
Wed чанд agar ате «Їй | 
magai Зе Эҳа Фафчаа MSN 

In regard to thosethat realiseas “1” the 
reality thus indicated by the principal text 
declaring identity, the Vedas declare that they ~ 
Shall be free from all sorrow. : (38) 


Wa: ячен: füfüepeu] чїй її | 
fé Maisi mataza ana: LA 
E A Т ы ba pa en 


* Between the two indicated by “that” and thou”. 
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It is generally observed, both in secular and 
Vedic matters,that words of injunction (alone) ' 
-are capable of inciting one to action. How 
can the same hold good in the case of passages 
like “ that thou art” which (merely) reveal а 
thing already established ? ` © (39) | 
ARRA sr яй згадае ачен | 
TE ATA Бйз wf ARA ed Sim: d vo d 
Itis not injunction alone that can incite 
“one to action, but also an assertion regarding 
a desired object. A person will begin to act 
by virtue of the knowledge. “Here is the 
king ” or «а son has been born.” (40) 


erit: ater: sre KELANA | 
ARAA: частай ат Tae че: нча! 
Although, according tothe Vedic passages 
declaring identity, the self is incessantly 
revealed, yet it is not possible to realise it for 
those that are devoid of the grace ofthe | 
Master. qn | 
М тїбї багатае ear: | | | 
я 5 = val ^| 
СОСЫ Wr чї КТ Gak ЕЗ 5 meg 4 if 
% | 
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Do not think, ‘what is the need for g 
Master, since one, by himself, can attain а. 
knowledge of the self by avoiding optional and. 
prohibited rites and by purifying the mind. 
through the performance of prescribed rites ? 

(42). 
RANG а 99: яачій ачат йат «атат 1 
WITS Tet Ese Жайда уз и. 

Knowledge (of self) cannot result from rites 
alone, without the Master that isthe ocean of 
mercy ; for it is established by the Vedas that 
only he who has a Master can know. (43) 


Asman ат аат чайла |. 


wale qe sera gar ата MAKA 1 ух: 


The Vedas are the highest authority, either 
because they are beginningless or because 


they are the utterances of the Supreme Lord.. 


Knowledge, (therefore,) cannot result either 


by itself or from any other authority. (44): 


ANA чазаа, MASA Arey | 
ЧЕ агата aa “UI 


The Vedic sentence, which does not depend 


m “BE. PRS prea Baton, ні берер Фо 


b 
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proofs, is the only source of the knowledge of 
Brahman and other things that are beyond 
the senses. (45) 
mi siaa AG ARA mpeg 1 
“Uae < ату AAA ug — Ц veu 
Those that attempt, by means of proof, to 
‘realise a knowledge which reveals the proof 
itself, are such wonderful beings that they 
Will burn fire itself by means of fuel. (46) 
"а тиг {гелет | 
аата esa AU: ялагай t хә 1 
The Veda is beginningless, and the self- 
resplendent Lord himself manifests it. In 
view of its manifestation thus, the great ones: 
have declared that it is the Сеа) зано 
4 


Sra Saka Ana ET 
TREA RT я Ika Ru: uve ll 
As no authority is equal to the eye in the | 
` perception of forms, so is there no authority — 
for knowledge, equal to the Veda, in the 
realisation of that which is beyond perceptio 


| 
| 
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pang Aa at aah Inna i 
TATA ятата aeq faf а PARA YAN 

If any treatise elucidates a truth established 
by the Vedas, it is merely a repetition and іѕ ^ 


not indicative of any authority whatsoever. 
.(49) 


Tanggai RET атчяйт kata Aa: | 

эн gee MANGIA RAST: — Qo t 
Of the Vedas consisting of the parts, one 

part * enunciates duality and the other +t 

plainly expounds the one (secondless) reality. 


(50) 

RA аа afta я шне! 
жайт кета MEREKA 1 ҷа Ц 

The secondless alone is real. Duality, being 
only superimposed thereon, is not real, like 
(the illusion of) silver in the mother-o"-pearl, 
or the appearance of water in a mirage. (51) 
WR qr «ате эй чечак BF | 
ЗЧ Чч атат ұта GASA Wu ULAR 
. It is not proper to say that the secondless 
teality may be superimposed on the unreal and 


* The karma-kanda. +The jnana-kanda. 
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dual; for superimposition is (always) that of 


the unreal on the real. (52) 
депйчаңиай: Tartar «читта | 
WNIT «гй аєитеёаадат SUIT NyA. 


Both cannot be superimposed, for there is 
naught different from them and superimposi- 
_ tion cannot be on nothing. Hence, the reality 
of the secondless (self) -must be accepted. (53) 
TAMIA Fea AAAA, 1 
Зӣ чибча cer ea аата “UU 
What is expounded by the Vedas is the 
secondless (Brahman) that cannot be known 
by direct perception and other proofs, and not 
duality, for the latter is already established by 
ordinary reasoning. (54) 


Wd JAS FRETA ШП чая | 
TA Ai «ата, maA эйел! LL 
The seçondless (Brahman) is of the nature 
of happiness, while duality is always unendur- 
able misery. The Vedas, therefore, expound 
only that # which is aspired for. (53) 
Feri A Чең афта 1 | 
Taat эче qui aa meu ич! 
CC-0. Jangamw HR bali is, өлай bjismangotri 
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In respect of the secondless reality which 
is expounded by the Vedas and Which is of 
the nature of bliss, some say that the condi- 
tion of individual self is its Ordinary nature. 

(56) 
«атк ak aa siad аєа БАТ: 1 
Wes + Aga Tagua: uuu 

Ifthe condition of individual self be the 
very nature of (Brahman that is) absolute : 
consciousness, then, like the heat and light of 
fire, it can never disappear. (67) 
TERA «#9 mandi атт aa | ; 
Siaa quat атаб КЁРЕ Н ЦЕ n 

Some are of opinion that the individual 
Soul becomes the supreme soul by virtue of 
Spiritual effort in the same way as iron be- 
Comes gold by the action of some chemical. (58) 
TRS чай a gi таяй ааб «99 1. 
Wire тат Eur Ta STRAT: uus u 

This is not right; for when the power of 
the chemical disappears by lapse of time, the 
&olden colour that was imparted to the iron, 
also di 
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зїчаніч 994 ggg | 


TAT TAA MA Яна яатйт я ANIT URN 
In the same way, the condition of indi- : 


vidual soul, with its characteristics of pleasure 
and pain, willonly seem to disappear (ac- 
cording to the above reasoning), but will not 
be utterly destroyed. (60) 


AAA аб ara =Пасааа W ча Sta: eqni 

Ti айк чеп KARENA Wage 1 69 
Therefore, if, by its very nature, it is the 

individual self, it will for ever remain the 

individual self. In the same way, if (by its 

very nature) it is the supreme self, it stands to 

reason that it is always the supreme self. (61) 


аб ат Фу ara stata UTR | 
Set «січ Ведат MAA frfad quero 0 < 


Even if the individual soul were to attain | 


(only a) similarity with the supreme self by 
virtue of spiritual efforts, it has been decided 
by all authorities that even that similarity 
“must necessarily perish after some time". (62) 


седе Натев аек Behideial origin, туа } 
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«нч SHY Ate AAR WD dara | 
ada зат чай: ama NAK пад d 3 Ц 
Having therefore destroyed, by the know- 
ledge of the self, the insuperable ignorange 
regarding 'one's self and phenomenal limi; 
tation (samsara) which is of the nature of 
(that) ignorance, one becomes oneself the 
Infinite, and naught else remairis. (63) 


TANTE SED ARISTATA | | 
maaa бет: saa: ааб ue weed N 
All the Vedas and all religious treatises 
(smriti) expound the supreme secondless Self 
Whose nature is reality, knowledge and bliss 
as the thing to be realised. (64) 


Taa Aa RAR | - 
ASTU anaa RA CR Tegar LL 
In respect of all the numerous Vedic pas- 
' Sages declaring oneness, all other passages are 
Said to be subordinate thereto. (65) 
aknaga faftum As e 
Et PR ARA aa Ia by ell S, 
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* From passages like ‘that thou art," 
how does the knowledge of non-duality spring 
up, at whose very origin the conditions of 
doer, etc., disappear, like darkness at the rise 


of the sun ? (66) 
Ius 979: ata Wü od 
mua: saka «= иө: і gon 


Those versed in ritual argue that knowledge 
occurs in the ritual portion (of the Veda) and 
is therefore an auxiliary to ritual, But how 
can knowledge be an auxiliary to ritual, since 
it occurs in a quite different context ? . (67) 
areata aera an | 
. Wi fü ed чита чєлї чей п чєн 
The two portions (of the Veda) relating to 
ritual and knowledge, are entirely different, 
both in respect of the aspirant's qualifications 
and the subject dealt with, This 'being so, 
how can they be principal and auxiliary in 
relation to each other ? (69) 
STi жй ж епа 9 асаб ацт T ara 
TARAN TATE TER 1 6% 0 
А 5, 
viva оета ратын йе 
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Knowledge cannot exist in ritual. So, too, 
ritual cannot exist in knowledge. How is any 
correlation possible between.the two, which 


are like sun and darkness ? ' (69) 
TARAI Tt T He PC 
azea AAR чеш: Wott 


Therefore, for the removal of illusion, know- 
ledge does not need the assistance of anything 
else, in the same way as the sun for the 
dispulsion of the densest darkness. (70) 


апа чнч arah puer aa WATKAT 1] 
WTA а ЧН: атай ALA ana Werk 


The supreme self that is the witness of all, 
is itself that unsullied' knowledge. The wit- 
ness, therefore, is not affected by those limi- 
tations (of ignorance) but is (even) reality, 
knowledge and bliss. (71) 
сечата: GTA 39999: | 
чанад greg ww 1 ә M 

Its relation to them as (subject and) object 
is (illusory) like the relation of rope, etc. to 


Serpent, etc. The Vedas, too, establish the 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


214 SELECT WORKS OF SANKARA. 


same truth by declaring “this (self) is ever 
unattached ".* (72) 


же ч Hl ч ає CEU Aaa «= SUY 1 
epum тай pedes fd жий 1 оз и 
That which cognises both subject and object 
is the supreme self itself. Neither of them 
can know it. That which is neither subject 
пог object can alone know (itself) clearly. (73) 
HOM WIRT хаа fife à 
Ta ARA nf vedo. Oe 
Some say that the nature of doer, (enjoyer,) 
etc. and all else is manifested (in the self) by 
its power of maya. This is (however) a 


delusion, because there is naught other than 
` Brahman. (74) 


aaa ARA Ванд «ае ат à 
meets AT eme RASA N эч |! 


That Brahman Pene known, all this 
üniverse will become known, in thesame way 
as all earthern jars, pots, etc., become known 
by the clay, which is theif cause, being 
known, (75) 
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ай пайт PRA {зай | 
чєн, Aaya 1 Ob 

This (Brahman), then, is the one cause, 
devoid of all distinction,of the nature of purest 
consciousness. From that which is the sole 
' reality, conditioned by maya, sprang forth all 
this universe. ` (76) 


UAE Ha «яана AAA ATTA d 
WET fp: aR ag 99 анаа PA 199 N 
Some say that the cause is non-entity. 
(But) the non-existent. cannot be a cause. 
The power to generate a sprout is visible to : 
all, only if the seed exists. (77) 
атсан HAI TATA Maen | 
Разг garaun: Ҹ9194ї 9099! чийа, uec 1 
Не who declares the cause to Бе поп- 
. entity, can manage affairs with the son of a 
barren woman and quench ‘intense thirst by 
drinking the water of a mirage. (78). 
ATAS ASA ата: AAA MATA | 
«елга ата ara чай AK US 
As this doctrine of a non-existent cause is 


untena Те bath erar ding,, to, Scri WU 
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= 


, 


reason, it follows that real entity is alone the 


cause of all the worlds. (79) 
SHIKFRRGRISÓT я yaaga 1 
aaaea Ika RE ara 1 5 Ц 


This reality, higher than the highest, mani- 
fests itself as the worlds, also as teacher and 
pupil, alsoas (the four-faced) Brahman and 
other gods. : . (80) 
Web surfeit WT dat ennaa | 
weeded (ча aa Perapat: wo u 

For those whose minds are not ripe, the 
impression that the world is real will: tend to 
bondage (of births and deaths). Hence, the 
Vedantas declare all this universe to be 
unreal. (81) 
Tanat gaara we: 998: 1 
ANE чї sR ча: KANAK: wart 

On the other hand, to those great persons 
Whose minds have. become ripe by virtue of 
their past merits, the Vedas declare that all 
this universe is Brahman alone. (82) 
чта чаа ч ER 1 
CE Ore Aa m ufi fur aa 


1 
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Those that do not realise the gold under- 
Stand a golden ornament only asan orna- 
ment. So, too, those that are devoid of 
realisation do not perceive the world to be 
Brahman. (83) 
энеге He wur Wufe яш! 

Чї Kanada: anang ч зерт quu cv А 

How can Brahman be unknown to anyone, 
Which is realisable by means of I-ness ?* And 
yet, it is impossible of realisation by the un- 
enquiring ignorant. (84) 


"н чаа? чїй чн чаі 1 
TT яатч «хат Rana чубатат "cun 
All persons carry on their activities at all 
times by means of the ideas “1” and “this.” 
Of these, the formes relates to the inner self, 
and the latter to external objects like the 
body, the senses, etc. (85) 


ЧҮЙ кат arsi Ree! Sf: | 


agaaa MAA сн 


* те, ,realisable by the experiences common to all, 
"Iam," ^T know,” ^T feel " 


CC- 0. Jangamwadi Math Collection. Digitized by eGangotri 


218 SELECT WORKS OF SANKARA. 


If the idea of “І” springs up in respect 
of the body, senses, etc., it is then a huge 
` delusion; for, delusion is defined as the per- 
ception of anything in what is not that 
thing. (86) 


ARTETA EC UG CIC «чач, | 

SASIA HST MAFIAAN use lt 
It therefore stands to: reason that the 

supreme self that is the witness of all is alone 

denoted by the idea “І ". This I-ness, although 

devoid of consciousness, becomes conscious, 

as it were, by its contact with the self. — (87) 

асаган TEATS sme em: 1 

q: AAt ща: ае ada ич geass: 0с 


· Thedirect meaning of the clear and un- 
mixed conception, “I”, “Т”, in all bodies is 


therefore Brahman alone. (88) 
Tama Tet ag єлїк: geese | 
wend: KATA чагат Иче ТС: ust 


By the word “cow”, the genus ‘cow’ i5 
primarily meant; but, from the context, а i 
obstticulan.cawa alsecindioatedd Ime thesame 


/ 


DEFINITION OF ONE'S OWN SELF. 219: 


way the primary meaning of “I” is the su- 

preme self, but, by virtue of delusion, becomes 
ego. (89) 
Megara: Tangga Alaa aga. | 
Tae aer Ийт asa "so qn 
| Just as the power to burn, etc., is manifest 
in iron by reason of its contact with fire, 50. 
do the conditions of doer, (enjoyer) etc., 
manifest themselves in the “1” by reason of 
its connection with the self. (go) 
Re Йнчндчгий | 
Зен Pear атата «е KERAP usan 

Having understood the meaning of “I” to 
be the pure, transcendental, secondless (self}” 
that is different from the body, senses and 
Other objects, one should not attribute any 
Other meaning thereto. (91): 
Чаї Tagana RE | 
TRE TRSATA — SA c 

Just as, in the same body, the pleasures : 
and pains are numerous in respect of the 
Various limbs, so, too, there are differences of 


e 1 - «ye ; 
"perlences in respect c Of, these, indi nih 
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souls, although there is really no differenti- 


ation at all. (92) 
ufq Rane St Kakang I 89: 1 
- Т a mask Pra Para mate twr aa 

` и 31 


А wise person should never enguire of the 
universe, * what is this’, ‘ what is its nature’, 
-how was it born’ © апа ‘what is its cause’: 
He should merely think of it as delusion. (93) 


єттї a qr (абай AS ага 1 
"Hr TAT AA KAA эптїї US 


The wood is forgottenin the elephant 
made of wood, and the elephant in the wood: 

* So is the supreme self forgotten in the 
universe and the universe in the self. (94) 
TK wer ЧЕ Aaaa akad 

ч erp Tye waa KA UU 
On the vast canvas of the self, the self itself | 
I 


j 


paints the picture of the various worlds 31” 
— i 


* Ohildren treat it as an elephant, and the elde | 
as wood. So the wise see only the supreme se on 


E! 
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the supreme-self itself derives extreme bliss 
from seeing that picture.* (95). 
RISITHHRSITSETHERTHTTERHRTSTERR, | 
KAA aaa т afe дт чта usen 
The wise have the firm conviction that 
there is nothing else than the supreme self 
alone, consisting of pure consciousness, attri- 
buteless, imperishable, secondless, of the 
nature of bliss, and attainable only by direct 
realisation: (96) 
ana aay (атаб daR 1_ | 
TA TET «чї йч TAAT UV 
The talk in the Vedas about knowledge and 
né-science relates to the stage of argumenta- 
tion. From the true stand point there is no 
such distinction, because Brahman is the only 
reality and there is naught else than this. 


(97) 
зача ча ча чат maa япш | 
ftnt eret: ara UAT абая N <= It 

If one asserts that there “ts anything other 
‘than the self, even thatis the self in itsaspeot - 
mami Ше вец even that is е ген ш взресе 


9 As back of 
Asa painter may draw a picture on the 
is hand ang, end;gaioswáaisight bimselGn. Digitized by eGangotri 
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of existence, Anything which is different 
from being existent, is non-existent and there- 
fore a mere void. (98) 


AAA KUA атат ҹ Әт атат t | 
SETA Brassey т (азата SS 
For the wise, although delusion has been 
conguered by the steady power of their know- 
‘ledge of the self, yet it seems to remain until 
the death of their bodies. But the self shines 
for them in its real nature. :(99) 


оч AI gai ARNISA MAKENA | 

TATRA a (абаа, Чаа: ачкЁтнтгйатдиа olt 
This is the peculiarity of the , wise, that, 

although they are looking at all the variety of 

phenomenal existence, they could see naught 

other than the self understood from all the | 

Vedas. (тоо) — 


"fé fue Paha (Ж жа Recreate | 
fret тке Pret нй maat Їн чта 09°“! | 
For the wise that realise everything to bed 

. Brahman, whatis there to meditate or not 
meditate, what to speak or not speak, WT 
CC-toldgaorwnditVdty Collection. Digitized by eGangon(rol | $ 
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| ARa AANG єн mural чт! 
| Sed ATS ч gk: т Mada as dian 
l е Ц 
For the wise that see all objects as the self 
(drik), there is neither bondage nor libera- 
tion, neither the condition of supreme self nor 
that of individual soul. _ (102) 


FASTA aaa megan гче пат i 
: amaai етага APA e 31 
This is the sole ultimate teaching of all the 
Vedas if they are repeatedly enquired into, — 
the Vedas which uncontradictably reveal the 
Self and which are the highest authority 
Possible, : (103) 
Red rara Tear ET gerere d wet 1 
«чїчачіея Gaharu EDU 
Thus taught by his master, the disciple 
Saluted his feet with joy and meditated within 
himself on the truth established -by his own 
direct realisation. . (104). 


ASSE MISE SSE l 
Ta ANSE TART cod) 8. bor 


fi 
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Iam undecaying, Iam imperishable, I am 
the Lord (prajna), I am the consciousness 
that is the inner self, I am full of supreme 
bliss, I am the supreme self (parama-sivo), I 
am the infinite, (105) 


AESAAT TKA RASA 1 
siTe TRE чайдан (| 19$ di 

I am the greatest of those that have reali- 
sed the self. Iam the enjoyer of the,reali- 
sation of my own bliss. I am he whose glory 
is realised as “I” by all beings down to 
children and the illiterate. (106) 
ragag Agna | С 
TARRASA Ang ll 4 °з 1 

І am averse to sensual pleasures, I am full 
'of the bliss, knowledge and realisation of the 
self. Iam far aloof from any thought of the 
objective, Iam delighted at heart by that 
which is not objective. — ‚© (102 
Aseara едай | 
warrant {©нацачтїнтаячйз N 105 l 

I am the Lord of Lords. I am devoid of j 

ccSYen.a. tantuni jealousy. candedatredagoh 202 _ 
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he that fulfils the desired object for those who 
are bent on realising the goal. (108) 


sisa mat sagasa 4 
Saang HER | зох N 
I alone am the origin of the worlds. Iam 
he that sports in the garden of the Upani- 
shads. Iam the flame of the sub-marine 
fire that will dry up the overflowing ocean of 
sorrow. (109) 


SHAM ATA: ә;<їнчїктїтүдатїїзє | 
SMa: asa — чао 0 
I pervade up and down and around with 
my own extraordinary glories. I am he who 
appears to be determined by means of argu- 
ment, counter argument and enquiry. (110)! 
жсеніула 5 Ө өзүн ЙТ | 
né glare айр AREMA палап 
I am the seer. I am the host of seers. I 
am the act of creation and І myself am the 
Created. I am prosperity, I am progress, I am 
Satisfaction, I am the glow of the lamp of 


isfacti mubv 
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сазга чач жүн їїзєн 1 
TASAR: ЭЧЕН ЕЕН 5н 11.993 N 
Тат опе. І ат devoid of all distinctions, 
such as * this," “like this" or thus". Iam 
he that should be worshipped by the non- 
desirous. I am devoid of the inner feeling of 
merit or demerit.- : (112) 
Waasi STRUTT | 
rangs ата чандай ARAS ATI 
Iam the revealer of oneness. I alone am 
the supreme reality for minds purified by & 
thorough understanding of the (Vedantic) 
formula. I am the sun that dispels ignorance 
like the darkness of the night. (113) 
MISSA TAGAR YAAA 1 
aasa magaang u 3v ЇЇ 
I am the efficacy of herbs. I am the warp 
and woof of the worlds. Iam the bee in- 
toxicated with the fragrance of the bliss of 
self emanating from the lotus ОЁ the sacred 
syllable Om. ^ (114) 
RTARTA Sharfenqstsren (etse. | 
Ста AANS ру abhi l 


DEFINITION OF ONE'S OWN SELF. 227 


I amthe healing balm for evil. I am 
devoid of all conditional properties; I am 
the acme of liberality. lam he that rescues 
all by (granting) the fourfold desires € in | 


various Ways. (115) 
TEVACAAAA ARA ARAVA i 
weder Aas ее ГЕЛЕН СЕНА 
144% Ц 


I am thegoad of all powerfullest elephants, 
being greater than them. Iamas spotless as 
space. I am devoid of emotions 'generated 
by the godof love. ` (116) 
AARAA AARNA >. 
засан час ччачеғте чїїз 

BEL 

Amidst doubts and doctrines regarding the 
Self, I am he that is realised by unerring in- 
struction. І am ауегѕе to transient pleasures. 
lam fittest for the plenitude of eternal bliss 
and knowledge. ` (117) 
TENERAS, HAA HAATA MAMET | 
жнт tse RAEAN УЯ А 195 Ц 

* Dharma, merit, artha, riches, kama, pleasure and 
alisha, liberatione. Collettion. Digitized by eGangotri 
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I am filed with the nectar of mercy. I 
am he that devours all the worlds including 
that of the lotus-seated.* І ат devoid of the 
sinful * I". I am free from the contagion 
of sin and virtue, (118) 
SMMAMAUSE RASE AJANSA 1 
TAEA SSA AUTHLATISTT ! 418 N 

I am béyond the scope of the senses. I 
transcend the ether (akasa). I pervade pheno- 
menal existence which isg(unreal) like a 
skyfower. І am unattainable by the wicked. 
Д am bent on dispelling imperfect knowledge. 


(119) 
MAKA ESA REMIT | 
пгйейїз їйї: MAMARI JNS N а U 
The very mention of duality will slip away 
from me. I am hejwhose dwelling is the 
innermost heart of all. Iam attainable by 
the contented. Iam the perfect conscious- 
ness that knows по going or coming (120) 


a Ви 1 
_ чта ї кн итте ен ARI. 
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I am а host of suns for destroying the 
accumulated darkness of densest delusion. I 
am the various divisions of time, hour, day, 
night, year, yuga and kalpa. (121) 
чача най agak as | 
ччегїч їйїз& AATAS ARR 

The sentient and the non-sentient аге my 
forms. My actions are extolled by the wisest. 
I am inaccessible to the unsteady. My abode 
is the other shore of the boisterous ocean of 


phenomenal existence. (122) 
Sag eGEAR | 
saqat si MERTA 1 IR 


I am elated with the joy of conscious bliss 
that is hidden down the ocean of the Vedas. 
Гат concealed to those whose minds are fond 
Of deceptive verbiage. I am attainable by the 
Way of peace. (123) 


EG EHEUIB RUE EHE GE ЧЕ | 

этак TAMTAMA WIRY N 
.' Тат the root of all objects from the lotus- 
seated (Brahma) downwards and of the five. 


impart bliss to the worlds. 
: Етеві element | Mah action Digitized by eGangotri 
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I am free from birth, age, disease and death. 
(124) 


етае та гадабічага 5 | 
TERANG RAETIA 9 WY, N 
І am the several varieties of noise like the 
buzz, the grunt, the tinkling and the roar. I 
am he that illuminates the mansion of the 
heart by the lamp of self-realisation promptly 
lit. (125) 


MME TAG MASE Тат: лйїзг | 


атал MI AANA N IRGU 


I am knowledge. I am the known. Iam 
the knower. Iam all the aids to knowledge. 
I am that puresole existence bereft of knower, 
knowledge and known. i (126) 
аетйач азё «чадзе тат зға 1 
AAA AAA И 1881 

My nature is beyond all principles. I am 
devoid of the thought that I am among them. 
Iam difficult of attainment for the ignorant. 
My secret is realisable by a knowledge of the 
Words “that amdiifrtbaudton. Digitized by еф@ў)п 
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FRANIA RIRE Т 
урда з «чаї їтчатїїз IL 135 N 

І ат Ше foremost of all deities, demons, 
' fiends, men, animals and mountains. I am 
without body and senses. I am the various 
directions like south, east, etc. (128) 
чиїчйнїїз& чача чч ЕЧ | 
MARTIJA asi TURSA WARS Ut 

- Tam of the nature of right “and wrong. І 

am free from the bondage of rightand wrong 
etc. Iam easily attainable by those that . 
follow the right. Iam the happiest. Iam 
the origin of the Creator himself. (129) 


MECIACHESIE Baeispib t UMEGIE 1 
ятарга тб ататтайїйчрннтїїз di 93° ll 


I ат devoid of names (and forms) etc. I 
am free from hell, heaven and liberation. І. 
am he that is realised by the ultimate inner 
sound. I am the essence of all the Vedas:and. 


of the whole universe. (130) 
verteidigt | 
à чїй нї я итти WARM 
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Таш һе whose mind is purified by the ` 
knowledge of the reality which dispels the 
distinction between the supreme self and the 
individual soul. І am the original. I am the 
change. I am the fruition. of all fortunes. 


(131) 

KURANG ALAN antem. | | 
чета тетик UST DE od 3330 
In the shape of the serpent, the mountain 
and the elephant, I bear the whole weight of 
the world. I(am Siva Who) destroyed the 
five-arrowed (Cupid) by the fire emanating 
from the eye in the forehead, ` (132) 


Fat Tah ng Tagme ате à 
Te иат arg aie ta чёт aa 331 ll 
I never become bound. So, too, I am never 
liberated from bondage. T am never such as 
to be taught. Iam not the teaching, Iam 
Not the teacher, E (133) 
Wf Torang fn #йкчйн йн | 
amais PAIKASSA азу 
| I am devotion, Таш worship. Iam libera- 
fion. Ialone am the means tg, liberation... 
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am the ruler of all beings. I am the root- 
cause of all that is past, present and future. 


(134) 
яй НЇН Wat Kama | 
ACMA ASTM ATU NST ЖЕП 

Iam respected by the great. I am dis- 
respected by the.ignorant. I am difficult to 
attain, owing to the evil tendencies of the 
mind deluded by pride, desire and vanity. 


(135) 

азтазтитчатзгенттий я ЧЇ 1 
аңчччазагаачтаене аа N 33&U 
I am the sacrificial rite, the sacrificer, the 
priest and the sacrifice. I am free from 
control of mind etc.* Iam Yama, Varuna, 
Kubera, Indra, Nirriti, Vayu, Isvara and 
Agni.t (136) 

Taree res errata AA RATA 1 
Trikanfamenasakaaka USN 
Iam the glory of that..playful glance that 
affords protection and witnesses the control 


- *' The eight limbed (or Raja—) Yoga. i 

t AO eight deities presiding over.the eight cardinal 
points. n 
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(of the universe) І am established by the 
authority of that realisation which springs 
up amidst conditions wherein there is neither 


night-hor day. (137) 
«тент Maas ата | 
MANANA RJAR ц азс 0 


І ат the definition and the defined. Iam 
the implied meaning. I am devoid of dissolu- 
‘tion etc. Iam the gain and the loss. Iam 
the unattained amidst the attainable (138): 
quieted dmn здайте | 
Ae агата Чї FSET l| 43% 1 

I have no castes ог rules of life. Iam the 
sacred syllables, Iam the respected among ' 
the most respectable. I am beyond the scope 
ofspeech. Iam within the wordsand the 
meaning of every sentence. А (139) 


MASHER анта ARE GA | 


TUKER (чї чгкейөаїнїїчачгїтйң. 19° li 

I am unattainable even by hundreds -of 
philosophies for minds that are devoid of 
Prage and selisogntrobiccibamigtihes solesaefuge 
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of the wise. I break to pieces countless 
doubts of various sorts. (140): 
ee aan | 
TAARA; Aaaama 11 919 1. 

I am free from the six states * and the six 
tastes.t Ihave no enemy. Iam free from 
the six bodily sheaths.[ І am beyond the 
thirty-six principles. $  . (141). 
енатенатё ANARA ЕЧ | 
батбат атолтекгегэєягея(атат: N 94 II 

‘I am the bliss of realisation. I am the 
celestial tree that grants the desire for absorb- 
ed contemplation, Iam free from phenome- 
nal condition. I am the direct realisation of 
the Vedanta (atma vidya). ; EA, 
Tag Tag їчї ит | 
таби її Agana HA TMT N 94 N- 

DIXIE EE i ena 


——-- 
h 


а MA death. 
* Birth, existence, growth, ripeness, decay, . 
-t Swect, sour, salt, bitter, pungent and Matan 
fSkin muscles, blood, nerves, bones P El breaths), 
The five elements, the five pranas (vita the four 
the five sensory and the five motor organs, dhána 
aspects of the mind, mahat, kala, (time), Pii Siva. 
maya, avidya, purusha, bindu, nada, sakti, А 
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I am the oblation to the gods and the 
‘oblation to the manes. Iam devoid of all 
ideas of rejection and acceptance, I am . 
Vishnu, I am Siva, I am Brahman (the 
creator), and I alone am their cause. (143) 

· Wife ikae EECC: 1 
Araneta aA П axen 

All my sins have been washed away. The 
SorrowS of phenomenal existence have been 
dispelled from my heart. Iam the root of 
all the various activities expressed by the 
‘letters ending with ksha and beginning 
With a# | (144) 
ЧЕЧ: ате: Н erret Ааа | 
Эйн: tetas + ag аен чуи 

Why say so much! All this universe 
sentient and non-sentient, is myself. Spray 
‘and foam and wave are not, in reality, 
substances different from the ocean. (145) 


жей a R ан Sea я бат a gat a йт ATA | s 
SUE ЧЇЙ ча, src на A frere vl 


е A ы Ыру. 
* 9I (а) and  (kslía) are the first and last letters 
гсн Ваши Riahabeltection. Digitized by eGangotri 
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My refuge is neither my mother, nor father,. 
1 nor sons, nor brothers, nor others. . My 
| supreme refuge shall be the foot placed by 
| my master on my head. (146) 
|... met Kara Peat айий area | 
LIA Prat aga Вена: WORST IARA 
Д IKAN 1 
, There is the foot of the master. There is 
unbounded mercy in his look. There is 
Whatever һе has taught. Is there any higher 
fulfilment of life ? | (147): 
RARR: ar: 1 ` 
sflzreercar arr: engga Pama 
The looks of the venerable master areas 
full as the flood of rays of the (full) moon, they 
are a variety of the celestial tree in. granting 
Whatever boon is desired, and they soothen. 
and guell the sorrow of the mind. (148) 


жайштезгагайпгетсичакзпачй@йчт | 
- Wr жашата ego ай Чай 1 99 0 
In the cave of the heart there lies for ever - 


by herself, the serpent-maid of pure conscious- 
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ness, made happy by зуй ступе the huge 
frog of a fickle mind. (149) 


яй gaiii qi AAVERE | 
Ra xps year Gaal u 44o Ц 


In the vast ocean of bliss and realisation, 
which is myself, characterised by maya, a 
thousand universe-bubbles spring up and dis- 
appear again and again. (150) 


NSAI GAT ЯНГАНДА 1 
KERETA: gy: епт: КЕК 
Solely by the good Ship of the master's 
grace, wafted by the wind of good luck 
acguired in former lives, I have crossed the 
vast ocean of phenomenal existence, whose 


Waves of sorrow are unendurable. (151) 
"ЯЙ aft te лич «Жагага i 
Зачій haer абу a чата fee hat чаң 
1 94 1 


“While there was the darkness of ignorance, 
I saw the whole Universe as а reality, before 


sy уе, Ent When the DAYAL oof yleaanladse 
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..has risen, I:see nothing at all This is 
wonderful! * (152) 
«Té чатій KATA Sareea uad quu 
ч qp «її RA TEA ча TAL AT яңача! 

I prostrate not to the gods. One who is 
beyond all gods does not salute a god. After 
that stage, one does no prescribed act. I 
prostrate again and again to my own self, 
which is the root of all endeavour. (153) 
garnet Jae AAT 
GST RAMISAL 9С ч{ MCA єн че AL 

Thus, rejoicing again and again at the 
thought of his having gained the knowledge 

ОЁ the self, he reaches the supreme state of 
absoluteness (katvalya), when the fruits of 
actions ripe for present enjoyment are ex- 
hausted. (154) 


ATA daa | 

snahe ясана айгай: 1 144 d 
"The Lord facing the south *, himself, has 

composed this work entitled “The definition 
* Dakshinamurti, the Lord Sivain the shape ofa 


8 ixitua eacher. 
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of one's own self", which will dispel the 
darkness of ignorance and will carry one 
across the shoreless ocean of "phenomenal 
existence. (155)! 


апп тат (ачаа тайата: i 
AMAA FATA эїйїїатд д: 1 946 
The sky of my mind is illumined by the 
sun of the master who is the Lord Vishnu 
that destroys the darkness of ignorance and 


causes the lotus.of realisation to blossom. 
(150): 


Here Ends 
THE DEFINITION OF ONES OWN SELF. 
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raja of Dharbunga, G. K. Gokhale, Dr. Sir Rash Behari 
Ghose, Hon. Sir Fazulbhoy Currimbhoy Ebrahim, Mr. 
М. К. Gandhi, Sir В. N. Mookerjea, Sir D. E. Wacha. 
Hon. Rao Bahadur R.N. Mudholkar, Hon. Pandit 
dan Mohan Malaviya, Mrs. Besant, Mr. Tilak, Mr. 
Surendranath Banerjea, and also of Lord Minto, Lord 

Carmichael, Lord Ampthill, etc. Ў 

Second Edition, Revised and Enlarged. 


Price Rs. 1-4, То Subscribers of the “Т.В.” Re. One. 


SIR JAGADISH CHUNDER BOSE. 
-HIS LIFE, DISCOVERIES & WRITINGS. 
Rs. 3. To Subscribers of “ LR." Rs. 2-8. 


Penk CI Ta SE TES. ECL, PELET 
© coin tn нађен George Lama ada 


Me WT Mose ч. e. 


BIOGRAPHIES OF 
EMINENT INDIANS. 


A Series of Uniform Booklets each with a Portrait 
end a succinct biographical sketch and containing 
copious extracts from the speeches and writings oi the, 
personages described. , 

Toru Dutt E Raja Ram Mohan Roy 
Mrs. Sarojini Naida —— Devendranath Tagore 
Rabindranath Tagore Michael Madhusudan Dust 
Dadabhai Naoroji ^ Dinshaw Edulji Wacha 


Bir P. M. Mehta Mahadev Govind Ranade 
G. K. Gokhale Sir Rash Behari Ghose 
Lala Lajpat Rai Sir Surendranath Banerjea 
Ravi Varma Romesh Chunder Dutt 

K. T. Telang Sir T. Muthusami Iyer 
Ananda Mohan Bose Nawab Mohsin-ul-Mulk. 
W. C. Bonnerjee H. H. the Aga Khan 


Lal Mohun Ghose · Bir S. Subramania Iyer. 
У. Р. Madhava Rao Bal Gangadhar Tilak 


Sir J. C. Bose Madan Mohan Malaviya 
Dr. P. C. Ray Babu Kristo Das Pal 
Lord Sinha. V. Krishnaswami Aiyar 


Prof. D. K. Karve Dewan О. Rangacharlu : 
Budruddin Tyabji Rahimtulla Mohamed Sayani 
Iswara Chandra Vidyasagar 


Sir Syed Ahmed 1 
Bir Syed Amir Ali Behramji M. Malabari 
Sir Salar Jung Sir C. Sankaran Nair 

‚М.К. Gandhi H. H. the Gaekwar of Baroda 
R. N. Mudholkar R. Ragunatha Rau, O.S.I. 

‚ J. N. Tata. Sir N. G. Chandavarkar 
Basipada Banerji Pratapchandra Mazumdar 
V. K. Chiplankar Sir V. Bashyam Iyengar. 
Bankim Chandra Chatterjee 


Kesavchandra Sen ` а 
Byed Hassan Imam Dr. Asutosh Mukherjee. 


Foolscap 8 vo. Price Annas Four each. 
THE FIRST INDIAN GOVERNOR 
LORD SINHA'S SPEECHES AND WRITINGS 
Rs. 3. То Subscribers of “ I.R.” Rs. 2-8. 
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Saints of India Series 


This is a new Series of short sketches dealing with 
the lives of the most eminent saints that have risen in 

dia. These lives are all based on the origina! 
account and biographies to be found in the severa! 
Indian languages. Each book alsó contains a specia! 
account of the peculiar religious doctrines which each 
saint taught. .A unique feature of theme sketchen 
consists in the numerous and choice quotations from 
the poems and utterances of these saints. Each volume 
haa a fine frontispiece: 
DAYANESHWAR NAMMALWAR VALLABHACHARYA 

AMDEV APPAR NANAK 


KANATH NANDA GURU GOVIND 
MDAS- KABIR DAYANANDA 
TUKARAM OHAITANYA RAMAKRISHNA 

TULSIDAS VIVEKANANDA RAM TIRATH 


Price Four Annas each. 


“Friends of India” Series 


This is a new Series of short biographical sketches 
9: eminent men whe have laboured for the good of 
India, which the Publishers venture to think will be а 
welcome addition to the political and historical liter- 


the “Friends of India" on Indian Affairs are given 
In the sketches, Each volume has a fine frontispiece, 


LORD MORLEY HENRY FAWCETT 
LORD RIPON A. O. HUME 

SIR W. WEDDERBURN SIR HENRY COTTON 
Mp3, ANNIE BESANT LORD MACAULAY 
LORD MINTO SISTER NIVEDITA 
SIE EDWIN ARNOLD EDMUND BURKE 
CHARLES BRA LAUGH LORD HARDINGE 
JOHN BRIGHT REV. DR. MILLER , 


. Foolscap 8 vo.' Price Annas Four each. 
G-dcNatonen de Go, BER Ore SA MOL. 
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The Mission of Dur Master. 


ESSAYS AND DISCOURSES 


BY THE EASTERN AND WESTERN DISCIPLES 
OF RAMAKRISHNA—VIVEKANANDA 
SWAMI VIVEKANANDA 
SWAMI BRAHMANANDA _ 
SWAMI RAMAKRISHNANANDA 
SWAMI ABHEDANANDA 
SWAMI SARADANANDA 
SISTER NIVEDITA 
SWAMI TRIGUNATITA 
SWAMI TURYANANDA 
SWAMI PARAMANANDA 
SWAMI BODHANANDA 
SWAMI KRIPANANDA 
MISS. S. E. WALDO 
MR. J. J. GOODWIN 
SWAMI VIRAJANANDA 
SWAMI SHARVANANDA 
SISTER DEVAMATA. 
PRINCIPAL CONTENTS 
Historical Evolution of India; The Common Basis 
of All Religions; -Poetry of the Vedas; Missionaries 
in India; Índian Epics; The Ethical Ideas of the 
Hindus; Zoroaster; Confucius and His Philosophy ; 
Loatze and His Philosophy; Christianity and Vedanta : 
The Talmud; The Message of Mohammed; Lord 
Buddha; Sankaracharya; Monastic Life in India; 
Hindu Ideal of Nationalism ; Women in Hindu Reli- 
gion; The Elevation ofthe Masses; The Master As I 
Saw Him; The Practical Work of the Mission; Etc. 
With Four Portraits. 


Price Re. 3. To. ibers of the Z.R, эб Йош 
G. A. Natesan & Co., Publishers, George Town, Madras. 


Kn NE еа Те Al Щ. SO ARAVATA 
JNANA SIMHASAN JNANAMANDIR 
LIBRARY. ' 
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INDIAN TALES 


FUN, FOLLY AND FOLK-LORE 
1 A COLLECTION OF THE 

TALES OF TENNALI RAMAN 
TALES OF MARIADA RAMAN 
TALES OF RAJA BIRBAL 
KOMATI WIT AND WISDOM 

"THE SON-IN-LAW ABROAD 
NEW INDIAN TALES 
TALES OF RAYA AND APPAJI 
FOLKLORE OF THE TELUGUS 


This collection is an attempt to preserve in a handy 
and permanent form many of „the stories and anec- 


roading to the old and young. Some of them are 
translated from Tamil, some from Telugu, and others 


Price Re. 1-4. 
To Subscribers of Indian Review Re. 1. 
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EDITED 
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MONTHLY || T 
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3 If you have never a..hacribed to THE INDIAE “. 
REVIXW " a year's subsoriti. (Ks. Five) wil! prove .— 
a profitable investment. Its: -vlates all. lt ia Lang _ ч 
class of publication which av,zals egu:!ly to al! ^ ` 
classes of readers. Iv роп; "ез avory month яц. А 
зга” of original and strizing contrivu:ti.ns by com з 
meat writeir and «pecialists. iis сліс.: «ttraction 
is in the :7.. ;у and copiossuncss Oi its contents; . 
£T A anra] evc-oríiption Rs. » (Indian) Rs. 7 3 (Foreign) к 
‘end an M О, or achequo fora year's о! 
enrol yourself as a 
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